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The Re la t i onsh ip be tween
S c r i p t u r e - C h u r c h

( b y M a u r i c e V i d a l )

Last year, the biblical association**l^vangUe et Vie**
( G o s p e l a n d L i f e ) F u l l M e m b e r o f t h e C a t h o l i c
B i b l i c a l F e d e r a t i o n , a n d e x e g e t e s i n F r a n c e

organized a conference on the occasion of the 25th
a n n i v e r s a r y o f t h e p r o m u l g a t i o n o f t h e V a t i c a n I I
C o n s t i t u t i o n D E I V E R B U M . O n t h a t o c c a s i o n , t h e

theo log ian Maur i ce V ida l , pss , gave a t a l k on t he
r e l a t i o n s b e t w e e n t h e S c r i p t u r e s a n d t h e C h u r c h .
T h i s h i s t o r i c a l o u t l i n e s h o w s t h e w a y t h e C h u r c h
h a s w o r k e d t o w a r d s t h e B i b l e o v e r t h e l a s t f e w
decades and what goals are left to be achieved.

T h e e l a b o r a t i o n o f t h e C o n s t i t u t i o n Z > j E / V E R B U M

(DV) has been excess ive ly condi t ioned by the
heri tage of the occidental debate regarding the
relationship between Scripture and the Traditions
( C o u n c i l o f T r e n t ) a n d T H E T r a d i t i o n ( I I V a t i c a n
Council). In either case, one may judge that the
impo r tance acco rded by DE I VERBUM to t he
Scriptures (4 chapters out of 6), as well as the
m a n n e r i n w h i c h i t t a l k s a b o u t T H E T r a d i t i o n - i n
the singular - approximating it to the Churchherself
- leads one to assume that the question has shifted
from the couplet of Scripture-Tradition to the other
couplet , Scr ipture-Church.

Therefore, while attentively listening to the conciliar
t e x t , w e w i l l r e f l e c t u p o n t h e c o r r e l a t i o n b e t w e e n
the "reformatio Ecclesiae" - under disguise of the
m o r e i n n o c e n t w o r d " a g g i o m a m e n t o " - o n t h e o n e
hand and the "reformatio" of the relation Scripture-
Church on the other, the two go together. This
"reformatio Ecclesiae" has often been analyzed
theologically (de Lubac, Martelet) as a sacramental
shift within herself, namely of the Church of holy
institutions (especially the sacred hierarchy), to the
Church of theological life of all of the people of
God and, as a consequence thereof, as a shift in
view of the world and of the history of mankind.
"The Holy Spirit, in a manner known only to God
- which leaves room to conclude that the theologians

may not know it that well - offers to everybody the
possib i l i ty of being associated wi th the pascal
mystery" (GS 22,5). It is this orientation which we
wi l l t ry to recognize in the mutual re lat ionship
b e t w e e n t h e " r e f o r m a t i o E c c l e s i a e " a n d t h e

relat ionship of Scr ipture-Church.

S c r i p t u r e a n d C h u r c h
Saying that the Scriptures are the Book of the
Church is nothing new. One could transform here
t h e f o r m u l a t i o n o f H e n r i d e L u b a c t h a t h a s b e c o m e

famous , "The Church makes the Euchar i s t and the
Eucharist makes the Church" and say, "The Church
m a k e s t h e B i b l e a n d t h e B i b l e m a k e s t h e C h u r c h " .
The joint formation of the Scripture canon and of
t h e C h u r c h s h o w s t h i s c l e a r l y e n o u g h , b u t n o

activity in the current life of the Church shows it
better than the celebration of the liturgy. Chapter
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VI of DEI VERB UM begins quite squarely with the
r e m i n d e r t h a t t h e C h u r c h m a i n t a i n s a c o m m o n
veneration for the Scriptures and for the body of
Christ adding, "especial ly in the sacred l i turgy"
( D V 2 1 ) .

The mutual relationship between Scripture-Church
is such that, at times, one of these poles is more
preponderent than the other. For example, it is the
public ecclesial usage that canonizes the Scriptures
which the Church receives. Conversely, since the
1 1 t h c e n t u r y , m o v e m e n t s o f t h e " r e f o r m a t i o
Ecclesaie" in the Occident, have been leaning up>on
the author i ty of Scr ipture in order to be more
Gospel-like. All of this even before the group of
readers was develop>ed first by alphabetization and
t h e n b y p r i n t i n g a n d s p r e a d i n g t h e b o o k s .
Thereafter, the specialized study of the Bible (like
that of any ancient text) has created a place of
r e a d i n g d i f f e r e n t t h a n t h e e c c l e s i a l , b e i t i n i t s
private form, as in personal reading, be it in its
official magisterial or liturgical form. More recently
another place of reading has followed suit, that of
soc ie ty : bookstores, re l ig ious esoter ic comers,
where different editions of the Bible are on display.

