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Dear Readers ,

This double issue of BDV is concerned with the results,

t h e r e c o m m e n d a t i o n s a n d t h e r e f o r m s o f t h e S i x t h

Plenary Assembly of the Catholic Biblical Federation.
C e n t r a l t o t h i s d i s c u s s i o n i s t h e F i n a l S t a t e m e n t o f t h e

Plenary Assembly. Since its publication this document
has been translated into 15 languages; in all parts of the
wor ld i t has received many posi t ive responses.
Commentaries on the Final Statement explain its funda
mental ideas, reflect on its relevance, discuss its contents

from a regional point of view. The concrete recommen
dations articulated by the Plenary Assembly in the Final
S t a t e m e n t a r e t r e a t e d i n a r t i c l e s f o u n d u n d e r t h e t i t l e

" P r i o r i t i e s 2 0 0 2 - 2 0 0 8 " a n d w r i t t e n e i t h e r f r o m a c e n t r a l

perspective or from that of the regions and subregions.

Besides these - in part new - emphases in the work of the
CBF, the Plenary Assembly in Lebanon also brought
r e f o r m s i n t o t h e s t r u c t u r e s o f t h e F e d e r a t i o n . T h e s e a r e

visible above all in the new faces: from the President,

through the members' representatives in the Executive
Committee and the General Secretary, to the new coor
dinators. Their faces smile at you from the pages of this
review, sometimes in conjunction with concise informa
tive pieces and sometimes with longer articles. We
should not, of course, forget that this countenance of the
CBF remains shadowy "from above" and takes on dis
tinctive features only when we look at the work of our
members at the grassroots' level.

The central concerns of the CBF for a biblical pastoral

ministry at the beginning of the third millennium, priorities
for the period 2002-2008, and the new faces - much in
this issue of the BDV evidences the "impetus of the

beginnings", the new thrust bestowed by the Sixth
Plenary Assembly of the Federation. The article of our
President at the beginning of this Bulletin also speaks of
t h i s e n t h u s i a s m a t t h e s t a r t o f t h e n e w m i l l e n n i u m - a n d

so serves as an interpretive key for the entire issue. The
words of Jesus to Peter: "Put out into the deep!" chal

lenge us to set out with renewed commitment to "cast
anew the nets of the Gospel into people's lives." They
should provide us encouragement to take on the chal

lenges and opportunities of a biblical pastoral ministry in
our pluralistic world with renewed energy and confi
d e n c e .

A l e x a n d e r M . S c h w e i t z e r V

The delayed appearance of this issue harbors a hidden

advantage as well: namely, that we have been able to
take into account events that have occurred all the way
up to and including the beginning of 2003. This fact
above all makes a first look at the implementation of the
recommendations and priorities of the Final Statement
both possible and interesting.
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The Word of God in the Novo Mi l lennio Ineunte
Address of the new President of the Catholic Biblical Federation, Vincenzo Paglia, on
the occasion of the Sixth Plenary Assembly

I believe it Is superfluous to underscore how great an
Influence the Apostolic Letter Novo Millennio Ineunte
has had in the various Catholic Churches throughout
the world in view of the pastoral directives for the begin

ning of this third millennium. I cite a single example with
which I am closely familiar. When the Italian Episcopal
Conference outlined the pastoral directives of the next
ten years in a document entitled Comunicare il Vangelo
in an mondo che cambia (communicating the Gospel in
a changing world) it drew both on the spirit and on the
contents of the papal text.

But to return to my subject: "The Word of God in the
Novo Millennio Ineunte", it could be said that the entire
document is robustly supported by biblical themes. The
words of Jesus to Peter: "due in altum! Put out into the

deep!" which open the entire Letter and serve as its leit
motif are, as it were, an exhortation inviting the reader of

today to repeat the apostle's response: "At your word I
will let down the nets" (Lk 5:4-5). In a certain sense what
h a s b e e n d o n e t h u s f a r d o e s n o t c o u n t . E v e n i f w e h a v e

been working hard all night and caught nothing, a new
time has come, or better, a new word has come. And
this, in my opinion, is the force of this evocation of the
Gospel passage: faith in the Word of God stands at the
beginning of a new miraculous catch of fish. The scene
described by Luke in his Gospel, which the Pope recalls
at the beginning and the end of this text, well brings out
the centrality of the Christocentric perspective. This per

spective is in fact the key to understanding the whole
t e x t .

"Start again from Christ", writes the Pope. This is an
e x h o r t a t i o n t h a t s e e m s t o e c h o t h e f i r s t w o r d s s h o u t e d

to the world from Saint Peter's Square: "Do not fear to

open the doors to Christ!" And with a lucid pastoral wis
dom, a wisdom quite opportune in a Church so afflicted
with the malady of hyper-efficiency, he affirms: "It is not
therefore a matter of inventing a 'new program.' The

program already exists: it is the plan found in the Gospel
and in the living Tradition, it is the same as ever.

Ultimately, it has its center in Christ himself, who is to be
known, loved and imitated" (n 29). But, for those who
might be tempted to use these words to mask their own
pastoral laziness and their lack of evangelical boldness,
he immediately adds: "This is a program that does not

change with shifts of times and cultures, even though it
t a k e s a c c o u n t o f t i m e a n d c u l t u r e f o r t h e s a k e o f t r u e

dialogue and effective communication. This program for
all times is our program for the Third Millennium" (n. 29).
And it is the one we will be listening to in the communi
c a t i o n s t h a t w i l l f o l l o w .

If the point of departure proposed by John Paul II is pre

cisely that of keeping our gaze fixed on Christ, the way
in which we put out into the deep, into the open sea of
the new millennium is clearly indicated in the priority

given to evangelization, The Pope writes: "Today we
must courageously face a situation which is becoming

increasingly diversified and demanding, in the context
of 'globalization' and of the consequent new and uncer
tain mingling of peoples and cultures. Over the years, I
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have often repeated the summons to the new evange
lization" {n. 40). This is the meaning of the command
"Due in altumi", which the Pope causes to reverberate
to all the Christian Churches. To this urgent appeal the
C h u r c h ' s c o m m i t m e n t t o c a s t a n e w t h e n e t s o f t h e

Gospel into the lives of men should respond. And to
cast them "widely" and "into the deep", as is indicated
by the Greek word "bathos" used by Luke. The text
should be translated: "go out into the deep water", or
"extend the field of mission, but also penetrate in

depth". The Pope exhorts himself and all Christians to
cast the nets with the same "impetus of the beginnings
a n d a l l o w o u r s e l v e s t o b e f i l l e d w i t h t h e a r d o r o f t h e

apostolic preaching which followed Pentecost. We must
revive in ourselves the burning conviction of Paul, who
cried out: 'Woe to me if I do not preach the Gospel'

(1 Cor 9:16). This passion will not fail to stir in the
Church a new sense of mission, which cannot be left to
a group of 'specialists' but must involve the responsibil

ity of all the members of the People of God" (n. 40).

We are emerging from a century, the twentieth, which
was certainly marked by a strong missionary character.
I will not speak on this at length, although it would be

quite useful to do so. But I cannot refrain from at least
mentioning the long, interminable band of martyrs of the
proclamation of the Gospel, explicitly recalled in the
Novo Millennio Ineunte, with the addition of this singular

explanation: "In them the Word of God, sown in good
soil, yielded a hundredfold" (n. 41). Their blood contin
ues to be poured out even down to our own times. Allow
me to recall but one among all of these martyrs, Oscar
Arnulfo Romero, a bishop killed at the altar at the
moment of the offertory. I am the postulator for the
cause of his beatification and the Pope, writing in his
own hand, inserted his name into the prayer book for
the day of the new martyrs at the Colosseum during the

Holy Year. John Paul II does not hesitate to pray that the
shining example of these witnesses "sustain and guide
us in this confident, enterprising and creative sense of
mission" (n. 41).

On the other hand, however, it also has to be said that
after two thousand years the mission of the Church is
still at its beginnings. In the Redemptoris Missio the

Pope writes: "The mission of Christ the Redeemer,
which is entrusted to the Church, is still far from com

pletion. As the second millennium after Christ's coming
draws to an end, an overal l view of the human race

shows that this mission is still only beginning" (n. 1).
This is a strong statement that has nothing of rhetorical

expediency about it. Moreover, we all still need to grow
in the understanding of what the Gospel is telling us. A
Russian Orthodox priest, Fr. Alexander Men, who was
killed in 1990 under obscure circumstances, on the day

before his assassination wrote: "Only people of limited

understanding can imagine that Christianity has reached
its fulfillment... The fact is that Christianity is only taking
its first, timid steps in the history of the human race.

Many of Christ's words still remain obscure...The histo
ry of Christianity is only beginning. What was done in
the past, what we now call the history of Christianity, is
only a series of attempts". In sum, this Russian priest
reminds us that there is a gradual growth in the knowl

edge and understanding of the Scriptures on the part of
Christians. Allow me to say that if in theology one can

speak of a development of dogma, how much more can
one speak of a development in the understanding of the
Bible on the part of Christians? John XXIII himself, in the
fascinating but certainly not easy days of the new con-
ciliar Pentecost, wrote: "It is not that the Gospel is

changing. It is that we are beginning to understand it
b e t t e r " .

Then there are the upheavals that have happened in the
world in these last decades, which require a new procla
mation of the Gospel. It is a matter of implementing a

true, new mission of our own: to announce the Gospel
of all times but in the language of today. Moreover, no

generation is "naturaliter Christiana". And if in a climate
of "Christian society" a pause in missionary activity

might be conceivable, such a pause is entirely impossi
ble in a secularized world, in a world that has "exited

from God", as the French put it, and rather effectively
I would say. The text of the Papal Letter explicitly calls
for a new missionary thrust, and this precisely because
o f t h e n e w s i t u a t i o n o f t h e w o r l d . J o h n P a u l I I d e v o t e s

the entire section 40 to this theme: Proclaiming the
Word. The Gospel must be newly communicated to this

generation and, as is obvious, we need to find the words
and the means to insure that people can understand it.
And you all know what extraordinary commitment this all

requires. Already in Redemptoris Missio John Paul II
had said with great clarity; "Today the Church must face
other challenges and push forward to new frontiers,
both in the initial mission ad gentes and in the new

evangelization of those peoples who have already heard
Christ proclaimed" (n. 30). Mission is in fact a reality that

passes over into the whole life of the Church, both ad
in t ra and ad ex t ra . I t i s no t a ma t te r o f two d i s t i nc t m is

sions: they stand together and mature together, or, as
they say in Latin, simul stabunt, simui cadunt (they
stand or fall together).

The Pope does not hesitate to say that the responsibili
ty of communicating the Gospel to the new generation
"is surely a priority for the Church at the dawn of the new
millennium" (n. 40). And it is a priority that concerns all

Christians, without any exception. "Those who have
come into genuine contact with Christ cannot keep him
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for themselves: they must proclaim him", he writes
(n. 40). At this point, but perhaps this takes us beyond
our competency, we are obliged to pose a question to
ourselves: if the mission is to communicate - good
news, are our communities today ready, or rather are
they able to communicate it? The question is largely
rhetorical, and for this reason I ask myself: is there not a
connection between a certain deciine in missionary fer
vor in our Churches and that continuous turning in on
self which cannot but have an impact even on the apos
tolic life? If this is true it becomes even more strikingly
c lear tha t the reb i r th o f m iss ion in the Church i s no t s im

ply a matter of new forms of organization to be found.
T h e r e b i r t h o f t h e C h u r c h a r i s e s f r o m m e n a n d w o m e n

who have been genuinely in contact with Jesus and
whose lives have thereby been transformed. The New
Testament itself is born of mission, of the need that all
Christian communities have to communicate the Gospel
of Christ. But the whole of Christian history is a story of
calls that transform lives. This Is the reason why there is
a c l o s e c o n n e c t i o n b e t w e e n t h e r e n e w a l o f t h e C h u r c h

and a renewed hearing of the Word of Jesus.

In this context, in fact, the Pope inserts the paragraph on
t h e W o r d o f G o d . I n n u m b e r 3 9 o f t h e L e t t e r h e w r i t e s :

"There is no doubt that this primacy of holiness and

prayer is inconceivable without a renewed listening to
the Word of God". This is a statement to which great
attention must be paid: holiness and prayer are linked in
an inseparable way to the hearing of Scripture. This
means that the center of the missionary question, which
i s t h e r e f o r e t h e c e n t e r o f t h e C h u r c h o f t h e t h i r d m i l l e n

nium, consists wholly in lifting up the hearts of men and
women wi th the Word of God, or , in other words, in

causing the Word of God to descend into their hearts.
We are ail aware of the centrality of hearing the Word of
God in the l i fe of the Church as wel l as in that of indiv id

ual believers. Here I underscore only the fact that the

story of the communication of the Gospel is always a
story of encounters, a story of concrete witnesses who
have had their hearts touched by the Word and who in
t u r n k n o w h o w t o t o u c h t h e h e a r t s o f t h o s e w i t h w h o m

they come in contact. This is a kind of repetition through
the course of the generations of the story of Peter and
John. To the cripples who sit and beg on the paths of life
Christians must say: "I have no silver and gold, but I give

you what I have; in the name of Jesus Christ of Nazareth,
walk" (Acts 3:6).

The papal text reminds us that "in the life of the Church,

great progress has certainly been made in devout lis
tening to Sacred Scripture". And with satisfaction, more
than justified given the scant attention paid to it prior to
Vatican II, he observes: "Scripture has its rightful place
of honor in the public prayer of the Church". This state

ment is particularly significant when read in connection
with another directive that emerges from the Letter,

namely, the primacy to be given to Sunday and in par
ticular to the celebration of the Eucharist. Among the
many concerns that are born of these proposed direc
tives is one which I would view as particularly significant
for our Federation and which regards the official text of
the Bible to be used in the liturgy. The Italian Episcopal
Conference just this year has completed the new and
definitive translation of the Bible to be used in the litur

gy. You can imagine how important it is, from a pastoral
point of view, to have an official translation of the Bible
used both in liturgical texts and in ordinary Bibles.

Obviously the Pope's exhortation does not stop at con
sidering the rightful place restored to the Bible in the
Liturgy of the Church. He turns from this immediately to
the faithful and to the necessary relationship they should
have with Sacred Scripture as nourishment for their daily
lives. Those individuals, including lay persons, who
devote themselves to a deeper understanding of the
Word of God, are commended. In particular the text
n o t e s t h e r e v i t a l i z a t i o n o f c a t e c h e s i s t h a t h a s t a k e n

place through the sacred Scripture. These are points
which, obviously, could not be ignored in a text like the
NMI and which give st i l l further impetus to our
Federat ion in i ts work. And we feel part icular ly
a d d r e s s e d t o u s t h e s e w o r d s : " D e a r b r o t h e r s a n d s i s

ters, this development needs to be consolidated and
deepened, also by making sure that every family has a
Bible. Our creativity should be placed at the service of
this lofty goal".

I
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A v a l u a b l e r e f e r e n c e i s t h e n m a d e w i t h m e n t i o n t o l e c t i o

divina: "It is especialiy necessary that iistening to the
Word of God should become a life-giving encounter, in
the ancient and ever valid tradition of lectio divina, which

draws from the biblical text the living Word which ques
tions, directs and shapes our lives" (n. 39). I wiil not
dwell at length on this point. But the centraiity of

Scripture in the lives of the believer and of the Church
emerges here with great clarity. This preoccupation
should to some extent challenge that hyper-efficiency
that is so common in our parishes and in our communi
ties. Indeed it not uncommonly happens that we risk rel
egating the Bible to the biblical group, that we leave it to
a group of so-called "lovers" of the Bible. But, mind my
words, a Church that cannot make the Bible the center
of its entire life can hardly understand itself as ecclesia,
as the assembly of those called by God. How can such
a consciousness be raised if no attention is being paid
t o t h e o n e w h o c a l l s a n d w h o c o n v o k e s ? T h e r e c a n b e

no doubt that the way in which one conceives one's

relationship to Scripture has a direct impact on one's
very conception of the Church. So then, the appeal the
Pope makes to the education of the youth, who will be
the Church of tomorrow, is particularly opportune. It is a
matter of forming a new generation of believers to a

more biblical, more Christocentric faith, and one that is

probably more free, more capable of confronting itself in
a simple, direct manner with its evangelical roots and
with the l i fe of Jesus i tse l f .

I would like to draw your attention to one final point. The

Pope in the third paragraph of number 40 writes: "In the
third millennium, Christianity will have to respond ever
more effectively to this need for inculturation". To this
vast theme I would add the challenge that the Pope

brought to the attention of believers: namely, ecumeni
cal dialogue, interreligious dialogue and intercultural
dialogue. On these frontiers depends the future of the
Church in the third millennium. Assuming that the dia
logue to which the Pope is inviting us does not annul
mission, I maintain that familiarity with Scripture enables
us to confront these challenges that are so decisive with
greater wisdom. Because sacred Scripture is itself the
fruit of a vast and complex dialogue. Is it not itself the
fruit of an encounter between a God who speaks and
the human cultures, beginning with the most ancient

Egyptian and Mesopotamian cultures and on down to
those of the Hellenistic world? And did not Christianity
itself exit from the too tight meshes of Judaism for the
encounter with, among others, the Hellenistic world and
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its cultures? Indeed, one can draw a kind of parallel
between the Hellenism of yesterday and the globaliza
tion we speak of today and affirm that we need to avoid
conferring the status of myth on the cultures or on glob
alization. The Gospel at the same time animates and
transcends both. Scripture, then, promotes an attitude
of dialogue and at the same time one that is aware of its
own values and its own certitudes: and this is a prere

quisite of entering into dialogue with men and women of
other religions and other cultures. In sum, the Bible is
t h e b o o k t h a t c a n m a k e C h r i s t i a n s t h e s o u l o f t h e n e w

millennium, or, to use a more evangelical expression,
the salt of the earth and the light of the world.

And the conclusion of the Letter is highly significant: "I
feel more than ever In duty bound to point to the Council
as the great grace bestowed on the Church in the twen
tieth century: there we find a sure compass by which to
take our bearings in the century now beginning". And
our Federation can be proud of being a small - and
beautiful - part of this grace of the Council that contin
ues In the l i fe o f the Church.

(TransL: L. Maluf)
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^ The Word of God: A Blessing for all Nations -
< ̂  Biblical Pastoral Ministry In a Pluralistic World
m C O F i n a l S t a t e m e n t o f t h e S i x t h P l e n a r y A s s e m b l y

I . T H E C O N T E X T O F T H E S I X T H P L E N A R Y A S S E M B L Y

1. The journey of the Catholic Biblical Federation
into the new millennium. We, the 150 delegates of
member organizations of the Catholic Biblical Federa
tion from 70 countries have met near Beirut in Fatka,

Ghazir, Lebanon from September 3-12, 2002 for our
Sixth Plenary Assembly. We have gathered here, mind
f u l o f o u r c o m m i t m e n t a n d o f o u r c o n v i c t i o n t h a t t h e

Word of God is meant to be a "blessing for all nations"
(Gen 22:18) and that God "shows us ways of life" (Acts 2:28).

Called and mandated in a special way to proclaim the
Word of God unto the ends of the earth (cf. Acts 1:8)
unhindered and with boldness (cf. 28:31), we have
come together to share, like Paul and Barnabas return

ing from their missionary journeys, what God has done
through our ministry (cf. 14:27; 15:3), to reflect on
today's challenges of our biblical pastoral ministry (cf.
15:7b-12) and to recommit ourselves to our ministry in
facing the new challenges with courage (cf. 15:22-41).

Our sharing, reflection and re-commitment have been

inspired and guided by our daily encounter with the
Word in the Acts of the Apostles, our encounters with
one another coming from the four corners of the world,
and the daily celebrations of our unity in diversity in the

Eucharist, as well as our encounter with the Christian
communities and people of Lebanon.

Thus we experienced ourselves anew as fellow-trav
ellers with the Word in the Catholic Biblical Federation,

continuing its journey which has been marked by the
milestones of previous Assemblies In Vienna (1972),
Malta (1978), Bangalore (1984), Bogota (1990) and

Hong Kong (1996). We gratefully acknowledge, in our
journeying together, the many impulses these assem
blies have given to the Federation; but also - and per

haps even more so - we are encouraged to face togeth
er the new challenges for the ministry of the Word and for
the Federation at the beginning of the new millennium.

2. We met in Lebanon: a land of the Bible, visited by
Jesus himself and his disciples (Mt 15:21); a land

- between Jerusalem and Antioch - where the Gospel

was preached by the first ministers of the Word; a coun
try In which adherents of the three religions of the chil
dren of Abraham are at home; a country at the cross
roads of cultures and religions; a country which has suf
fered from rivalries and wars and now experiences a
new revitalization; a country in which "interrellgious dia

logue Is a respectful and sincere meeting in which the
encountering parties want to know each other, to learn
from one another, to enrich each other and to love one

another" (Message of the Synod of Bishops for Asia, n.
5); a country which is both a symbol and a message. In
Lebanon we have remembered and have been inspired

by that first Pentecost at the beginning of the first mil
l e n n i u m .

3. We are part of the pilgrim Church. We recalled In
L e b a n o n t h a t t h e m a n d a t e o f t h e C a t h o l i c B i b l i c a l

Federation at the beginning of this new millennium aris
es from the vision and promise of a new Pentecost in
our pilgrimage which began with the Second Vatican
Council. We are inspired by the teaching of the Church,
which reminds us in post-conciliar and post-synodal

documents, especially in Novo Millennio Ineunte, of Its
reason for existing and its primary duty: to listen to and
to proclaim the good news of salvation (DV 1; NMI 39-

40). We are grateful to Bishops and Church authorities
for giving guidelines for the biblical pastoral ministry,

among which the recent documents of the Pontifical
Biblical Commission deserve special mention. We are

part of the community of Christian Churches with whom
we treasure together the Sacred Scriptures as Word of
G o d .

4. We live in a piuraiistic world

4.1 Our journey has made us increasingly aware that

plurality is woven into the very fabric of our human fam
ily. There is a plurality of worldviews, cultures, religions
and ways of organization of society. Today, close prox

imity and contacts among cultures, religions and
diverse forms of spirituality are a pervasive phenome
non. Thus intercultural and interreligious identity is

becoming part of the contours of many nations in the

9
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world and plurality is being acknowledged as a consti
tutive aspect of our world.

4.2 Our experience of plurality and diversity is also

becoming painfully and increasingly ambivalent and
ambiguous. On the one hand, diversity becomes enrich
ment; on the other, it is often perceived as an obstacle
by some, leading to intolerance and suppression espe
cially of the minorities and the weak. Understanding of
and living with difference and plurality is a major strug

gle in many societies. This gives rise to tensions and
divisions in civil society. Church and religions.

4.3 Monolithic power structures especially in the eco
nomic and political arena tend to impose monocultural

patterns of living with devastating effects on the poor
who are systematically excluded from participation in

decision-making and from their share of the goods of
the world. The modern communication media, so pow
erful In bringing people together, often tend to become
a tool in the hands of these forces, bent on creating a

homogenous culture for the sole purpose of power and
profit.

4.4 Ecological violence and destruction is another area
where the natural symbiotic relationship of creation has
been severely affected by human greed. Globalization
of the market is a major phenomenon of this ambiguity
of our society. While in some places there is greater
consciousness of the dignity and equality of persons, in
others there is increasing violence, which often affects
the poor and innocent people, in particular women and

children; in addition women are still all too often exclud
ed from socio-cultural and political decisions on matters

affecting them directly. Diseases like HIV/AIDS wipe out
families and ever-growing numbers of people, causing
untold suffering and great anxiety.

4 . 5 W e h a v e e x c e l l e n t i n t e r n a t i o n a l d e c l a r a t i o n s o n

human rights and many initiatives to protect them, but

unfortunately, these ideals are violated by oppressive
and degrading practices in several parts of the world.
Similarly, denial of religious liberty In several countries is
a flagrant affront to human dignity.

4.6 There is great regard for the value of religious toler
ance, but fundamentalist religious and ethnic forces are
becoming more and more rampant and violent in many
parts of the world, reducing the space for minorities,
crushing their legitimate efforts for recognition and jus
tice, sometimes even annihilating them.

4.7 Pluralism is a reality more and more present even in
the Church, called since its beginnings to be one in
diversity. But the Church itself struggles with difficulties

because of a certain fundamentalist and exclusive men

tality of some of its members. In the ecumenical context,
the reading and interpretation of the Bible i tself
becomes a stumbling block on our way to unity.

5. It is within this context and faced with these chal

lenges that we have come together to discern "ways" for
us to walk as co-pllgrims with others in our ministry of
the Word, especially the biblical pastoral ministry.

— ^ fi' I t ;
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I I . I N T E R P R E T A T I O N O F T H I S R E A L I T Y I N T H E

L I G H T O F T H E W O R D O F G O D

1. Jesus our way, the ways of Jesus. When we

attempt to discern the "ways of life" that we want to walk
in our pluralistic world, we as Christians turn first of all to
Jesus Christ who is our Way. Jesus proclaimed by word
and deeds the universal Fatherhood of God. Therefore,
his life was singularly characterized by solidarity with the
outcast, sinners, the poor, the Samaritans and Gentiles
(cf. Mt 15:21-28; 25,31-46; Lk 4:18-21). The kingdom of
God that he proclaimed is opposed to any narrow eth
nic or racial understanding of God's saving presence
and action in our world (cf. Mt 3:9). He envisaged a non-
localized religion and worship in spirit and truth (cf. Jn

4:23), as we discovered anew in our Plenary Assembly
in Hong Kong. The Gospels manifest to us the Jesus
who transcended cultural and religious boundaries in
order to be faithful to the plan of God for all people (Mt
8,5-13; 12:15-21; Lk 10:25-37).

1 0
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2. The ways of the early Church in the Acts of the

Apostles. During our Assembly, we searched for the
light of the Word especially in the Acts of the Apostles,
wherein we read that the Holy Spirit constantly makes
the disciples transcend boundaries. The variety of lan

guages, cultures and nationalities to which the one
Good News reaches out on Pentecost Day is a vivid
affirmation of plurality as the design of God for humani
ty (cf. 2:6,8,11). In the story of the conversion of
Cornelius, we also recognize another "conversion", that
of Peter, expressed in these words: "Now I see that God
shows no partiality" (10:34). For he discovers that the

Holy Spirit is at work in the "other" just as in himself (cf.
10:47; 11:17-18). By making them cross the boundaries
of ethnicity, culture and language, the Spirit enables
them to discover that all "are God's children", "living,

moving and existing in God" (17:28).

3. Going beyond. We need to go beyond geography,

nationality and ethnicity. No land is to be made
absolute, no nationality, no ethnic group, no culture,
and no language. The Spirit's ways are unpredictable

(cf. Jn 3:8). The Church has to always remain attentive
to the dynamic movement of the Spirit for uniting people

by new bonds. It is distinctively a movement for co-pil-
grimage with the "others", those who are different from
us. In this sense, to be religious would also mean for us
that we should seek the path of an interreligious

approach to life and service. This demands willingness
to know, learn from and relate with others.

4. The figure of Abraham. A re-reading of the Abraham
t r a d i t i o n s i n t h e F i r s t T e s t a m e n t f u r t h e r c o r r o b o r a t e s t h i s

perspective. Jews. Christians and Moslems all consider
themselves related to the patriarch Abraham. To con
sider one group as the exclusive heirs of Abraham is

contrary to the plan of God manifested through
Abraham. For God's blessings to Abraham were des
tined for all people (Gen 12:2-3). But history testifies that
Abraham had been and continues to be an object of
dispute and division among his descendants. At this
moment of history it is possible for all children of
Abraham to go beyond the exclusive understanding and
seek to discover in these traditions the seminal insights
of the universality of God's design that embraces all peo
ples. New courage is needed to do this re-reading which,
if pursued with commitment, can set us on a course of

breakthrough at the beginning of this new millennium.

This demands that we rediscover Abraham as a bridge
among members of religions who have the common
heritage of the faithful Abraham. We might thus find new
energy to destroy the mighty barriers of fear, suspicion
and violence that characterized our relationships in the

past. We may thus prepare a way for a new future free

from mutual distrust and become co-pilgrims with a
common bond - Abraham who believed and obeyed
God. The move from exclusive particularism to a more

open unlversalism can begin when we search the deep
est identity of Abraham as the one who believed and
t r u s t e d i n G o d ' s W o r d . T h i s v i s i o n w i l l f a c i l i t a t e a m o v e

ment away from a horizon of biological descent and
geography towards the discovery of the faith and obe
dience of Abraham as his fundamental identity.

5 . The emerg ing ecc ies ia l consc iousness . The

emerging consciousness in the Church since Vatican II
can be spelt out in the words of Pope John Paul II:

The Spirit's presence and activity affect not

only individuals but also society and history,
people, cultures and religions. Indeed, the
Spirit is at the origin of noble ideas and under
takings, vi/hich benefit humanity on its journey
through history (Redemptoris Missio, n. 28).

Religions are thus recognized also as an arena of the
Spirit's presence and action. Religions, insofar as they
uphold and live human values, are signs of the pres
ence of the Spirit in our world. In this sense they can be
considered as gifts of God to humanity. We believe that

they are ail related at a deeper level in the mystery of
Christ the Saviour who emptied himself for the whole
ness of humanity and of the entire creation (cf. Col 1:15-

17). This most important and compelling force drives us
to seek ways of communion among all God's children.

6. A unifying vision. At the end of this Plenary

Assembly, we recommit ourselves to explore a new bib
lical and theological vision as well as approaches in

quest of that spirituality of communion that should be
t h e c h a r a c t e r i s t i c o f t h e n e w m i l l e n n i u m . I n s t e a d o f

being estranged from one another either violently or by
mutual distrust or indifference, we need to engage in
s u c h a t a s k f o r t h e s a k e o f a f u t u r e - a m o r e u n i t e d

human family with its diversity. It is incumbent upon us
not to repeat the mistakes of the past - of harmful and
violent estrangement from one another in the name of
God or Holy Books.

I I I . T H E P O W E R O F T H E W O R D O F G O D F O R

T R A N S F O R M I N G T H E W O R L D A N D T H E

C O M M I T M E N T O F T H E C A T H O L I C B I B L I C A L

F E D E R A T I O N

1. The power of the Word

1.1 In designing our response to the reality as ministers
and servants of the Word, we turn to the Word of God as
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the source not only of our vision, but above all, as the
source of divine power (of. Gen 1:3ff: Jn 1:3; Rom

1:16). The Spirit and the Word can overtake us as in the
case of the Apostles and empower us provided we allow
the Word to have a c la im on ou r l i ves and on the l i f e o f

the Church. The energizing power of the Word is felt
only In an obedient surrender like that of Abraham and
of the Apostles, whose ministry we have contemplated
as we read and prayed the Word in the Acts of the

Apostles.

1.2 The question Pope Paul VI posed in Evangelii

Nuntiandi, "... what has happened to that hidden ener
gy of the Good News, which is able to have a powerful
effect on man's conscience?" {n. 4), continues to chal

lenge us. God's Word is creative: it is the Word of power
f o r r e n e w a l a n d t r a n s f o r m a t i o n . O u r t a s k t h e r e f o r e i s t o

seek ways of making the Word of God the source of
energy in the heart of the Church and worid. Bringing
about a change of consciousness, a change of behav
iour and a change of structures is all part of the one mis
sion o f the Church. A l l ac t iv i t ies o f the Church are in one

way or another ministry of the Word. Therefore the
Church has t he Word o f God i n t he cen t re o f a l l he r l i f e

and mission. Without it, we would miss the lifeline of

power and blessings.
1.3 How can we experience the Word as the source of

life? Without the light and grace of the Spirit, the Word
will not generate the energy needed for transformation
of life and society. Prayer accompanied by docility to the
Spirit should become the hallmark of the ministry of the
Word (cf. Acts 13:2). At this moment of history, we
should listen to the pressing invitation of the Word of
God for a deeper conversion of our vision, our attitudes
and behaviour towards the "other" - religions, cultures
and ethnic groups, and especially the poor, women and
a l l t h o s e w h o a r e v i c t i m s o f e x c l u s i o n a n d d i s c r i m i n a t i o n

in our societies. A re-reading of the Word in such life-

threatening contexts is an imperative that we can not set
aside. For the Word of God comes to us with its power
to impel us to live in solidarity. It is only when we feel the
irresistible power of the Spirit that we can become effec
t i v e i n s t r u m e n t s o f t r a n s f o r m a t i o n .

1.4 We reiterate our commitment to self-critique of our

way of reading Scripture in the Church - individually
and collectively. Do we allow the power of the Word to
have its impact on the contexts of society? Have we
used texts of Scripture to legitimize attitudes of superi

ority, discrimination and violence towards others?
Fundamentalist and purely spiritualistic interpretations
of the Scripture are an ever-growing phenomenon in
almost ail Churches. Biblical pastoral ministry has an

urgent task in this field in countering a sectarian and

£
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fundamentalist reading of the Word that builds walls of
separation and discrimination. Along with this, we need
to highlight the plurality that is a characteristic feature of
the Bible: plurality of world-views, of interpretations of
sacred texts, of theologies, of ecclesial structures.

1.5 In order to achieve th is, contextual hermeneut ics

will have to be developed in every area of our involve
ment. Biblical formation of laity and clergy should have
such a thrust. In the light of our reflections during this
Plenary Assembly it is important, wherever possible, to
undertake a dialogic reading of the Word of God, letting
the echoes and resonance of the various religious tradi
tions, scriptural or otherwise, enrich our experience of
the Word, mysteriously present in our world. This will
enlarge our vision of God and promote a depth-level
dialogue among religions. Such a reading might help us
t o s e e t h e m u l t i f a c e t e d f a c e o f G o d t h e F a t h e r a n d

M o t h e r o f a l l a n d t h e f a c e o f J e s u s t h e W o r d i n c a r n a t e .

2. The Word of God itself determines our options for

reading the Bible

The Word of God in Sacred Scripture releases its power
if read appropriately. In fact the Bible itself teaches us
the options for reading it properly and for living the
Word. In this way, we are faithful both to the original
message and to the people to whom it is proclaimed as
Good News (cf. EN 4).

2.1 We are committed to an attentive and respectful

reading of the biblical text. Being a book of a different
time and culture, it must first of all be respected in its
otherness. It is to be read in its original - historical and
cultural - as well as in its literary context. "Our reading of
the Bibie should enable people to discover the true con
tent. All efforts to interpret the Bible in order to justify

political and ideological positions should be considered
as a betrayal to the message" (Bogota 7,3). Even peo

ple who are not able to handle scientific and scholarly
methods can be guided in an attentive reading of the
Bible, and this in order to avoid the pitfalls of a funda
mentalist reading which refuses to take into considera
tion a historical and pluralistic character of the Bible

(Pontifical Biblical Commission, The Interpretation of the
Bible in the Church [IBC], LP).

2.2 The Bible, in its canon as well as individual books, is

a pluralistic phenomenon, an outstanding example of

uni ty in d ivers i ty , a symphony of many voices.
Convinced that "all the different ways of reading the
Bible are not equally apt" (Bogota 7) but also that no
one method captures the richness of the meaning of the

Scriptures, the Federation advocates a plurality of

methods and approaches which "contribute effectively
to the task of making more available the riches con
tained in the biblical text" (IBC Introduction).

2.3 Reading the Bible and celebrating the Word in com
munity: The Bible is the book of the community, an
expression of its faith experience, and meant for build
ing it. It has an important place in the liturgy and in cat-
echesis. "The Scriptures, as given to the Church, are the
communal treasure of the entire body of believers". "Ail
the members of the Church have a role in the interpre
tation of Scripture". Even those who, "in their power-
l e s s n e s s a n d l a c k o f h u m a n r e s o u r c e s f i n d t h e m s e l v e s

forced to put their trust in God alone and in his justice,
have a capacity for hearing and interpreting the Word of
God which should be taken into account by the whole
Church" (IBC, lli.B.3).

2.4 Reading Scripture in the life context: The Bible is
the book o f l i f e i n as much as i t dea ls w i th l i f e i n a l l i t s

manifestations. God has given us two sacred books:
that of creation and history, and that of the Bible. God's
Word enshrined in the latter is to throw light on and help
us decipher the first. The Bible has "to be re-read in the

light of new circumstances and applied to the contem
porary situation of the people of God" (IBC, IV.A).
Exegetes "arrive at the true goal of their work only, when
they have explained the meaning of the biblical texts as
God's Word for today" (IBC, III.C.1). We are committed
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to this life-related reading of the Bible, as formulated in
s e v e r a l o f t h e F i n a l S t a t e m e n t s o f t h e C a t h o l i c B i b l i c a l

Federation. "We should start with the reality in which we

actually find ourselves today, and we should allow the
Word of God to throw light on this reality" (Bogota 7,1).

2 . 5 M i n d f u l o f t h e d i f f e r e n t c o n t e x t s a n d c u l t u r e s i n

which we live and having reflected on how the Word of
God has been received in different cultures, we are con
vinced that we not only have to pay attention to the
Word itself, but also to the different soils in which it is to
be sown. The conviction that the Word is capable of

being spread in other cultures "springs from the Bible
Itself... in the blessing promised to all peoples through
Abraham and his offspring" (Gen 12:3; 18:18) and

extending It to all nations (of. IBC, IV.B). An "inculturat-
ed" reading presupposes a respectful and in-depth
encounter with a people and Its culture and starts with
the translation of the Bible into the language of the peo

ple, to be followed by interpretation which then leads to
the formation of a "local Christian culture, extending to
all aspects of life" (IBC, IV.B).

2.6 The poor are the first addressees of the Good News
(Lk 4:18-19; Mt5:3). What God has hidden from the wise
and learned, He has revealed to the little ones, to those

of little or no significance (Mt 11:25). This fact demands
t h a t C h r i s t i a n c o m m u n i t i e s r e a d t h e B i b l e f r o m t h e

perspective of the poor. "There is reason to rejoice In
seeing the Bible in the hands of people of lowly condi
tion and of the poor; they can bring to its interpretation
and to its actualization a light more penetrating, from the

spiritual and existential point of view, than that which
comes from a learning that rel ies upon its own
resources alone" (IBC, IV.C.3). Reading the Bible in
such a way will lead us necessarily to taking an option
for the poor.

2.7 The Bible as Word of God can only be welcomed if
we approach it also as the Church's basic source of

prayer and if we cultivate the prayerful reading of
Scripture (cf. Bogota 7.2; Hong Kong 1.2). Lectio div-
ina, formerly cultivated mainly in monasteries and reli
gious communities, is more and more appreciated by all
the Christian faithful (cf. DV 25). The Pontifical Biblical
C o m m i s s i o n h a s d e v o t e d a n e n t i r e s e c t i o n t o l e c t i o d i v -

ina; in numerous apostolic and post-synodal exhorta
tions; notably in Novo Millennio Ineunte (no. 39) and in
his Letter to the Church in Lebanon (no. 39), John Paul
II has insistently invited us to make use of this ancient
and still valid method of reading the Word of God. This
form of prayer challenges, gives orientation to and
f o r m s o u r e x i s t e n c e .

3. The mandate of the Cathol ic Bib l ical Federat ion

The mandate of the Catholic Biblical Federation is the

biblical apostolate, the biblical pastoral ministry, the bib
lical "animation" of the pastoral life of the Church, pro
viding the Church with spiritual nourishment. Indeed
with its very soul (anima). Its objective and mandate is
"that the Word of God may become more and more the
spiritual nourishment of the People of God, the source
for them of a life of faith, of hope and love - and indeed
a light for all humanity" (IBC, Introduction B). Its objec
tive is "to make known the Bible as the Word of God and

source of life" (IBC, IV.C.3).

The Catholic Biblical Federation is the organization of
the Church, at the service of the local Churches

(Bishops and Bishops' Conferences), which has been
given an official mandate to implement the directives of
the Second Vatican Council concerning Sacred
Scripture in the life of the Church. The Federation has
recalled this in particular in its Bogota Plenary
Assembly, on the occasion of the 25'" anniversary of Dei
Verbum. On the occasion of this Sixth Plenary
Assembly, the members of the CBF renew their com
m i t m e n t t o t h i s m a n d a t e .

4. The priorities for 2002-2008

4.1 Taking Into account both the challenges identified
by this Assembly and the concrete life and needs of Its
members, the Plenary Assembly defines the following
general priorities for the Catholic Biblical Federation, at
its different levels, for the upcoming six years:

■ the promotion of a greater awareness of the im

portance of the Bible within the life of the Church in
general and among the Bishops and ecclesiastical
institutions in particular

the development of biblical formation programs for
people at all levels of the Church and society at large,
but in particular and urgently for the poor and those
who are excluded from their rightful place in our
s o c i e t i e s

■ the making available and accessible of appropriate,
pastoral and affordable translations of the Bible,
taking into account the cultural and socio-economic
situation of our peoples, as well as the ecumenical
and interreligious context of our Christian communities

■ the development of biblical pastoral material which
takes into account the particular social and cultural
situations of the different groups of the world popul-
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ation and which will help them to participate in the
construction of a world in which justice, peace and
mutual respect cont r ibute last ing ly to human
development

the reinforcement of the communication and sharing
n e t w o r k w i t h i n t h e C a t h o l i c B i b l i c a l F e d e r a t i o n ,

whether this be on the level of the regions, sub-

regions or zones, or across the entire Federation

reflection and research in regard to the fundamental
issues of the biblical pastoral ministry in a cultural
and religious pluralistic world characterized by the

globalization of communications and economies as
well as by extreme situations of pol i t ical and
economic injustice and religious intolerance.

4.2 The Plenary Assembly recommends that the mem
b e r s o f t h e C a t h o l i c B i b l i c a l F e d e r a t i o n c o l l a b o r a t e

with other Church organizations, non-governmental

o rgan iza t ions and o ther ins t i tu t ions in work ing
towards economic justice in the world and the pro
tection of the environment. This will necessarily entail

prophetically denouncing economic and social injus
tice, the violation of human rights and the denial of reli
gious liberty.

4.3 The Plenary Assembly recommends that the various
member organizations collaborate with the World
C o u n c i l o f C h u r c h e s ' " D e c a d e t o o v e r c o m e v i o l e n c e "

by developing biblical pastoral materials for Bible
groups and organizing activities which help to identify
the real problems behind human violence and find last
ing solutions permitting men and women of different cul
tural and religious origins to live with one another in
mutual respect, fundamental justice and peace. In this

regard, all possible measures must be taken to protest
against oppression and persecution of Christian and
o t h e r m i n o r i t i e s i n t o t a l i t a r i a n c o u n t r i e s .

4.4 In response to requests coming from the Region of
Africa and Madagascar, the Plenary Assembly recom
mends that the support of the biblical pastoral min

istry in Africa be a major priority of the Catholic
Biblical Federation at large during the next six years. In

particular, the Plenary Assembly encourages the
Execut ive Commit tee, in c lose co l laborat ion wi th the

bishops of Africa, to seek new ways of supporting the
African efforts to implement the recommendations of
Ecclesia in Africa (n. 58)

■ in biblical pastoral formation for clergy, religious and

laity,
■ in the translation, publication and distribution, in

c o l l a b o r a t i o n w i t h C a t h o l i c e d i t o r s a n d t h e U n i t e d

Bible Societies, of affordable Bibles adapted to the
African cultures,
and in the further development of centres of the
biblical pastoral ministry in Africa.



FINAL STATEMENT

5. For the realization of these priorities, the Plenary

Assembly makes the following recommendations:

5.1 The Plenary Assembly recommends that communi
cation within the Federation as well as public relations in

general be further developed, in particular through an
i n c r e a s e d u s e o f e l e c t r o n i c m e d i a a n d o t h e r m e a n s o f

communication (website, Bulletin Dei Verbum, etc.).

5.2 It is the responsibility of the different regions and

subregions to define their priorities and concrete objec
tives for the next six years while taking into account the
decisions of this Plenary Assembly and in foreseeing
efficient methods of regular evaluation.

5.3 The Plenary Assembly recommends the creation of
a Standing Committee on "The Bible in the Life of the
Church" in order to work towards a greater commitment
of ecclesiastical authorities to the biblical inspiration of
the whole life of the Church. A concrete action plan
should be developed in this regard which sees as
important steps the organization of a Bishops' Synod
and/or an official Church document on the role of the

Word o f God in the en t i re l i f e o f t he Church .

5.4 Financial responsibility within the Catholic Biblical
F e d e r a t i o n m u s t b e a s s u m e d a t a l l l e v e l s o f t h e

Federation and should be guided by the double princi

ple of subsidiarity and solidarity. In order to insure the
necessary financial resources for the realization of the
Federation's projects in the future, the Administrative
Board should intensify its efforts to find new methods of

fund-raising.

6. in response to the appeal qf its new President, the
Catholic Biblical Federation meeting in Plenary
Assembly has decided to celebrate the 40th anniversary
of Vat ican M's Const i tu t ion on Div ine Revelat ion Dei

Verbum for and with the whole Church by organizing an
International Coiloqulum on "The Sacred Scriptures
i n t h e L i f e o f t h e C h u r c h " I n R o m e I n 2 0 0 5 .

In our quest for an adequate response to the Invitation
of God's Word which we heard in Lebanon, we turn to

Mary, the Mother of the Word Incarnate. For Mary not
only believed in the Word but surrendered herself to that
Word with her whole being (cf. Lk 1:45). Like her, we feel
impelled to proclaim the God of history who "has thrown
down the rulers from their thrones but lifted up the
lowly", who "has filled the hungry with good things and
sent the rich away empty" (1:52-53). In spite of our inad
equacies and limitations, we commit ourselves to be
energized by the Word, believing that God's Word is like
the rain that does not return to God without achieving
the end for which it has been sent (cf. Is 55:10-11). We
make our own Mary's dream of a world free of discrimi
nation and exclusion, a world in which ail will be recog
nized as God's children, in accordance with the promise
made to Abraham (cf. Lk 1:55; Acts 3:25).
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i Comments on the Drafting Process and the
< b B a s i c I d e a s o f t h e F i n a l S t a t e m e n t

L L ( J ) T h o m a s P . O s b o r n e

T h o m a s O s b o r n e w o r k e d f o r

many years in a position of
responsibility with the Service
Bibiique Dloc6sain in
Luxembourg. From 1996-2002
he se rved as coo rd ina to r o f

the subregion of Southern and
Western Europe.

W h e n I w a s f i r s t a s k e d t o m a k e a f e w c o m m e n t s o n t h e

Final Statement of the Sixth Plenary Assembly of the
Catholic Biblical Federation (CBF), I hesitated to accept.
It is not easy in fact for one who played the role of the
"wise woman" in the drafting and birth of a document of
this kind to take an objective, non-apologetic, critical look
at the child of such efforts. In any case, the most impor
tant "commentaries" will be those made by the Executive
Committee, the General Secretary and the coordinators,
a s w e l l a s t h e c o m m e n t s o f e a c h o f t h e m e m b e r s o f t h e

CBF when they get down to the task of converting this
declaration into a plan of action. For my part I will limit

myself to a few somewhat random reflections on the
drafting process of this document, and on the basic direc
tions It outlines. Finally, I will offer a reflection on two fun
damental questions that are of particular concern to me.

1. The drafting process

The decision to begin the preparations for the Final
Statement (FS) long before the Plenary Assembly (PA)
was made by the Executive Committee at the time of its

meeting in Lebanon at the beginning of 2001. Through
an ad hoc survey the members of the CBF were given
the opportunity to express themselves as to their own

experiences, expectations and hopes regarding their
work as biblical-pastoral ministers in general and the
CBF in particular. A number of subregions organized

meetings, or conferences to reflect on themes that
might be treated at the time of the PA. At the end of the
year 2001, the General Secretary compiled the respons
es and a synthesis of the replies was drawn up in

January 2002. On this basis, a preliminary draft, to be
submitted to the Plenary Assembly, was prepared in
concert with the members of a first Drafting Committee,

comprising representatives of four continents, a mem
ber of the Executive Committee and the Acting General

Secretary. It Included at the same time a few recom
mendations for improving the functioning of the struc
tures of the CBF and a statement of some priorities for
the coming six years. This draft was presented to the

delegates at the very beginning of the PA so as to allow
time for a fruitful exchange of ideas among them.

The Drafting Committee was somewhat hesitant In

deciding on the structure and literary genre of the Final
Statement . Should i t be two d is t inct documents, one

clarifying the general policy of the CBF in the years
2002-2008 and addressed primarily to the members of
the CBF, and then a document of theological and pas
t o r a l r e f l e c t i o n o n t h e t h e m e o f t h e P A a i m e d a t a w i d e r

public? Or should It be a single document aimed at a
wide audience, on the model of prev ious Final
Statements, comprising both of these two aspects,
beginning with the reflections of the Assembly and end
ing with a number of concrete recommendations? In
either case, the plan was to attach a brief message to
the document for diffusion to the press immediately fol

lowing the PA. In the end, it was the single document
i d e a t h a t w a s r e t a i n e d . T h i s c h o i c e l e d t o t h e a b a n d o n

ment of the preliminary draft, some of the ideas of which
were, however, included in the Final Statement.

The back and forth between the Assembly and the

en larged Dra f t ing Commi t tee a l lowed the F ina l
Statement to be worked on by the Assembly as a whole
and to reflect the preoccupations, points of view and

engagements of a large part of the members of the CBF.
The involvement of the entire Assembly in the drafting

process was facilitated by the work of translation, based
on the English, into the two other official languages of
the PA. Each linguistic group always had access to the
drafts in its own language. The Assembly was thus able
to experience the problems as well as the richness of
communication between different languages and cul
t u r e s . B a b e l a n d P e n t e c o s t !

1 7
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If I have gone into some detail on the various aspects of
the drafting process of the FS it is only to underscore
the importance of a preparation that goes far beyond
the framework of long nights of work at the time of the

Plenary Assembly and allows for regular consultation
with the full body of CBF members. Moreover, I think it
is important and useful to reflect on the "literary genre"
of this kind of document, while clearly specifying its pur
poses (to define the general policy of the CBF, to reflect
the spiritual path of the PA) and its intended audience.

2 . T h e f u n d a m e n t a l i d e a s o f t h e C B F

2.1 The FS notes with clarity the real and complex situ
ation of our pluralistic world and Church in which we are
called to engage in the work of biblical pastoral ministry.
Cultural, economic and religious pluralism can consti
tute an opportunity, but also a challenge when struc
tures of the dominant culture are attempting to impose
themselves in such a way as to exclude, indeed to abol
ish cultural, economic and religious minorities.

2.2 The Plenary Assembly expresses the hope and
desire that the Word of God, communicated through the
biblical text and in Jesus Christ, may be good news and
a blessing for all the nations. At the same time, it was
conscious of the fact that a blessing that is not shared,
that is the exclusive property of a given group, will

quickly and inevitably become the source of conflict and
cu rse f o r a l l na t i ons .

2.3 The Bible encourages us to rediscover the common
roots of the different peoples. For Jews, Christians and
Moslems Abraham can be an important link. He is the

repository of a blessing for all the families of the earth.
In the biblical imagination he is, along with Noah, Adam
and Eve, one of those individuals who is charged with

representing the fundamental connection between ail
human beings of this earth and between all generations

through time. With them, he represents a call to broth
erhood and solidarity among ail the members of the
human species.

2.4 In its Final Statement, the Assembly expressed Its

hope and conviction that the Word of God be able to
enter in to contact w i th a l l the cu l tures o f the ear th and to

enrich them. This process of inculturation takes place

slowly, in respect for the values of each culture, in a
refusal to impose particular cultural forms on all the
other cultures. In this domain, the CBF has for years
been accumulating a long experience with the joys and

problems of "the inculturation of the Christian faith". The
F e d e r a t i o n i s a l o c u s w h e r e i t s m e m b e r s c a n s h a r e t h e i r

experiences and reflect on them. It is in a position to

help the Church as a whole in finding those modalities
and forms of inculturation of the Word of God that fully
respect the cultures of our earth.

3. Two options for the reading of the Bible

The Final Statement highlighted different options for
reading the Bible. Each of these would merit an in-depth
study of its own. I will content myself with offering a few
comments on two of these options.

3.1 The fundamentalist reading and our way of read
ing the Bible

By way of inviting us to a critical evaluation of our way of
reading the Bible, the FS calls our attention to the fun
damentalist reading of Scripture that is widely practiced
around the world, and to some extent even inside the

C a t h o l i c C h u r c h .

How would one define the fundamentalist reading? It is
first of all a reading that imagines one can exhaust the
intended meaning in an exclusively literal understanding
of the biblical text. The appropriation of a particular nar
rative takes place in an immediate way, without taking
into account the cultural distance between the significa
tion of a text at the time of its composition and of its first
reception and the meaning it produces in new commu
nicative settings. In a fundamentalist reading, the way a
t e x t i s u n d e r s t o o d i s m o s t o f t e n e s t a b l i s h e d i n a d e f i n i

tive way, not subject to discussion, by an individuai who
claims authority and who does not tolerate any other

interpretation or any other interpreter. The personal
responsibility of the reader with respect to extracting the
meaning of the text is entirely suspended or negated.
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The fundamentalist reading has its appeal. It responds
to a very human need, when confronted with the com

plexity of human existence, to have secure landmarks. It
obviates the need to engage one's own responsibility in
the analysis of a situation, in the reading and compre
h e n s i o n o f a t e x t o r i n c o n c r e t e l i f e c o m m i t m e n t s . T h e

"literal" understanding of a meaning fixed by God Him
self allows the one who is in a position to define what
that is to establish his authority and his power.

The fundamentalist reading is to be criticized

■ because it does not recognize that the meaning of
words changes with time and with the development
of language, vocabulary and human culture,
because it fails to recognize that the way meaning
Is produced changes with the development of the
culture,
because it does not recognize that Scripture always
has several levels of meaning and that we must

employ a number of reading methods in order to
begin to grasp these meanings,

9 because it does not recognize that the search for

meaning takes place within a community in dialogue.

How can we "combat" the fundamentalist reading? I
venture to propose a few leads:

■ In the first place, one must learn to read the biblical
text in its ever widening literary contexts, and this in
order to discover the diversity of Scripture itself, to
discover that a text is in dialogue with others, that the

angle a particular text offers us is always partial.
One must undertake an attentive, respectful and
honest reading of our own life situation with which
the biblical word will be entering into dialogue.

■ One must consciously assume a personal and
communal responsibility for the reading of the Bible
a s w e l l a s f o r t h e c o m m i t m e n t t h a t f l o w s f r o m t h i s

reading.
> One must take into account the fact that this reading

is partial, in at least two senses of the term, and that
i t shou ld ma tu re t h rough d i a l ogue w i t h t he

community of those who read the Bible.
In short, the reading of the Bible is more a humble

procedure of "searching for meaning" than it is an
a n x i o u s e f f o r t t o e s t a b l i s h o n c e a n d f o r a l l t h e

meaning of a text.

3.2 Reflecting on the theme of violence on the basis
o f t h e b i b l i c a l t e x t

In its recommendation 111,4.3, the FS calls on the mem
b e r s o f t h e C B F t o c o l l a b o r a t e w i t h t h e W o r l d C o u n c i l o f

Churches in its campaign entitled "Overcoming Vio
lence". It invites them to develop tools of biblical pas
toral ministry that can help people reflect on violence
and promote mutual respect, justice and peace among
human beings. This is an enormous and urgent chal
lenge, when one takes into account the violence that
profoundly marks our world today. It also constitutes a
test of our sincerity when we loudly proclaim that the
Word of God is a blessing for all nations. The challenge
is made all the greater in that the biblical text itself
r e f l e c t s h u m a n v i o l e n c e i n a l l i t s f o r m s .

In our way of reading the Bible do we legitimate the use
o f v i o l e n c e s o a s t o b o l s t e r t h e e x c l u s i v e c l a i m s o f o n e

person or group against another (in view of the posses
sion of land, in view of superiority or domination)? Do
we appeal to the idea of a God who is "with us" and
against others? Or do we instead take the violent texts
of the Bible to be narratives of intolerance, injustice,

exploitation ... in short, of sin - not only that of our bibli
cal fathers and mothers, but also of ourselves? This last

reading style requires of us a fundamental conversion
so as to become "workers of peace", laboring to break
t h e v i c i o u s c i r c l e o f v i o l e n c e .

In order to commit ourselves to this path of conversion
and reconciliation among individuals and peoples we
must work on the anxiety and the fear that are the
source of all aggression and violence. We must recog
nize the factual solidarity of all human beings in their
fundamental fragility.

Such a path, in my opinion, can only be accomplished

by pooling the forces of the CBF members at a number
o f l eve l s :

■ by calling for reflection and prayer
■ by developing biblical pastoral procedures well

adapted to the different cultures of our planet.

In a number of countr ies, members of the Federation

have begun to work in this direction. We must see to it
that these individuals are put in contact with one anoth
er and help them to enrich one another mutually. This

project is important and even urgent, if we do not put
this into practice, the solemn proclamations of the CBF
on the "Word of God" as "Source of Life" and "Blessing
for all Nations" will, I fear, remain nothing more than
pious wishes.

( T r a n s l . : L . M a l u f ) ■
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Remarks on the Relevance o f the F ina l

Statement In Today's Pluralistic World
J a c o b T h e c k a n a t h

The diocesian priest Jacob
Theckna th was D i rec to r o f t he

N a t i o n a l B i b l i c a l C a t e c h e t i c a l

and Liturgical Centre (NBCLC)
in Bangalore, India, for several

years and subregional coordi
nator for South East Asia f rom

1990 -1993 and f r om 1996 -

2 0 0 2 .

In these reflections I do not intend to provide a com

mentary on the Final Statement of the Sixth Plenary
Assembly of the Catholic Biblical Federation (CBF).
They are meant to show the relevance of the theme and
the emerging consciousness in the Church. As for the
t i t l e o f t h e F i n a l S t a t e m e n t a n d t h e o v e r a l l t h e m e o f t h e

Plenary Assembly (PA), what comes to my mind are the
w o r d s o f J o h n P a u l I I :

As Christians and Jews, following the exampie
of the faith of Abraham, we are called to be a

blessing for the worid. This is the common task
awaiting us. It Is therefore necessary for us,
Christians and Jews, to first be a blessing to
o n e a n o t h e r

(quoted in Eugene J. Fisher and Leon Klenicki, (eds.),
Pope John Paul II: Spiritual Pilgrimage: Texts on Jews
and Judaism, 1979-1995, New York, Crossroad, 1995,

p. 169). What is said about the relationship between
Christians and Jews can be applied also to the relation
ship among people of different religions and cultures in
our world today. The theme and the reflections at the

Plenary Assembly (PA) are to be understood in the light
of this concern to be first a blessing for one another and
thus be a blessing for all the world: Word of God - A

Blessing for all Nations.

T h e c o n t e x t

Behind the Lebanon Final Statement (FS) of the CBF
lies a long process of experience, reflection and pas

toral planning and implementation of the biblical pas
toral ministry at various levels and contexts in the
Church. It does not intend to gather together all the var
ied and contextually relevant reflection and activities
that have been going on since preparations for the Sixth

Plenary Assembly commenced. The various subregions
and ind iv idual members of the Federat ion have con

tributed in different ways to the process and its culmi
nation at Lebanon. It is in fact the fruit of a collective

effort undertaken in view of discerning a thrust for the
biblical pastoral ministry in the coming years.

Why this theme?

Pluralism and cross-culturality mark our lives today. We
are all interrelated and we cannot live in isolation or in a

false self-sufficiency, nor can we discover ourselves and
fulfil our mission without mutuality at all levels of our life.
We look at the context of the PA from two angles, one,
the journey of the Federation and the venue of the PA
itself and the other, the emerging scenario of pluralism
in our world. In FS 1,4, we look at the context of plural
ism in our world. Plurality is not the same as pluralism.
Pluralism is not merely the fact that there is plurality and
diversity. Pluralism is a new way of looking at reality in
its plurality, a new lens, as it were. It is an attitude of cel

ebrating diversity as a design of God, while we move as
pilgrims towards our common goal. Pluralism acknowl
edges the tension of diversity and plurality, without
enforcing an artificial unity. When plurality is acknowl
edged as a constitutive aspect of our life and our world,
we grow towards an intercultural and interreligious liv
ing, joining together with "others" in the adventure of the
human family and undertaking what can be called a co-
pilgrimage. Today more than ever we are challenged
to live this human identity of being co-pilgrims with all

people.

The Lebanon Statement focuses primarily on the biblical
pastoral ministry in the context of pluralism in our world
in its varied aspects, and that of religious and cultural

pluralism in particular. Pluralism has become a compo
nent of our contemporary world, a basic aspect of our
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thinking and life. We can see plurality as a problem or as
an opportunity. On the one hand, we can see the grow

ing awareness and respect for plurality and, on the
other, there is, in our times, a growing incidence of con
flicts and divisions arising from social, cultural, econom
ic, political and religious plurality. The need of the hour
is not to be neutral to the "clash of civilizations", cultures

and religions, but to be a catalyst to promote a new way
of being human and religious, channelling the re
sources at our disposal for promoting a healthy plural
ism. As biblical pastoral ministers, the great resource
a v a i l a b l e t o u s i s t h e W o r d o f G o d . T h e r e f o r e t h e

urgency of interpreting the reality of pluralism and dis
cerning the path of mission is incumbent upon us.

As the International Theological Commission (of the

Vatican) puts it:

Christianity does not and cannot remain on the
margins of this encounter and consequent dia-
iogue among religions. If the latter have some
t i m e s b e e n a n d s t i l l c a n b e f a c t o r s o f d i v i s i o n

and conflict among peoples, it is to be desired
that in our world they should appear in the eyes
of ail as elements of peace and unity.

Christianity has to contribute towards making
this possible. (The International Theological

Commission, Christianity and World Religions,
no. 2, Libreria Editrice Vaticana, 1997).

Biblical pastoral ministry is at the centre of the life and

pastoral practice of the Church. Therefore there is a cer
tain urgency in confronting the issue of pluralism and

particularly religious plurality, and offering a vision for

the thrust of the biblical pastoral ministry in the coming

years. Reading the signs of the times in the light of
Scripture has been the hallmark of the Federation from
its inception. Pluralism is a sign of the times, which we
are called upon to read and respond to in the light of the
W o r d o f G o d .

The new millennium's challenge

This millennium's challenge is that of unity of peoples,

irrespective of their cultures and religions etc. This task
Is the most daunting one before the human family.
Vatican II had already indicated it in various documents,

especially in Gaudium et Spes. In Novo Millennio
Ineunte (NMI), John Paul II expresses it in these words:

I n t h e c l i m a t e o f i n c r e a s e d c u l t u r a l a n d r e l i

gious pluralism which is expected to mark the
society of the new millennium, it is obvious that
this dialogue will be especially important in

establishing a sure basis for peace and ward
ing off the dread spectre of those wars of reli
gion which have so often bloodied human his
tory. The name of the one God must become
increasingly what it is: a name of peace and a
summons to peace (no. 55).

In 1,3 of the PS, we acknowledge the contribution of the
r e c e n t d o c u m e n t s o f t h e P o n t i f i c a l B i b l i c a l C o m m i s s i o n .

The first one of these is The Interpretation of the Bible in
the Church (1993). It shows the pastoral challenges for
biblical pastoral ministry in the context of a prevailing
and pen/asive fundamentalism in reading and interpret

ing the Word of God. It also offers encouragement for
diverse approaches in interpretation and for a contextu
al reading of the Word of God and for inculturation, all of
w h i c h h a v e r e f e r e n c e t o t h e c o n c e r n s o f t h e P A i n

Lebanon - pluralism in reading and interpreting the Word
o f G o d .

W h i l e a c t u a l i z a t i o n a l l o w s t h e B i b l e t o r e m a i n

fruitful at different periods, inculturation in a

corresponding way looks to the diversity of
place... This diversity is, to be sure, never total.
Every authentic culture is, in fact, in its own
way the bearer of the universal values estab
lished by God. (The Pontifical Biblical
Commission, The Interpretation of the Bible in
the Church (hereafter P.I.C.), Indian Edition,

NBCLC, 1994, p. 117).

The fundamentalist interpretation of the Bible contains in
its ideology the approach of exclusivism, excluding any
use of modern methods of interpretation. The funda-
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mentalist approach is a naive literalist view of the Word
o f G o d . F u n d a m e n t a l i s m " d e m a n d s a n u n s h a k e a b l e

adherence to rigid doctrinal points of view and imposes,
as the only source of teaching for Christian life and sal
vation, a reading of the Bible which rejects all question
ing and any kind of critical research... blocks any dia
logue with a broader way of seeing the relationship
between culture and faith... serves to reinforce political
ideas and social attitudes that are marked by prejudices
- racism, for example quite contrary to the Christian

gospel... Fundamentalism invites people to a kind of
intellectual suicide. It injects into life a false certitude, for
it unwittingly confuses the divine substance of the bibli
cal message with what are in fact its human limitations"

{P.I.C., pp. 70-72).

The path of co-pilgrimage

In the interpretation of the reality of plurality in our world,

especially in the context of the diversity of cultures and
religions, we see that the way for us is that of co-pil
grimage (FS 11,3). The Holy Spirit invites us to undertake
such a pilgrimage with others, for the Spirit Is present in
the journey of others, too. Thanks to this fresh awaken

ing brought to us by the Second Vatican Council, we
have well-founded directions for such an approach. The

day of Prayer for Peace (Assisi, October 27, 1989) was
such a powerful symbol or icon, in that it was a gesture

full of meaning and conviction to put into practice what
the Council had affirmed. On that occasion John Paul II

spoke so intuitively: "Let us see In it an anticipation of
what God would like the developing history of humanity
to be: a fraternal journey in which we accompany one
another toward the transcendent goal which he sets for
us" (quoted in Michael Fitzgerald, "Pope John Paul II
and Interreligious Dialogue, A Catholic Assessment", in
John Paul II and Interreligious Dialogue, Byron L.
Sherwin and Harold Kasimow, N.Y. Orbis, 1999, p. 209).
The dynamic presence and movement of the Spirit is
meant to bring all into communion, not necessarily into
an absolute unity. Our differences have meaning within
such a perspective. In the proclamation of the Word and
of Jesus, the Church is invited to follow the path of soli
darity, to follow Jesus who transcended cultural and reli
gious boundaries in order to be faithful to the Father's
plan (FS. 11,1). This approach of solidarity in mission
demands, among other things, a new style of reading
the Word within the Church, within the Federation.

A dialogic reading , the consequence of co-pilgrimage

While reading the Bible, Christians in different contexts
should hear the echoes and resonances of the religious
and scriptural traditions of the wider human family, dis

covering harmony, reinforcement in their own faith and
even welcoming a fuller discovery of the mystery. The

reading of scriptures of other people should enable us
to enter Into depth-level dialogue.

Besides, a dialogic reading can be compared to differ
ent lamps casting their light on the one painting - the

mysterious face of God. Yes, such a reading might help
us see the face of Jesus with greater brightness and to
experience the face of God as multi-coloured.

M a h a t m a G a n d h i i n v i t e d C h r i s t i a n s t o r e a d t h e B i b l e i n

dialogue with the spiritual treasures of peoples:

it becomes perhaps necessary to reread the

message of the Bible in terms of what is hap
pening around us. The word is the same, but
the spirit ever broadens intensively and exten

sively, and it might be that many things in the
Bible will have to be reinterpreted In the light of
discoveries - not of modern science, but in the

spiritual world in the shape of direct experi
e n c e s c o m m o n t o a l l f a i t h s . T h e f u n d a m e n t a l

verses of St. John do require to be reread and
reinterpreted. I have come to feel that, like us
human beings, words have their evolution from

stage to stage in the contents they hold... To
you who have come to teach India, I therefore
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say, you cannot give without taking. If you have
come to give rich treasures of experiences,

open your hearts out to receive the treasu.^s of
this land, and you will not be disappointed, nei
ther will you have misread the message of the
Bible (quoted in Robert Ellsberg (ed.), Gandhi
on Christianity, Orbis, New York, 1991, p. 41).

The community that reads the Word of God will thus
become the prism through which the splendour of God
will shine. The Bible and the Bible-reading community
will then become a bridge between the Word in the Bible
and the seeds of the Word in the scriptures and tradi
tions of the religions of the world. Such a quest is need
ed today from the part of all believers, so that we can
usher in an era of depth-level dialogue.

In our ministry we need to focus our attention also on
that which unites believers. In Lebanon, we looked at

A b r a h a m a s a c o m m o n " f a t h e r o f o u r f a i t h " f o r t h e t h r e e

religions related to him, Judaism, Christianity and Islam.
The Pope said to Moslems in the Philippines in 1981:

I deliberately address you as brothers; that is

certainly what we are, because we are mem
bers of the same human family... But we are

especially brothers in God, who created us and
whom we are trying to reach, in our own ways,

through faith, prayer and worship, through the
keeping of his law and through submission to
his designs (Fitzgerald, ibd. p. 217).

C o n c l u s i o n

If we engage ourselves in the task of contributing
towards the realization of the reign of God, the goal of
human history, then we will see in the Word of God what
can energize us to move toward greater sense of one
ness in diversity. What Paul Tillich has said seems to be

very relevant in this context:

t\/lyths of origin, be they religious or ethnic,
politically conservative, they hold up the past
as a model and raise up barriers against out
siders. Myths of destiny, by contrast, look
towards the unfolding of the rational possibili
ties in society. They dream of the future society
defined in terms of equality and justice.

(Quoted in Felix Wilfred, "Interrellgious
Dialogue as Political Quest", Journal of Dharma,
Jan-March 2002 (vol. XXVII, No. 1, p. 27).

We need to dream a new society, a new humanity at the

beginning of this new millennium. The Lebanon Final
Statement articulates in some way that dream for the
biblical pastoral workers and for the Church as a whole.
But for this we must dream together. Hence a Final
Statement. The Final Statement of the CBF at Lebanon,
a s t h e o t h e r F i n a l S t a t e m e n t s o f t h e F e d e r a t i o n c a n

enthuse us towards such a dream, to be dreamt

t o g e t h e r . ■
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Valmor Da Si lva is a Professor
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Braz i l .

In some respects, Latin America and the Caribbean are a

developed part of the world, in other respects they are
perhaps somewhat underdeveloped. However, with
respect to Bible reading they are in full forward stride. The
rich religious heritage of the continent is a fact that its for
mer colonizers are unfortunately unable to acknowledge.
In countries where the hunger for food is a shameful real
ity to be extirpated, the thirst for the Word of God is a stiii
greater yearning to be satisfied.

The Final Statement of the Sixth Plenary Assembly of the
GBP fits in the Latin American context like a ring on a fin

ger. Written in Lebanon, a country with a complex make
up, it reflects on the scenario of violence and oppression
in the five continents. Perhaps this is why it offers such a

penetrating insight into the situation in our lands. The
strongest point of similarity is the social inequality that
gives rise to misery and oppression. The Final Statement
c o m e s o u t o f t h i s s i t u a t i o n a n d f o r t h i s r e a s o n c a n t a k e

f i rm root in the Lat in Amer ican and Car ibbean s i tuat ion. In

other words, the Final Statement depicts our situation.
The periodical of the FEBIC-LAC La Palabra Hoy lost no
time in publishing it (Vol. XXVII, n. 105/106, 2002, 71-86).
A few aspects of the document will be passed in review
here, by way of illustration. An in-depth analysis would of
course be impossible within the limits of this commentary.

The Final Statement has a three-part structure, in accor
dance with the three methodical steps of seeing, discern

ing, acting. What is new here? Nothing, because these
approaches are a constitutive part of our operating pro
cedure. The Final Statement emerges from the proposal
of the Assembly itself: to compare its operational proce

d u r e t o t h a t o f t h e c o m m u n i t i e s o f t h e A c t s o f t h e

Apostles. A conference by Pablo Richard on the Acts of
the Apostles, echoing the voice of our continent, illumi
n a t e s t h e c o n n e c t i o n s .

In the seeing section, the Final Statement speaks of plu
ralism, with its values and Its dangers. It treats themes
that are critical for Latin America and the Caribbean, such
as systems of exclusion, poverty, violence against
women and children, discrimination against minorities,

among others. The discernment part starts with Jesus,
whose life was characterized especially by "solidarity with
the outcast, sinners, the poor, the Samaritans and
Gentiles" {11,1). Moreover, it calls on us to evaluate the

journey of the Church of the Acts of the Apostles, the
ways of the Spirit, the figure of Abraham as interpreted by
the three great religious traditions. The action chapter is

particularly rich in connections with our situation, as will
be confirmed by a few examples.

"God has given us two sacred books: that of the creation
and history, and that of the Bible" (3.2.4). We are very
fond o f th is idea o f the B ib le as a second book.
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The first book is life itself, and it is the more important of
the two. The Bible acquires its true value when read in the
context of life. Moreover, the Word of God should illumi
nate the concrete, relevant realities of the human situa

tion. This idea is not new; it comes from the documents

of previous Plenary Assemblies, mainly that of Bogota.
However, It acquires still greater force for these countries,
b e c a u s e h e r e l i f e i t s e l f h a s b e e n u n d e r t h r e a t f o r c e n

turies. And to the extent that life is more fragile in these

parts, it Is also more profoundly in need of protection.

"The poor are the first addressees of the Good News

(Lk 4:18-19; Mt 5:3)... This fact demands that Christian
communities read the Bible from the perspective of the

poor" (111,2.6). Another Latin American and Caribbean
gem! The preferential option for the poor Is an exigency
in places where life is constantly under threat. But such
an exigency hardly derives merely from local circum
stances, nor is it merely a matter of fashion. "The Bible
itself teaches us the options for reading it properly and for

living the Word" (111,2). Personal options can change, as
in fact they do. Even the Church's own options can

change, and they have done so throughout history. But
the options of the Bible remain the same. God always
takes the side of the weakest members of society. He has
h i d d e n h i s w i s d o m f r o m t h e l e a r n e d a n d t h e c l e v e r a n d

revealed it to mere children (cf. Matt 11:25).

"Reading the Bible and celebrating the Word in commu
nity" (111,2.3): The Bible is viewed as the book that comes
out of communities, and is written for communities. This

implies that community existed before, during and after
the writing of the Bible. In other words, the purpose of

Scripture is to form and foster communities. In Latin
America and the Caribbean it is common practice to read
the Bible In community. This manifests itself in Bible cir
cles, reflection groups, ecclesial basic communities and
church movements. Bible reading turns into liturgy,
because it is conducted in a spirit of prayer that cele
brates at once the great acts of the Bible and the events
of every-day life.

" T h e m a n d a t e o f t h e C a t h o l i c B i b l i c a l F e d e r a t i o n i s t h e

biblical apostolate, the biblical pastoral ministry, the bibli
cal 'animation' of the pastoral life of the Church, providing
the Church with spiritual nourishment, indeed with Its very
soul (anima)" (111,3). Herein lies a great idea and Ideal that
remains a challenge. In theory it is continuously affirmed
that the Bib le is the sou l o f the Church and that i t should

illuminate the whole of the pastoral apostolate. In prac
tice, we have a long way to go before this conviction Is
implemented at a concrete level. The number of persons
involved In this mission extends far beyond the CBF.

They exert a formative influence on groups, on parishes
a n d o n d i o c e s e s .

The priorities established by the Final Statement are

undoubtedly the same as our own: a growing awareness
of the importance of the Bible in the life of the Church; the

development of programs of biblical formation; pastorally
sensitive and affordable Bible translations: biblical mate

rials adapted to concrete situations; the strengthening of
communication and exchange; reflections and evalua
tions of the biblical pastoral ministry; collaboration in sup

port of economic justice and the protection of the envi
ronment; cooperation with the "decade for overcoming
violence"; support of the biblical pastoral ministry In
A f r i c a .

With reference to this last point, "the Plenary Assembly
recommends that the support of the biblical pastoral min

istry in Africa be a major priority of the Catholic Biblical
Federation at large during the next six years" (111,4.4).

Concretely, the Latin American and Caribbean countries
have a very strong missionary presence in Africa. This
effort could be increased. The supplying of Bibles and
biblical materials for the continent of Africa Is already a

reality in many churches, congregations and groups. This
form of exchange can also be intensified. In the case of
Brazil and of other neighboring countries, they are even

historically indebted to the African continent.

Finally, the recommendations of the Final Statement are
more than opportune. In full accord with it, the FEBIC-
LAC has already mapped out its work plan for the next six

years. The emphasis is: "See to it that the Word of God
becomes a guiding light for the whole of pastoral action".

(Transl.: L. Maluf)

2 5
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Douglas W. Young

Divine Word Father Douglas
W. Young Is Auxiliary Bishop
of Mount Hagen and Bishop

Deputy of the General
Assembly of the Catholic
Church of Papua New Guinea.

The Final Statement echoes many themes that are cur
rent in th is loca l church.

1. Journeying together. The archdiocese sees itself as
on a journey of evangelization. It sees itself as a pil

grim Church in search of renewal (a new Pentecost).
It must always return to the Scriptural roots of that

journey.

2. We see ourselves in a culturally and ecumenically
diverse environment. Papua New Guinea (especially
the New Guinea Highlands) is regarded as one of the
most linguistically and culturally diverse regions of
the world. We are proud of the harmonious diversity
that characterizes the country while still aware of the
strong undercurrents of ethnocentrism and ethnic
conflict that are always in danger of surfacing.
Because of the rich soil of the Waghi Valley, the tra
d i t i o n a l l a n d o w n e r s a r e h o s t t o a n u m b e r o f e t h n i c

groups from other areas. Hosts and immigrants are
generally able to live harmoniously together. It is
often the common religious foundations that facilitate
this. Appeals to the forgiveness and reconciliation of
the Gospel can override traditional payback mecha
nisms. Still, Papua New Guinea like many other

places, Is in danger of viewing difference as deficiency.

3. The threats to the environment, to human rights, and
to religious liberty are also apparent in our situation,
as is the challenge of fundamentalist religious and
ethnic forces, also within the Cathol ic Church. We

are also very conscious of ourselves as weak pil

grims on a journey with equally weak co-pilgrims. We
are often quick to find reasons for separating our
selves from others, forming new and smaller com
munities not out of the desire for greater depth in
relationship but to emphasize difference from others.

4. Many people are conscious of the role of Jesus in

transcending boundaries. In the anthropology of
Papua New Guinea it has been pointed out that bor
ders are not barriers but rather "zones of encounter",

places in which interaction is able to occur. Borders
are seldom firmly fixed and they can change over
generations, although the "heartland" remains stable.
This is a good model for interreligious dialogue:
t h e r e i s s o m u c h r o o m t o m o v e a t t h e b o u n d a r i e s

without having to lose anything that lies at the true
heart of one's own heritage. Papua New Guinea has
also made use of a means of intergroup reconcile
ment that appears to be unavailable to many

cultures, that of intermarriage. It is a common feature
of "enemy" groups that they actively practice inter

marriage as a means of reducing tensions and
founding a generation which will keep loyalty to
"both" sides, a superordinate source of reconcilia
tion. It is a pity that that mechanism is less available
to people in the Middle East. It is, for example, a

profound means of transcending boundaries.

5. The role of a common ancestor in providing a source
of unity is also well known to Papua New Guineans
and Highlanders. The common ancestor is often

appealed to in oratory as a basis for seeking recon
ciliation, and "getting back to" an original relationship
of harmony. Usually this ancestor is Adam. It would
be valuable to explore how Abraham could be used
in t h i s con tex t .

6. The spirituality of communion is also a strong theme
within the diocese. It is promoted also nationally as
we proceed along the journey of the process of the
General Assembly of the Catholic Church of Papua
New Guinea, with the theme We are Church Alive In
Christ. The task of the Assembly is to promote
renewal by mobilizing all of our people to participate

2 6
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in developing a vision and mission and priorities for
the new millennium in the light of Novo Millenio
I n e u n t e a n d E c c l e s i a i n O c e a n i a . A l l o f t h e d i s c u s

sion papers have a biblical motif. There are some
dioceses and groups that wish to develop this even
more; in this way they are saying the same thing as
the F ina l S ta temen t : make the Word o f God the

source of energy in the heart of the Church and the
w o r l d .

7. We definitely face the challenge of an attentive and
respectful reading of the Word. Many prefer an
aggressive approach, looking for "answers". I believe
that a plurality of methods is in use, although the
Lumko seven-step-method is taken as a norm and
followed. There is a lot of room for trying new methods.

8. We do not use sufficiently the available translations
o f t he B ib le o the r t han the Tok P i s i n ve rs i on . Mos t o f

o u r m i s s i o n a r i e s a r e n o t a b l e t o c o m m u n i c a t e w e l l i n

any of the local languages and the Catholic people
are not fluent in reading the Bible in their own lan

guages. We do not give sufficient attention to this,
and even encounter a resistance to it from our priests
- including indigenous clergy - and educated people.

T h e r e i s a m e n t a l b l o c k t h a t h a s t o b e o v e r c o m e .

9. There is room for much more emphasis on the

importance of the Bible in the life of the Church. The
liturgical treatment of the Bible and the overall cele

bration of the Liturgy of the Word in Mass, in Sunday
Services without a priest and in other Sunday
Services {without communion) is poor. Week after
week there is an inadequate liturgical catechesis of
the presence of Christ in his Word. People feel that
without communion there is no "presence". It is

extremely important that we develop a better and
more reverent treatment of the Word in the liturgy as
this is a weekly catechesis, often the only catechesis
that people are receiving, for better or for worse,

lO.The development of biblical pastoral material is
certainly a priority. However, it is best if Scripture is
integrated into ALL pastoral and liturgical material,
so that our Catholic people come to take it for grant
ed that material without scriptural references and
allusions is somehow lacking. We have done this
with our Papua New Guinea Catechism, which sets
out to make much greater use of Scripture than the
Universal Catechism. It is part of our General
Assembly discussion papers. It is part of our
D i o c e s a n R e n e w a l R e t r e a t . W e h a v e t o c o n t i n u e i n

this line with an ever more profound and thoughtful
use of Scripture; not just grabbing at verses that
seem to fit but offering the fruit of a reflection that can
draw on a profound intimacy with the Word of God in
Sacred Scripture.
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Asian subregion of the CBF.

I am writing this on Valentine's Day, the international day
of love. Cards I receive through ordinary and electronic
mail, what I hear from the radio and watch on TV, read in
the daily paper and magazines with regard to this day of
iove, teil me how much we still believe in love, how much
we care for one another, how much we need to give and
rece ive iove .

The CBF Plenary Assembly in Lebanon, held in

September 2002, was an expression of iove: First of ail of
God's love communicated to us through his "love letter",
which is the Bible. I t was his love that uni ted us from east

and west, north and south to hear again his message of
iove. It was in response to this love that we came to
Lebanon to share with one another the love we have expe
rienced, to enrich, inspire and strengthen one another to
continue walking on the road of iove and make iove a real

ity, not merely a sweet sentiment, to revitalize our dying
w o r l d .

The Final Statement places our biblical apostoiate in the
harsh reality of our world today. A world in agony because
of evil and hatred in all their forms, that tear families, com

munities and nations apart. In this gloomy world where we
live, we hear a word of hope: God's promise to Abraham,
that still holds true to our day. A blessing for all nations,
now, in 2003 and in the years to come. We are Invited to
go back to our roots, to Abraham, our common father who
wants to see all his children united, not divided.

We are aware that this cannot be achieved by our own
efforts alone. During the Plenary Assembly we had our

daily lectio divina on God's Word, alive and active, always

going beyond, with its tremendous power to transform
individuals and communities as witnessed in the Acts of

the Apostles. The Final Statement Invites us to make lec
t io d i v ina ou r second na tu re :

read and study the Bible, with the right approach,
guided by the teaching of the Church
meditate the Word of God, find its relevance for our
world today, in dialogue with our culture, with other
Scriptures of our brothers and sisters who profess a dif
ferent faith but believe in the same God or Supreme
Being
pray the Word by reciting it repeatedly with iove to
make it our own, to let it take flesh and blood in us

contemplate the Word, create a deep Inner silence
allowing God to transform and recreate us into new
beings, to empower us to become leaven in the world,
a BLESSING for a l l na t ions .

The Final Statement gives a beautiful and allround pro
gram for ail biblical ministers. We are reminded of our
homework. There is still much to do, and the work is not

easy. There are mass challenges:

■ In many countries in Southeast Asia, the Christian faith
came with the colonizers. There is still the image that
this is a foreign religion. Inculturation is often limited to
the surface and does not penetrate to the roots.
Christians are generally found among the middle class
up. Reaching out to the poor Is often regarded as
"christianizing", which is considered a crime .

■ Dialogue with other faiths is often met with suspicion.
■ The biblical apostoiate is relatively young. Often it does

not get deserving recognition among other commis
s ions in the d iocese.

However, the Lord will certainly help us to realize this pro
ject of iove. But his help comes to us through one anoth
er. For that reason we have a Cathol ic B ib l ica l Federat ion.

Do we have a sense of belonging? Are we aware that this
is our Federation? I underline the Plenary Assembly's rec
ommendation for networking and better communication

a m o n g o u r s e l v e s . ■
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Re f lec t i ons on the F ina l S ta temen t f rom

an African Perspective
T h e T e a m o f B I C A M

The d iocesean pr ies ts Henry Terwase Akaabiam and Moi 'se
Adekambi and the Donum Dei Sisters Euphrasia Simati, Blandine
Sondo and Marie-Therese Sedogo are the CBF collaborators who
make up the staff of BICAf\^ (Catholic Biblical Center for Africa and

f\^adagascar), which is responsible for the coordination of work in
biblical ministry on the African continent.

of God as a source of life, faith and hope of humankind,
I t i s a lso ev ident tha t when the Word o f God is roo ted in

the hearts of Christians it leads to a transformation of per

spective, a new vision and a new life. In the light of this
development, we shall continue to seek ways of making
t h e B i b l e t h e b a s i c s o u r c e o f t h e l i f e a n d m i s s i o n o f t h e

family of God in the continent. Bible Days shall be orga
n i z e d i n c o l l a b o r a t i o n w i t h a l l t h o s e i n v o l v e d i n b i b l i c a l

apostolate in order to make the Bible and its message
known, loved and lived by all Christians in Africa and
Madagascar. Individuals and groups shall be encour
aged to read/study and share the Bible, make it a guide
for everyday life and a source of daily prayer. The Word
o f G o d s h a l l r e m a i n t h e c e n t e r a n d b a s i s o f o u r b i b l i c a l

apostolate programmes/activities.

Radio programmes

I n t r o d u c t i o n

The Sixth Plenary Assembly of the Catholic Biblical
Federation held in Lebanon from 3'" to 12"', 2002 was an

enriching experience for delegates from Africa and
Madagascar. The 23 participants from the African conti
nent (the highest number in the history of CBF) had the

opportunity to reflect on, share and celebrate the Word of
God together with people of other cultures across the

globe. The recommendation of the Plenary Assembly that
the support of biblical apostolate in Africa be a major pri

ority of CBF for the next six years can be regarded as a
moment of grace and challenge for the continent and its

surrounding islands. And we have no doubt that all this
will assist in the efforts towards a more fruitful biblical pas
toral ministry in the region.

The Word of God, the source of life, faith and hope

There Is a growing interest and eagerness in reading and

sharing the Bible among Christians in Africa and
Madagascar. This poses a challenge to continue to pro
mote a greater awareness of the importance of the Word

Given that quite a number of Christians in the continent
are not able to read the Bible, even in their mother

tongues, we think that one way of making the Word of
God accessible to them Is through the radio. We shall,
therefore, encourage the production and airing of Bible
programmes on different radio frequencies in languages
understandable to such people. We are aware that there
are very few Catholic radio/media stations and there are
countless languages in the continent, and for those rea
sons it may not be easy to reach many people but we
think that such efforts are worthwhile and may yield the
d e s i r e d r e s u l t s i n d u e c o u r s e .

The Incarnation of the Gospel message in African
l i f e a n d c u l t u r e

The growing interest in the Bible among Christians in the
c o n t i n e n t c a l l s f o r e f f o r t s t o w a r d s t h e i n c a r n a t i o n o f t h e

message of the Bible in African life and culture. Though
the translation of the Bible in indigenous languages is a

major step in the direction of achieving this task, concert
ed efforts must equally be made to communicate the
Word of God in Afrlcan/Madagascan thought patterns,

categories and images. A commendable attempt has
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been made in this direction by the short introductory
r e m a r k s a n d n o t e s f o u n d i n t h e A f r i c a n B i b l e . A n o t h e r

c o m m e n d a b l e e f f o r t i s t h e A f r i c a n " B i b i e o n t h e G r o u n d "

project, initiated by a Benedictine Monk in Nanyuki,
Kenya. The project is aimed at presenting the Bible mes
sage in African traditional thought patterns and creating
awareness among Africans that they form part and parcel
of biblical history.

Training of animators of biblical apostolate who will even
tually facilitate Bible study/sharing groups in indigenous
languages is another way of assisting in the communica
tion of the Bibie in categories readily understandable to
the people. In this regard, workshops and seminars shall
be co-jointiy organized with regional or national coordi
nators of biblical pastoral ministry in different places in the
continent. To ensure a variety of African expressions and

thoughts, we shall endeavour to invite people of various
cultural backgrounds and expertise, denominations

notwithstanding, to our workshops, seminars etc. We
shall also participate in similar workshops or seminars

organized by brethren of other confessions.

As part of the efforts towards the incarnation of God's
Word in African/Madagascan life and culture, we shall
search for resource persons all over the continent who
will assist in the realization of this objective in different

parts of Africa and Madagascar. Such resource persons
shall be assigned specific tasks based on their experi
ence or expertise e.g. the translation of the Bible or the
provision of Bible study/sharing aids or the animation of
Bibie workshops, seminars in indigenous languages.

F u n d a m e n t a l i s m I n t h e c o n t i n e n t

The growing and widespread Christian and Islamic fun
damentalism in Africa and Madagascar, which some
times leads to conflicts, bloody clashes and even wars,

poses a challenge to biblical pastoral ministry in the con
tinent that calls for urgent attention. In order to curb the
fundamentalist trend we shall continue to encourage
readers of the Bible to rely on its power to create the right

changes in both individuals and communities in our con
tinent (cf. 2 Tim 3.1-17), no matter how long it may take.
We are also certain that the meaningful interpretation of
the Bibie as well as interreiigious dialogue shall be of
tremendous assistance in solving the problem of funda
mentalism. Bible reading/study guides, short commen
taries, posters, audio- and videocassettes shall, therefore,
be provided to enhance a deeper understanding of the
Bibie message and to avoid a misleading or fundamen
talist interpretation. We hope to provide copies of the
Bible either free of charge or at affordable prices to the

poorest people of the society if we are able to get finan

cial support from individuals, groups or donor agencies
who are committed to the spreading of God's Word. The
same applies to Bibie materials or aids to understanding
the biblical message.

We shall continue to work together with the United Bible
Societies in Africa, other individuals and groups on Bible
translation projects in the continent, so as to make the
Word of God available to Africans in languages they can
read and understand. Ecumenical dialogue with
Christians of other denominations and adherents of Islam

shall also continue to be encouraged through publica
tions and seminars in the hope that we shall, one day,
arrive at the unity of humankind prayed for and desired by
Christ (cf. John 17). We shall encourage our Catholic
m e m b e r s t o i n v i t e b r e t h r e n o f o t h e r d e n o m i n a t i o n s t o

their Bible study/sharing sessions.
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Issues of Injustice In the society

Religious fundamentalism, war, ethnic conflicts, corrup
tion, economic and social injustice and other vices
plague Africa and Madagascar today. These problems, in
our opinion, cannot be speedily solved by mere change
of one government or political party to the other but by a

change of heart on the part of the leaders and the citi
zenry. And one way through which such a change can be
effected is the constant courageous denouncement of
the vices on the part of Church leaders, by agents of bib
lical apostolate and other committed Christian men and
women within and outside the Church. We shall also pro
duce biblical materials that help to identify causes of polit
ical thuggery, economic exploitation, social injustice, the
violation of human rights etc. with a view to finding solu
tions to them through discussions in workshops or in
small Bible Study groups.

The choice of biblical topics for our workshops and the
Bible Days in different parts of Africa and Madagascar
shall be based on the current social, economic, religious,
cultural and political situation of the people. The outcome
of the discussions, workshops and Bible Days shall be
collated and publicized. Furthermore, all Christians in
Africa and Madagascar shall be challenged to bear wit
ness to Christ by personal example and to work towards
the realization of biblical values like unity, love, justice,

peace, reconciliation, forgiveness etc. It is hoped that all
these efforts will bring lasting solutions that will enable
people of different cultural backgrounds and social status
to live together in mutual respect, peace and unity.

and preserved in the hearts of all Christians in the conti
nent. We shall request biblical scholars from such institu
tions to contribute to translation projects, the African

Commentary of the Bible or research projects on topical
i s s u e s .

As can be deduced from the above, the vision of the

BICAM team is that every Christian in Africa and

Madagascar should become an actor on God's Word
and an imitator of Christ in every circumstance or aspect
of life. We are certain that the impact of the Bible will be
more felt in the continent and its surrounding islands
when its values become part and parcel of the daily life of

every Christian in Africa and Madagascar.

In view of the above vision and programmes, we, the

agents of biblical apostolate in the continent and its
islands, call upon other CBF members worldwide to sup
port us in our efforts towards the incarnation of God's
Word in African and Madagascan life and culture. We are

open to advice, suggestions and ideas on how to
improve on biblical pastoral ministry in the region. May
we earnestly appeal to everybody to commit the biblical

Aqpostolate project in the continent and its surrounding
islands to God in payer, for without Him nothing can be
a c h i e v e d .

C o n c l u s i o n

As coordinator of biblical pastoral ministry in Africa and

Madagascar, the BICAM team shall visit different parts of
the region with a view to sharing the on-the-spot experi
ence of animators or coordinators of biblical apostolate.
We shall ensure that useful experiences or projects of one

place or a group are made available to other places or
groups in the region. The visits shall also afford the
BICAM team an opportunity to identify areas where all

agents of biblical pastoral ministry in the continent can
support each other in the common efforts towards a
deeper knowledge of the Bible in Africa and Madagascar.

We hope to intensify the existing contact and collabora
tion with ecclesiastical institutions in the continent, espe

cially departments of biblical studies or biblical scholars
w i t h i n o r o u t s i d e a c a d e m i c c o m m u n i t i e s . T h i s w i l l e n a b l e

us not only to draw from their cumulative experience but
more importantly, to seek, together with them, more
effective ways of making the Word of God known, loved
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Implementation of the Recommendations of
the Sixth Plenary Assembly by the Executive
C o m m i t t e e a n d t h e G e n e r a l S e c r e t a r i a t

Alexander M. Schweitzer, General Secretary

Though only a few months have passed since the
Plenary Assembly and the Executive Committee has just
recently met for its first work session, I venture to submit
an interim report on the implementation of the recom
mendations and priorities of the Plenum. The time is too
short and the concerns too wide-ranging to imagine that
one could already present a proud recitation of results.
On the other hand, before any house can be built one
must first acquire a plot of land and lay the foundation
stone. So I would envision this report not so much as an
interim balance sheet as an initial survey of the terrain
marked out by the Sixth Plenary Assembly. But this sur

vey will not be a kind of wandering off into the void!
Foundation stones have already been laid; enthusiastic
work is already being done on many building sites.

In its third part, the Final Statement of the Sixth Plenary

Assembly formulates general and specific priorities as
well as recommendations for their implementation. A
number of the priorities are addressed to the Federation
as a whole; others are more narrowly targeted to indivi
dual member organizations (e.g. in 4.3, where collabora
t ion w i th the Wor ld Counc i l o f Churches in the decade fo r

the overcoming of violence is urged); the same is true of
t h e r e c o m m e n d a t i o n s . S i n c e t h i s i s n o t i n t e n d e d t o b e a

systematic commentary on the Final Statement, I will
refrain here from taking a closer look at these differences.

Instead, I would like to take a more pragmatic approach
and to indicate the concerns that have already begun to
be addressed by concrete steps, the building sites that
have already brought in the cranes. Of course we can

only be taking a survey with binoculars here. Detailed
information on the initiatives presented here will be found
in t he c i r cu l a r l e t t e r s f r om the Gene ra l Sec re ta r i a t t o t he

members and, in part, in future issues of the BDV.

The Bible in the Life of the Church (4.1/5.3/6)

High on the list of general priorities stands a concern
that more or less summarizes the task of the CBF: the

promotion "of a greater awareness of the importance of
the Bible within the life of the Church in general and

among the Bishops and ecclesiastical institutions in par

ticular" (4.1). The concrete recommendations under
Point 5 take up this priority in that they recommend "the
creation of a Standing Committee on The Bible in the
Life of the Church'" (5.3). In the last point of the Final
Statement the CBF commits itself to devoting an
International Congress to this theme on the occasion of
the 40'" anniversary of the Dei Verbum in 2005 (cf. 6).

The preparations for this Congress have already begun:
a preparatory group authorized by the Executive
Committee has met for i ts f i rst session in Rome and

m a r k e d o u t s o m e f u n d a m e n t a l l i n e s . T h e t i t l e o f t h e

event is to be: "The Sacred Scriptures in the Life of the
Church. International Congress on the occasion of the
40th anniversary of the Dei Verbum". The organizers are
t h e C a t h o l i c B i b l i c a l F e d e r a t i o n a n d t h e P o n t i f i c a l

Council on Christian Unity. Besides the members of the
Catholic Biblical Federation we hope to draw a signifi
cant number of bishops from all regions of the world,

representatives of groups engaged particularly in the
biblical field, representatives of other churches and
church communities, the Pontif ical Bibl ical Commission

and others. Without wishing to be a substitute for a bis

hops' synod, the event will however also and especially
be directed to bishops (cf. 4.1 and 5.3). As to its basic
contents, it has been decided that the three central days
w i l l c o n t a i n a n e l e m e n t o f r e v i e w a n d e v a l u a t i o n o f t h e

past, an element of theological and pastoral foundation
and reflection and an element of planning for the future.
The major themes for this planning are: the role of Holy

Scripture in the formation of leaders in the Church (the
closing of the gap between academic-scientific and
practical, life-related interpretation of the Bible), the
Bible in the life of the faithful (reading in context) and the
Sacred Scriptures In ecumenical and interreligious dia

logue (among other things, work on the theme of fun
damentalism). As of now we are expecting something
on the order of 300 firm participants. The site of the
event is Rome; dates: Tuesday, September 20 to

Saturday, September 24, 2005.

Like the Plenary Assemblies of the CBF this Congress,
too, will mark the life of the Federation throughout the
preparation period. The themes of the Congress will
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inspire preparatory meetings at the local and regional
levels and we hope also the work of individual mem
bers. We will make every effort to insure a fruitful pro
cess that will invite as much participation as possible. In
the framework of the activities for the preparation and
fulf i l lment of this lavish Congress the Executive
Committee sees the effective realization of the work of

the Standing Committee mentioned in 5.3.

Emphasis on Africa (4.4)

On the list of priorities of the CBF for the period 2002-
2008, a recommendation for a particular commitment in
the "support of the biblical pastoral ministry in Africa"

(4.4) is also to be found. Here, too, we have succeeded
in taking some first concrete steps. Among these num
ber the revitalizing of cooperation with some CBF mem
bers (as e.g. with the AMECEA Pastoral Institute in
Kenya), the support of our African regional coordination
in the area of networking through internet, the planning
f o r A f r i c a n s t u d e n t s o f t h e P o n t i f i c a l B i b l i c a l I n s t i t u t e i n

Rome of regular meetings on the theme "Reading the
Bible in an African Context" and the preparation of an
info-kit with organizational and substantive information
on the biblical pastoral ministry in the countries and

regions of Africa. Another important measure to be
taken in connection with this priority is the sensitization
of the entire Federation to the situation of Africa, e.g.,

through the relocation of the meeting of all the CBF
coordinators in early 2004 to Kenya.

At the center of our Africa concerns of the past months,
however, has been the effort to support BtCAM as the
c e n t r a l s i t e o f t h e C B F f o r t h e c o o r d i n a t i o n o f t h e b i b l i

cal pastoral ministry in Africa and Madagascar and to
give it a new vital thrust. The facilitators of this project
are, besides the General Secretariat of the CBF, above
a l l t he new d i rec t i on team o f B ICAM and the "A f r i ca Task

Force", a work group for Africa composed of represen
tatives of BICAM and SECAM, the funding agencies and
the CBF General Secretariat. The three-year plan (2003-

2005) recently worked out by the BICAM team in con
junction with the General Secretary provides for the fol
lowing main points, among others: For November 2003
a workshop for animators is planned in BICAM, which
will bring together representatives of approved initiati
ves from the various areas of the biblical pastoral mini

stry in Africa to exchange experiences and to develop
strategies for collaborative work. Moreover, we have
given some thought to a yearly workshop for the ongo
ing education of those responsible for the biblical pasto
ral ministry (especially the leaders of the Small Christian
Communities). The publication of simple materials on
the central themes of the biblical pastoral ministry in an
African context is also now in preparation. A sign of an
effective networking that is beginning to get off the

ground are some very fresh initiatives for collaboration
and on the spot joint ventures, such as that between
BICAM and the Pauline Publications (both in the area of
the production of materials and in that of Bible week

ends) or that between the AMECEA Pastoral Institute
and BICAM (e.g. in the area of ongoing education and

At the EC meeting in Terni/ltaly in December 2002. Absent: Archbishop Diego Rafael Padron Sanchez and Fr. Gabriel Naranjo Salazar.
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development of new approaches to the Bible in the
African context).

All of these projects are the fruit of collaborative work of
the named agents in the - regional and worldwide - net
work of the CBF and they owe their motivation and
thrust not least to the priority for Africa insisted upon in
t h e F i n a l S t a t e m e n t .

will also contribute to the intensification of the regional
networks. Finally, I would like to take this opportunity to
mention the annual meetings organized by the Latin
American subregion (FEBIC LAC). On the basis of the
structures this subregion has given itself, the occasion of
these meetings regularly bring together all of the zonal
coordinators and are thus becoming a model for exchan
ge and communication at the sub/regional levels.

Reinforcement of the communication and sharing
network within the CBF (4.1/5.1)

First steps have been undertaken in the direction of fur
ther development of our central website {www.c-b-f.org)
wh i ch i s s t i l l cen te red i n t he Gene ra l Sec re ta r i a t . Fu r the r

development "ad intra': the subregions and regions of the
CBF will be receiving their own individual places on the
website, with their own organizational abilities. Develop
ment 'ad extra': at the moment, c-b-f.org functions prima

rily as a platform within the CBF; in the future our Internet
presence will also address "outsider" Internet users who
may be searching for topics related to the biblical pasto
ral ministry. However, we still have a long way to go from
these initial steps to any visible results. Our printed publi
cation Bulletin Dei Verbum shall - more clearly as before
- foster the exchange of ideas and experiences within the

Federation. Planning to implement measures that would

accomplish this goal has started.

No amount of media exchanges can, however, replace

personal contacts. The revival of meetings of subregio-
nal and regional coordinators worldwide (next time in
Africa 2004) has already been mentioned. I am convin
ced that, alongside its work meetings at local and regio
nal levels, the CBF needs such global moments precise

ly in this time of increased global engagements. They
c o n t r i b u t e t o t h e i n t e n s i f i c a t i o n o f a w o r l d w i d e n e t w o r k

and to the strengthening of "corporate identity".
Meetings at the regional level on the other hand are
enabling a more vibrant network and the concrete work
on topics in a more concrete context. We are looking
here for 'natural' opportunities that offer themselves,
such as, for example, making more intensive use of sub-

regional workshops or annual meetings for networking in
the given region. Examples of this are, among others, the
meeting of the regional coordinators for Europe and the
M i d d l e E a s t i n O c t o b e r 2 0 0 3 o n t h e t h r e s h o l d o f t h e

annual meeting of the subregion of Southern and
Western Europe or a planned session of the coordina
tors of the region of Asia/Oceania in the framework of a

workshop for South Asia in December 2003. The work
shop for the entire region of Asia/Oceania, planned for
October 2004, which will be focused, in terms of con
tents, on the topic for the 2005 International Congress,

F u n d a m e n t a l i s m

Besides the priorities and recommendations it lays out,
the Final Statement of the Sixth Plenary Assembly con
tains other important concerns that were not explicitly
taken up in the priority list, but that run like a leitmotif
through the document. One such theme is the topic of
fundamental ism. The term "fundamental ist" occurs f ive
times in the Final Statement, among other things in con
nection with fundamentalist religious and ethnic forces,
with an eye to fundamentalist mentality within the
Church, and frequently in connection with the funda
mentalist interpretation of Holy Scripture. The workshop
of the South Asian subregion in December 2003 men
tioned above, for example, will be devoted to this theme,
under the title "Biblical Apostolate in the Context of

Religious Fundamentalism". The Congress for the 40th
anniversary of the Dei Verbum will also take on this hot
topic - likewise in an ecumenical and interreligious per
spective.

So much for this first survey of the terrain that we have
resolved to build on during the period 2002-2008. Some

challenges have already been tackled, much remains to
be done. We should also be aware of the fact that many
of our activities will remain invisible. Towering edifices
can be glimpsed at a distance, but where things are

being done underground, where the foundations are
being laid, this is the kind of work that often escapes the
eye of the observer. This is especially true of our
Federation, whose work takes place primarily at the
level of foundations and whose superstructure is very
slender indeed. But this should not discourage us - on
the contrary, For a construction to be solid and endu

ring, it must have a good foundation. May this be a
strong incentive and encouragement for our further eff
orts to implement the recommendations of the Sixth

Plenary Assembly.

( T r a n s l . : L , M a l u f ) ■
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During the Sixth Pienary Assembly the representatives of the regions and subregions were asked to write a short
paper indicating the priorities of their work for the coming six years. The various contributions were then reproduced
as they were submitted by the coordinators. No attempt was made to impose a uniform format and length on the texts.

The coordinators of bibiicai pastoral ministry from the African and Madagascan region met dur- Africa and
ing the Sixth Plenary Assembly of the CBF in Lebanon from 3"" to 12'" September, 2002 and Madagascar
together outlined the following priorities for the region:

1. To promote biblical pastoral ministry by appointing regional, national and diocesan coordi
n a t o r s .

2. To encourage the formation of agents for biblical pastoral ministry.
3. To make BICAM a real source of inspiration for all the bibiicai pastoral ministry promoters

o n t h e c o n t i n e n t .

4. To foster collaboration amongst ourselves and be more coordinated and committed to the
task as we intensify our efforts at ensuring that the Word of God becomes central in ail

spheres of life.
5. To make the Bible the source, center, and inspiration of evangelization, catechesis, spiritu

ality, and pastoral ministry by using all available traditional and modem methods to place
the Word of God into the hands, minds and hearts of our people.

6. To encourage the translation and production of Bibles into local languages at affordable

prices in collaboration with the United Bible Societies. Also, to provide study guides, com
mentaries and other teaching and learning materials, such as posters, audio and video cas
settes etc, to enable people to know, understand, appreciate and live the Word of God in a
liberated manner, especially in the context of families and small Christian communities.

Objective: To promote the bibiicai animation of the pastoral ministry in the whole continent, so Latin-America
that the Word of God may become a vital source of pastoral and spiritual life for the whole of and the
t h e C h u r c h ' s e v a n g e l i z i n g a c t i v i t y . C a r i b b e a n

L i n e s o f A c t i o n

1. To Insure that the Word of God animates the whole of pastoral activity.
2. To sensitize the leaders and agents of the pastoral ministry to the need and importance of

the biblical animation of pastoral ministry.
3. To provide high quality formation for persons who will assume the responsibility of the bib

lical animation of pastoral ministry.
4. To insure that the Word of God becomes a source of life and of hope for the excluded.
5. To strengthen the cooperation and intercommunication of the members of the FEBiC-LAC,

especially by utilizing the zonal structures and the modern electronic media.
6. To promote ecumenical and interreligious dialogue based on the Word of God.
7. To promote an increased practice of a lectio divina that emerges from life and is for life.
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A c t i v i t i e s

1. To pursue and deepen the relationship between the DECAT-CELAM (Departmento de

Catequesis - Conjeso Episcopal Latinamericano) and the FEBIC-LAC.
2. To bring to the attention of the bishops the proposals and activities of the CBF.
3. To ask the bishops to appoint a diocesan committee responsible for the biblical animation

of the pastoral ministry.
4. To promote the realization of Bible Months, national Bible Weeks, or the like.
5. To acquire spaces in the communications media of the Church for promoting the biblical

animation of pastoral ministry.
6. To encourage an ongoing biblical formation of seminarians and religious in initial formation

to prepare them for a biblical animation of the pastoral ministry.
7. To deepen the biblical animation of the ministry through the organizing of congresses,

courses, meetings, retreats and other activities.
8. To publicize the reading experiences and the biblical formation of specific groups {the

youth, base leaders, the handicapped).
9. In the subregion and zones, to implement the meetings scheduled for 2002-2008.
tO.To divide up among the zones the objectives, lines of action and programmed activities.

South Asia 1. To strengthen our Catholics in their commitment to Christian faith through the biblical
apostolate.

2, To impart in the minds of the people the spirit of tolerance and unity.
3. To foster the house-top biblical ministry through meetings of the basic Christian communi

t ies .

Southeast Asia 1. To hold a regional meeting tentatively in 2004 in Bandung, Indonesia (4th Asian Workshop).
2. To propose that a program on biblical pastoral ministry be introduced into the seminary

curriculum (where it does not exist yet).
3. To determine and propose the structural back-up necessary to link the Bishops'

C o n f e r e n c e s w i t h C B F .

4. To familiarize ourselves with the contents of the sacred books of the other religions in Asia

(e.g. Islam, Buddhism, Hinduism etc.), in view of interreligious dialogue.
5. To get to know one another's problems in carrying out the biblical apostolate and to

determine and devise ways of helping one another.
6. To continue with our manifold efforts in the field of the biblical apostolate (publication of a

Catholic version of the Bible in Burmese and Thai, Bible formation for the laity, preparation
and publication of easily understandable materials etc.).

Northeast Asia Recommit ourselves in the biblical pastoral ministry in three main areas:
■ Awareness building
■ F o r m a t i o n

■ Networking and collaboration

1. Awareness building
■ Continue to intensify promotion of greater awareness of the importance at different levels of

t h e C h u r c h .

2 . F o r m a t i o n

■ Development and execution of biblical formation programmes for the laity; make available
different biblical materials, e.g. guidelines of Bible Enthronement Ceremony; different
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Bible sharing methods; foster inculturated reading and praying of the Bible.
Facing the challenge of religious pluralism - the Biblical Committee of Korea will make
efforts to help the Korean faithful to strengthen their Christian identity and belief; members
of the subregion will see to the possibility of collaborating with the World Council of
Churches to overcome violence and lack of religious freedom.
Make use of electronic media - SOLPH (Sister of Our Lady of Perpetual Help) to continue to

intensify its cyber bible apostolate; continue to develop a website for sharing news in the
biblical pastoral ministry for the Greater China region and overseas Chinese communities.

3. Networking and Collaboration
i UCCBA (United Chinese Catholic Biblical Association) to continue to extend its membership

n e t w o r k o f C h i n e s e c o m m u n i t i e s w o r l d w i d e

r Maintain close communication and collaboration with other Asian subregions

Upcoming Meetings
7"^ UCCBA Meeting - 2003 in Kuching, East Malaysia
4"^ Asian Workshop - 2004 in Bandung, Indonesia
3'" North East Asia Meeting - 2005

1. Establishment of a website for the subregion of Oceania which will deal with the biblical pas- Oceania
toral ministry and provide information for members and non-members in the subregion.

2. A workshop for the subregion, but especially for those involved in biblical pastoral ministry,
to be held in Papua and New Guinea.

3. Establishment of links with those involved in the biblical pastoral ministry in the subregion
of Oceania, especially with those linked to Bishops' Conferences.

A t B e i r u t o u r s u b r e g i o n m a d e t h e f o l l o w i n g d e c i s i o n s : S o u t h e r n a n d
Western Europe

1. Each organization/member is to publish the Final Statement in its own publications and get
it out to the wider public.

2. We agree to meet in Rome in October 2003 to take stock of our activities and to discuss the
extent to which we have taken into account the resolutions adopted at Beirut. We place on
the agenda of this meeting:
□ Our work with the bishops. How to sensitize them to the biblical pastoral ministry.
□ The role of our organizations in a biblical reflection on violence. What commitments have

we assumed in this regard?
□ The preparation for the Congress on the fortieth anniversary of Dei Verbum in 2005.

3. We resolve to meet every year in October to share our experiences.
4. We resolve to collaborate actively with the General Secretariat and the other subregions by

inviting the coordinators to our meetings.

1 . T h e F i e l d o f B i b l i c a l S c i e n c e C e n t r a l E u r o p e
Continuation of the Colloquium Biblicum, which is held in Vienna every two years. From 50 to
70 biblical scholars take part in this Biblical Science Convention, the majority of which come
from Central and Southeastern Europe. The direction of the event, which lasts for at least three

days, is traditionally assumed by the President of the Scientific Council of the Austrian Catholic
Biblical Association (Prof. Gottfried Vanoni, svd, is the current president).
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2. Bib le Translat ions - The Bib le in var ious new translat ions and revis ions

2.1 New Translations (foreign ianguages)
The project "New Testament for Roma/Sinti in Hungary and bordering countries", a translation
of the New Testament into Hungarian and Romanes, should benefit the members of the pop
ulations of Roma/Sinti in Hungary, in Slovakia, Romania and in the Wojwodina. Above all they
should learn to better understand their "own language" - Romanes. In late 2002 or early 2003
a complete edition of the Bible in Romanes should be published, with the promised support of
Bishop Dr. Kratzl.

2.2 Revisions/new transiat ions

At the annual convention of the labor union of assistants to the Biblical Science Institutes in

Austria it was decided in September 2001 to critically reevaluate and review existing Bible
translations in light of a general transformation in the language. When necessary this would
mean introducing new translations, or working on new translations (errors should be compiled
and improvements worked out. Example: the German Einheitsiibersetzung). The 4/2002 issue
of "Bibel und Liturgie" is especially devoted to this theme.

3. Pol l t lcal /nat lonal level
With the theme "Role of biblical work in an expanding EU", the region intends to make a con
tribution to the upcoming EU-expansion, i.e. to the integration into the EU of a number of
Central European countries. Under this rubric we will consider our common roots and reflect

upon the role of the Bible in an expanding EU and in a globalized world.

A symposium could be held during some future Directors' Conference or subregional meeting
o n " T h e B i b l e a s a c o m m o n f o u n d a t i o n " .

4. Ecumenical Emphasis
The common initiative "Year of the Bible 2003" of the Austrian Catholic Bible Association and

the Austrian Bible Society also has the support and cooperation of the Ecumenical Council of
Austrian churches. Having originated in Germany, this initiative has been taken up by Austria,
Switzerland, Luxemburg, France and Montenegro. Collaboration takes place in the spirit of the
" C h a r t a O e c u m e n i c a " .

As an example of an ecumenical effort, a three-year Bible initiative is to take place in Vienna.
This "Year of the Bible 2003", initiated under the formality of ecumenical cooperation, could
also serve as an impetus for churches of other countries of Central and Eastern Europe.

R o m e 1 . T h e C B F s u b r e g l o n " s u l g e n e r i s " o f R o m e
Geographically, it is both the smallest and the most extensive of the CBF subregions: orbis in
urbel Of the five often mentioned areas of biblical apostolate, Rome stands for

13 Networking
□ F o r m a t i o n

□ Theological reflection
Q C r e a t i o n o f a w a r e n e s s

2. Priorities resulting from this situation
□ Special efforts should be made to acquaint the international communities of Rome with the

F e d e r a t i o n . . .

□ International institutions already involved in one way or another in biblical apostolate should
b e i n v i t e d t o b e c o m e m e m b e r s .
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□ Bishops of CBF member organizations, on the occasion of their visits to Rome, should be
invited to talk to the students from their countries on the biblical apostolate back home.

□ The Internet should be better used, as agreed upon, and energetically promoted for gath

ering information and making it available..

1 . I n L e b a n o n M i d d l e E a s t

1.1 Biblical days (Les journees biblique):
This is a congress held by Lebanese biblical scholars every two years at the Universite
Antonine. It will be held toward the end of the year 2003 (instead of in 2004), to commemorate
the 40th anniversary of the conciliar decree Dei Verbum.

1.2 Audio-visual programs
□ Four-year program for the Internet in the Arabic language, entitled: "Evangile sans fron-

tieres" (Gospel without borders). The materials for the second year are currently being
prepared, namely: commentaries on the Pentateuch, the Synoptic Gospels and the Acts of
the Apostles (a series of 45 programs, of 37 minutes each). The first year was devoted to
introductions to the Holy Scriptures.

L! Biblical programs in the Arabic language, on the radio "Voix de la Charite" (voice of

charity).
Biblical programs in the Arabic language, on the television channel "Tele Lumiere".

1 . 3 B i b l i c a l i n s t r u c t i o n

s! The members of the Lebanese Biblical Committee are engaged in the teaching of the Holy

Scriptures at the Pontifical Faculty of Theology (Universite Saint-Esprit, Kaslik, Lebanon), at
the Institut Saint Paul (Harissa, Lebanon), at the Universite Antonine (Dekwaneh, Lebanon),
at the Universite de la Sagesse (Beirut), at the Seminaire de Karm Saddeh (Lebanon north).
This task will remain the priority par excellence of the Lebanese biblical scholars.

□ These scholars are likewise responsible for ongoing instruction in the centers of religious

formation, which number 32 in Lebanon.

1 . 4 B i b l i c a l c o u r s e s

□ Certain members of the Lebanese Biblical Committee are organizing intensive Bible cours
e s i n L e b a n o n .

□ They are taking part in the animation of the annual Bible courses, which are organized in

Syria by the Syrian Biblical Committee.
□ Some of them will participate in the Biblical Congress, which will be held in Egypt some time

next year.
□ Others will also take part in the mini-congress on the Bible, which will be held in Iraq this

year or next year.
□ New construction sites are scheduled to be opened in Kuwait and in the Arab Emirates, in

view of propagating the knowledge of the Bible.

1 . 5 P u b l i c a t i o n s

□ The Biblical Bulletin in the Arabic language will continue to be published by the Lebanese
B i b l i c a l C o m m i t t e e .

□ The Lebanese Biblical Committee will pursue its biblical publications in the Arabic language,

bearing on the OT and the NT.
□ The Review Biblia is already in its 17th issue. It is the fruit of efforts deployed by the

members of the Lebanese Biblical Committee in particular, and of the financial coverage
assured by the Universite Saint-Esprit (Kaslik, Lebanon), where the review is published.
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2. In Egypt
A biblical congress is to be organized some time during the year 2003.

3. In Iraq
A mini-congress on the Bible will be organized during the year 2003 or 2004.

■ The Journal Biblia, 55 issues, which appeared in Arabic in Lebanon, has been photocopied
to serve as a point of reference for the students of the centers of religious formation. The
Review Biblia, which has replaced this Journal, will likewise be photocopied, for lack of
f i n a n c i a l m e a n s !

■ The Dossiers de la Bible are still in process of being translated into Arabic.

4. In Syria

Every year, the Syrian Biblical Committee organizes a biblical course toward the end of the
month of January in six or seven Syrian towns. More and more efforts are made each year to
improve the organization and quality of these courses.

5 . I n P a l e s t i n e

Given the disastrous situation in the Holy Land/Palestine, biblical activities will be resumed
when calm has returned to the region.

6 . I n t h e M i d d l e - E a s t

The 9'" Biblical Congress will take place in Lebanon in the year 2005.
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T h e N e w P r e s i d e n t o f t h e F e d e r a t i o n

Vincenzo Paglia, Bishop of Ternl-Narnl-Amelia, Italy
<
Q With the Sixth Plenary Assembly, Bishop Vincenzo Paglia assumed his office as new President

^ ^ of the Catholic Biblical Federation. The term of office is initially six years; it can be extended.
UJ LL The President has chairmanship over the Federation. His tasks include that of providing inspi-
Z O ration and leadership for the Federation, and that of representing it with the Holy See.

P r o f i l e

Born: 1944 in Boville Ernica (Italy)
Orda ined as P r ies t : 1970

Ordained as Bishop: April 2, 2000 in the Lateran Basilica, Rome
Nomination as President of the OBF by the Executive Committee and
confirmation through the Holy See, August 2002
Official taking over of office as OBF President on September 3, 2002

(Plenary Assembly in Lebanon)

Academic studies and degrees
Pontifical Roman Minor and Major Seminary (Pontifical Lateran University, Rome)
Licenciate in Philosophy (Pontifical Lateran University, Rome)
Licenciate in Theology (Pontifical Lateran University, Rome)
Master's degree in Pedagogy (University of Urbino, Italy)

Ministry
Since the early 1970s Bishop Paglia has been involved with the Community of Sant' Egidio, being one of its co-
founders. For many years he was the spiritual and ecclesiastical assistant of the community and is often referred to
as the "anima" of Sant' Egidio.
1973 nomination as rector of the church of Sant' Egidio which had become the center of the S. Egidio Community.
1981 parish priest at Santa Maria In Trastevere and prefect of the Third Prefecture in Rome.
International commitment (for S. Egidio and the Holy See): Among Bishop Paglia's international commitments his
work for Albania deserves special mention. He was the first priest to enter the country after the free elections in March
1991. He has obtained the re-opening of the Seminary, the restitution of the Cathedral, and he has paved the way for
the relations between Albania and the Holy See. In 1999 Bishop Paglia negotiated with Rugova and Milosevic during
the war in Kosovo and acted as "special ambassador" several times.

P u b l i c a t i o n s

Bishop Paglia regularly publishes articles in widespread Italian magazines. His academic and publishing activities
concern esp. the fields of social history and biblical spirituality. Among his social studies those on prisoners and on
poverty deserve special mention:

La "pieta del carcerati" (The "piety of the imprisoned"), Rome 1980
La storia del poveri in occidente (History of the poor in the West), Milan 1994

He is also the author of numerous publications in the field of biblical spirituality and pastoral ministry. Among those are:
Citta secolare e Vangelo (The secular city and the Gospel), Rome 1988
II Vangelo ogni giorno (The Gospel every day), Milan 1997
Lettera ad un amico che non crede (Letter to a non-believing friend), Milan 1998
Ail'alba del nuovo millennio (At the dawn of the new millennium), Milan 1999
II Vangelo di Luca (The Gospel of Luke), Rome 2000
Due in altum, Rome 2001

La parola di Dio ogni giorno (The Word of God every day), Terni 2001
II Vangelo di Marco (The Gospel of Mark), Milan 2002
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THE GENERAL SECRETARY IN INTERVIEW
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<

The General Secretary in InterviewL U L L
Z O

I n D e c e m b e r 2 0 0 2 t h e

E x e c u t i v e C o m m i t t e e o f t h e

CBF e lec ted A lexande r M .

Schwe i t ze r to the o f f i ce o f

General Secretary of the
C a t h o l i c B i b l i c a l F e d e r a t i o n .

Schweitzer is a theologian,
with particular expertise in
mission theology, and has
been working for the CBF
since 1997. Ti l l 2001 he was

deputy General Secretary and
f r o m D e c e m b e r 2 0 0 1 h e h a d

been Acting General

Secretary. To the readers of
the BDV he has long been
known as an ed i t o r and

a u t h o r .

In the following we reproduce an interview between the
editor of Bibel und Kirche, a publication of the Catholic
Bib l ica l Associat ion (Kathol isches Bibeiwerk) in

Germany and Alexander M. Schweitzer.

The second thing that comes to mind is the phenome
non of fundamentalism. We should not automatically
think of Islam here - even though a theological legitima
tion of fundamentalist tendencies may appear more nat
ural in Islam than in Christianity because of its tradition
al conviction of the verbal inspiration of the Koran. We
have every reason to attend to our own affairs. One
need only think of the use of religious categories and
s e n t i m e n t s i n c o n n e c t i o n w i t h t h e d e b a t e o v e r t h e w a r i n

Iraq. Without going more deeply into the situation, it is
certainly regrettable that a fundamentalist use of the
Bible does indeed serve many war advocates as a sup
port for their position. This is a sad confirmation of the
urgency of the CBF's efforts to counteract a fundamen
ta l i s t use o f t he B ib l e i n t he F ina l S ta temen t o f i t s S i x th

Plenary Assembly in Lebanon. It is also a confirmation
of its expressed recommendation to the member orga
n iza t i ons o f t he CBF to co l l abo ra te w i th the Wor ld

Council of Churches on the "decade for the overcoming
o f v i o l e n c e " .

BiKi: The Catholic Biblical Federation with its presence
in all parts of the world is a "global player". What are the
ch ie f conce rns o f t he CBF in the con tex t o f cu r ren t wo r ld

e v e n t s ?

Schweitzer: The first thing that comes to my mind here
are the challenges of globalization. Besides the numer
ous positive aspects, there are also problematic conse
quences of globalization. These include the fragmenta
tion of life through the diversity of places and affiliations,
the dominance of certain societal and cultural systems
over others and the fact that globalization creates out
siders. The difficulties in dialogue between cultures and

religions that now exist in ever closer proximity to each
other can also not be overlooked. The Bible can help us
In all these areas: through its witness for unity in diversi

ty, through its parables of responsible action vis-a-vis
the small and the weak, through its attitude of dialogue
and respect, where one also retains an awareness of
one's own values, through its message of love. To give
the Bible its due place in all these areas Is a major con
c e r n o f t h e C B F .

BiKi: You mentioned the dialogue of religions. Is the
CBF also engaged in this effort?

Schweitzer: The dialogue among religions takes on a
crucial significance against the background of current
world events. And in my opinion Holy Scripture offers
a good, indeed the best foundation for this dialogue.
With Cardinal Carlo Maria Martini I would like to recall

how important familiarity with the Bible is for interreli-
gious and intercultural dialogue. The whole of Holy
Scripture is imbued with this dialogue, for it tells the
story of the People of God who time and time again
came into contact with new cultures and thought
worlds, which it partly absorbed and partly influenced.
The attitudes of respect and rootedness in one's own
faith are indispensable - biblical - presuppositions for
this dialogue. By its presence In 126 countries of the
world, the CBF is in act ive contact wi th most of the
world's cultural and religious realities and is chal

lenged by them. This experience is another reason
why the Federation has such a special role to play in
this area of dialogue.
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BiKi: The CBF is an ecclesiastical, a Catholic organiza
tion. What are its specific tasks within the Catholic
C h u r c h ?

Schweitzer: The central concern of the CBF is, of
course, the biblical pastoral ministry. We understand
this ministry not as a special department of pastoral

activity but as the biblical foundation, the biblical anima
tion of the entire pastoral ministry. The Second Vatican
Council brought this conviction, that the Bible has a cen
tral role to play in the faith and life of Christians, to a

breakthrough and one of the consequences of this was
the founding of the Catholic Biblical Federation. In the
c o u n c i l i a r c o n s t i t u t i o n D e i V e r b u m , w h i c h c o u l d b e

viewed as the Magna Carta of the CBF, this even comes
to expression in the statement: "Ignorance of the

Scriptures is ignorance of Christ" (DV 25).

For this reason the primary concern of the CBF is to
enable a simple and at the same time well-founded
access to Holy Scripture, and one that is also context-
related and life-relevant, With an eye to the faithful the
CBF makes a special effort to achieve a reading adapt
ed to the cultural, social, and personal context of those
c o n c e r n e d . I n t h i s e f f o r t t h e v a r i o u s h e r m e n e u t i c a i

approaches to the Bible take on an important signifi
cance. With a view to the leaders and teachers - or, if

you so wish, the hierarchy - one of its prime objectives
is to bridge the gulf that exists between the scientific-
academic interpretation of the Bible and a biblical read
ing that is more practical and life-related. On the whole,
the CBF considers it an important one of its tasks to sen
si t ize church leaders to the centra l ro le of the Bib le in the

l i f e o f t he Chu rch .

BiKi: In what ways and with what means does the CBF
seek to reach these goals?

Schweitzer: Among other things, by sensitizing its own
ranks to the themes in question, by consciousness-

building and - I hope the term is not too negatively
charged - by lobbying efforts within the Church, and
above ail through the support and completion of suit
able projects. The means to accomplish these goals are
publications, events and meetings at various levels, col
laboration with partner organizations, in general the uti
lization of the capacities of our worldwide network. The

principle of subsidiarity plays an important role in our
work and in our structures. Above all, however, the CBF

accomplishes its tasks through the concrete efforts of its
member institutions at a grass-roots level. They are

actively engaged in the areas of translation, publication
a n d d i s t r i b u t i o n o f B i b l e s a n d o f m a t e r i a l s r e l a t e d t o t h e

biblical pastoral ministry, in research and teaching, in
the training and ongoing formation of lay people and
clerics and in the field of evangelization.

BiKi: Is there a particular wish that you cherish for the
C B F ?

Schweitzer: Quite simply put: my wish would be that we
succeed in helping to make the Bible more and more
accessible to people so that from it they will draw nour
i s h m e n t f o r t h e i r f a i t h a n d f o r t h e i r l i v e s , T h e b i b l i c a l

message is one that is essentially related to life. Only
when it enters into a genuine dialogue with one's own

experiences, one's own questions can it become Word
of God: a source of life in the small, personal sector and
a blessing for all peoples in the grand arena of the
w o r l d .

B i K i : T h a n k s f o r t h e i n t e r v i e w .

The questions were asked by Dr. Bettina Eltrop.
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EXECUTIVE COMMITTEE (EC)

11z o E x e c u t i v e C o m m i t t e e

On September 9, 2002, the Plenary Assembly elected a
new Executive Committee. It is comprised of four Full
Members as representatives of the Full Members of the
four regions of Africa, America, Asia/Oceania and Europe/
M i d d l e E a s t . T h e c o m m i t t e e a l s o h a s t w o A s s o c i - a t e

Members who represent the Associate Members of the
CBF, independent of their regional affiiiation. These
members of the EC are elected for six years. In addition
to those named, three ex-officio members likewise

belong to the EC: the President, a representative of the
Pontifical Council for Promoting Christian Unity, and the
C h a i r m a n o f t h e A d m i n i s t r a t i v e B o a r d .

The EC is the highest organ of the Federation between

Plenary Assemblies. Its obligations inciude those of
implementing the decisions of the Plenary Assemblies
and nominating the officers of the CBF.

E X ' O f f i c I o M e m b e r s

P r e s i d e n t o f t h e F e d e r a t i o n

Bishop Vincenzo Pagiia
V e s c o v o d l T e r n i - N a r n i - A m e i i a

Piazza Duomo, 11

0 5 1 0 0 T e r n i

I T A L Y

T e l . : + 3 9 - 0 7 4 4 - 4 3 5 9 1 4

F a x : + 3 9 - 0 7 4 4 - 5 4 6 5 5 4

E-mail: segreteriavescovotna

@virgiiio.it

Representative of the Holy See

F r J u a n U s m a G o m e z

Pontifical Council for Promoting
Christian Unity
0 0 1 2 0 V A T I C A N C I T Y

T e l . : + 3 9 - 0 6 - 6 9 8 8 4 8 9 3

F a x : + 3 9 - 0 6 - 6 9 8 8 5 3 6 5

E-maii: office1@chrstuni.va

C h a i r m a n o f t h e A d m i n i s t r a t i v e B o a r d

Msgr Bernhard Krautter
H e e r s t r . 1 7

7 0 5 6 3 S t u t t g a r t r , '
G E R M A N Y —

Tel.: +49-(0)711-735 10 24
Fax: +49-(0)711-735 10 24

Full Member Representatives

AFRICA: Catholic Bishops' Conference of Nigeria -
Catholic Biblical Apostolate of Nigeria

Archbishop Ignatius A. Kaigama
Archbishop's House
20 Joseph Gomwalk Road
P . O . B o x 4 9 4

J o s 9 3 0 0 0 1

P l a t e a u S t a t e

N I G E R I A

Tel.: +234-(0)73-45 15 48
Fax: +234-(0)73-45 15 47
E-mail: Josarch@hisen.org

AMERICA: Conferencia Episcopal Venezolana -

Departamento Nacional de Catequesis, Educacion
Religiosa y Pastoral Biblica

Archbishop Diego Rafael
P a d r o n S a n c h e z

Arzobispado
C a l l e B o l i v a r 3 4

Apartado 134
Cumana 6101-A, Edo. Sucre

V E N E Z U E L A

Tel: +58-(0)293-431 41 31
Fax:+58-(0)293-433 34 13
E-mail: decat@ceiam.org
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ASIA / OCEANIA: Catholic Bishops' Conference of the

Philippines / Episcopal Commission for the Biblical
Apostolate (ECBA)

Bishop Arturo M. Bastes, svd
(EC Moderator)
Diocese of Sorsogon
D i o c e s a n C u r i a

P . O . B o x 7

4700 Sorsogon City
P H I L I P P I N E S

Tel.: +63-(0)56-211 12 89;
211 37 50

Fax: +63-(0)56-211 18 42
E-mail: bastes@c-b-f.org

EUROPE / MIDDLE EAST: Assemblee des Patriarches
et Eveques Catholiques au Liban / Commission
Biblique et Theologique

Fr Paul Feghaly

(EC Vice-Moderator)
Couvent Saint Roch

D e k o u a n e

L E B A N O N

Tel.: +961-(0)1-69 20 62;
68 14 55

Fax: -f961-(0)1-68 14 35
E-mail: feghali_paul@yahoo.com

Associate Member Representative

Padres Vicentinos, Colombia

Fr Gabriel Naranjo Salazar, cm
P a d r e s V i c e n t i n o s

C a r r e r a 3 0 A N o . 2 3 A - 8 1

Apartado 087
Santafe de Bogota, D.C.
C O L O M B I A

Tel.: +57-(9)1-268 82 55
Fax: +57-(9) 1-269 31 37
E-mail: provicol@colomsat.net.co -

Catholic Bible Institute, Mumbai, India

S r R e n u R i t a S i l v a n o

1 0 2 D i n a c o K i r a n

Somnath Lane, Bandra (W)
Mumbai 400 050, Maharashtra
I N D I A

Tel.: +91-(0)22-26 43 68 03
E-mail: renusilvano@yahoo.com



SUB/REGIONAL COORDINATORS

C/D

<

L U L L
Z O Sub/Regional Coordinators

A new term of office began also for the sub/regional

coordinators, who were nominated by the Executive
C o m m i t t e e o n t h e r e c o m m e n d a t i o n o f t h e G e n e r a l

Secretary after consultation with members in the
sub/region. This is a three-year term of office; re-nomi
nation is possible.

The function of the sub/regional coordinators is to pro
mote and coordinate, with the assistance of the
General Secretary, the biblical-pastoral ministry of the
sub/region. They col laborate with the Executive
Committee member(s) and the members of their

sub/region. They provide an annual report to the
E x e c u t i v e C o m m i t t e e a n d a t t e n d m e e t i n g s o f

sub/regional coordinators.

Regional Coordinator of Africa and Madagascar

Fr Henry T. Akaabiam
D i r e c t o r o f B I C A M

P . O . B o x 2 4 2 1 5

K a r e n - N a i r o b i

K E N Y A

Tel.: -l-254-{0)2-88 24 48
Fax: -h254-(0)2-88 29 77
E-mail: bicam@wananchi.com

I M B I S A C o o r d i n a t o r

Fr Ignatius Chidavaenzi
B i b l i c a l - P a s t o r a l S e r v i c e I M B I S A

P . O . B o x 1 1 3 9

H a r a r e

Z I M B A B W E

Tel.; -F263-{0)4-49 94 81
Fax: -l-263-(0)4-33 69 09
E-mail: imbisabm@yahoo.com

Subregional Coordinator of Latin America and
C a r i b b e a n

F E B I C - L A C

F r J e s u s A n t o n i o W e i s e n s e e H e t t e r

Calle 65 N^ 7-68 - Apto. 403
Apartado Aereo 51513
Santafe de Bogota
C O L O M B I A

Tel.: -h57-(9)1-347 01 18
Fax: -l-57-(9)1-210 44 44
E-mail: febicala@unete.com

Subregional Coordinator of North America

v a c a n t

Subregional Coordinator of South Asia

Fr A . Pe te r Ab i r

St. Paul's Bible Institute

Karayanchavadi
P o o n a m a l l e e

Chennai (Madras) - 600 056
I N D I A

Tel.: +91-(0)44-627 23 95
Fax: -t-91-(0)44-649 13 92
E-mail: Peterabr@md3.vsln.net.in

Subregional Coordinator of Southeast Asia

Sr .Emmanuel Gunanto OSU

Angela Merici Biblical Center
Supratman 1, Kotakpos 1840
Bandung 400018
I N D O N E S I A

Tel.: -l-62-(0)22-70 73 32
Fax: -t-62-(0)22-710 37 28
E-mail: ambc@bdg.centrin.net.id
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Subreglonai Coordinator of Northeast Asia

M s C e c i l i a C h u i

W e b e r S h a n d w i c k W o r l d w i d e

(HK) Ltd
Room 1301-1303,
W o r l d T r a d e C e n t r e

2 8 0 G l o u c e s t e r R o a d

Causeway Bay
H O N G K O N G

Tel.: -h852-25 33 99 92;
Fax : - h852 -28 68 02 24

E-mail: cchui@webershandwick.com

Subreglonai Coordinator of Oceania

Fr George Ryfa, svd
Biblical Apostolate
C a t h o l i c C h u r c h

P . O . B o x 7 4 4

Mount Hagen, W.H.P.
P A P U A N E W G U I N E A

Te l . : -H675-542 30 63

E-mail: gryfa@global.net.pg

Subreglonai Coordinator of Central Europe

M r A n t o n K a l k b r e n n e r

O s t e r r e i c h i s c h e s K a t h o l i s c h e s

B i b e l w e r k

Stiftsplatz 8; Postfach 48
3400 Klosterneuburg
A U S T R I A

Tel.: -h43-(0)2243-32 93 80
Fax: 43-(0)2243-329 38 39
E-mai l : b ibelwerk@utanet.at

Subreglonai Coordinator of Southern and Western
Europe

Fr Joseph Stricher
4, rue de Thionville

57300 Ay-sur-Moselle
F R A N C E

Te l . : - t - 33 -3 -87 73 83 74

Fax: -1-33-3-87 73 74 09

E-mail: joseph.stricher

@ w a n a d o o , f r

Subreglonai Coordinator of Rome

Fr Ludger Feldkamper, svd

Collegio del Verbo Divine
Via del Verbiti, 1, C.P. 5080
0 0 1 5 4 R o m

I T A L I A

T e l . : - f 3 9 - 0 6 - 5 7 5 4 0 2 1

F a x : - F 3 9 - 0 6 - 5 7 8 3 5 0 9

E-mail: lfsvd@libero.it

Subreglonai Coordinator of the Middle East

Fr Ayoub Chahwan
Faculte Pontificale de Theologie
Universite Saint Esprit de Kaslik
B . P . 4 4 6

J o u n i e h

L E B A N O N

Tel.: -^961-(0)9-64 07 77
Fax: -K961-(0)9-64 23 33
E-mail: olmpac@hotmail.com
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CATHOLIC BIBLICAL FEDERATION

The Catholic Biblical Federation (CBF) is a world-wide association of Catholic organizations committed to the
ministry of the Word of God. At the present time, the CBF membership includes 90 full members and 228 asso
ciate members coming from a total of 126 countries.

The activities of these organizations include the preparation of Catholic and interconfessional Bible translations,
the propagation of Bibles and in general the promotion of a deeper understanding of Holy Scripture.

The CBF promotes the biblical-pastoral activities of these organizations, provides a forum for the world-wide shar
ing of experiences In this field, searches for new ways of bringing the joy of God's Word to the faithful through
out the world. It seeks collaboration with the representatives of biblical scholarship as well as with Bible Societies
o f v a r i o u s c o n f e s s i o n s .

In particular, the CBF works towards the promotion of the reading of the Bible within the context of concrete life
situations and the training of ministers of the Word in this direction.

At the beginning of the third millennium Holy Scripture can be viewed as the great textbook of humanity.
Especially in times like this the reading of the Bible not only helps the Christian community to grow in faith and
love, but it can and should also offer to the whole world those words of brotherhood and of human wisdom that
it so desperately needs. This is the great challenge that the Catholic Biblical Federation sets for itself.

Vincenzo Paglia, Bishop of Terni-Narni-Amelia, Italy, President of the CBF

important documents and interesting contributions on the PA
can be found on the CBF website under

www.c-b-f .org