Today we also rediscover the mutual relationship
between the Scripture and God's people or the
Church in a twofold manner: by new insights into
t h e h i s t o r y o f t h e B i b l e ' s f o r m a t i o n , o f i t s
canonizat ion, and of i ts interpretat ion, but also
through our further knowledge regarding the text
and the production of meaning in the interaction
within the text itself - which does not say everything
or just anything, but says many things, plus the
l i s t e n e r s / r e a d e r s s e e n a s i n d i v i d u a l s a n d a s a s o c i a l

g r o u p .

The B ib le fo r a l l Bapt ized
At the beg inn ing o f Chapter VI we read "The
Church has always venerated the divine Scriptures
just as she venerated the body of the Lord, since
f r o m t h e t a b l e o f b o t h , t h e W o r d o f G o d a n d t h e

body of Christ, she unceasingly receives and offers
the bread of life, especially in the sacred liturgy"
(DV 21). We must however guard against taking
this tranqui l iz ing assert ion at face value, which
occurs frequently in official documents, i.e.; "the
Church has always maintained that..". Whenever
s h e r e f o r m e d h e r s e l f s h e d i d s o b e c a u s e s h e c e a s e d
to do something good! One could for example
venerate the body of the Lord very well without
r e c e i v i n g i t i n c o m m u n i o n !

This Church which "venerates the divine Scriptures"
may be divided into those who more or less read
t h e m , a n d t h e m a j o r i t y , w h o r e c e i v e s t h e s c r a p s ,
p e r h a p s i n a l a n g u a g e w h i c h h a s b e c o m e
incomprehensible to the masses. Therefore, it is
o n e o f t h e g o a l s a n d m e a n s o f t h e " r e f o r m a t i o
ecclesiae" of the 11 Vatican Council "to provide easy
access to Sacred Scripture for all the Christian
faithful" (DV 22). This presupposes translat ions
and distribution of the Bible. It also presupposes
frequent readingof the Bible, not only by the clergy
and other servants of the Word, but by all the
Christ ian fai thful who are "urged earnest ly and
specifically" (DV 25). This presupposes finally the
c o n f i d e n c e o f t h e h i e r a r c h i c a l C h u r c h i n " t h e s e n s e
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o f f a i t h " i n the fa i t h fu l , whom the read ing o f
S c r i p t u r e i s n o t o n l y a l l o w e d b u t u r g e n t l y
recommended. One may regret that the reading,
recommended to a l l the fa i th fu l , has not been more

strongly linked with the reading by the magisterium.

In this respect, it is good to measure the way the
Cathol ic Church has made dur ing the last few
decades. In order to do this, one may read the two
vers ions of the ar t ic le, "Bib le reading", in two
editions of the Lexikon fiir Theologie und Kirche
(dated 1931 and 1958). The comparison is all the
more interesting since within the space of only
twenty seven years written by the same author,
n a m e l y P r o f . A n t o n S t o n e r , c o m m e n t a t e s
d i f f e r e n t l y . I n 1 9 3 1 h e w r i t e s , " t h e C h u r c h a s
always, rejected the assertion that Bible reading is
necessary for everybody, she has done this in
consideration (note the first reason!) of the Catholic
rule of faith to prevent handing over Bible reading
to subjectivism, she has done it out of respect for
t h e W o r d o f G o d , " ( w h a t a w a y o f p a y i n g
respect!),and she has also done this for other reasons
and protective measures based upon the God given
exclusive competence of the ecclesial magisterium.
The Catholic practice is justified by the history of
errors, especially of the Protestant parties, which,
bom from free Bible reading, undermined more
and more the be l ie f in the d iv in i t y o f Sacred
Scripture" (Sp. 290).

Twenty seven years later, in 1958, (therefore before
the Council), the same professor writes, "Jesus and
Paul, (Mt 4, 4; Rom 15, 4) speak of the salvific
value of Bible reading in such positive terms that
obv ious ly the ear ly and medieva l Church a lso
recommended Bib le reading. Impart ia l research
today admits that in the past, Bible reading in
native languages was widely spread, even in the
Middle Ages" (Sp. 366).

Exeges i s and the Mag i s te r i um
J u s t l i k e L u t h e r a n d C a l v i n , t h e C o u n c i l c a n n o t
recommend direct Bible reading by the majority of
the fa i thfu l wi thout being preoccupied wi th the
"correct usage of the divine books" (DV 25). The
distribution of "versions... with necessary and fully
adequate explanations" does not suffice. Beyond
that, it is necess£iry that the Church "prepares as
many ministers of the divine Word as possible"
(DV 23) who may take advantage of the work of
exegetes and theo log ians . Th is work must be
accompl i shed w i th "appropr ia te means" ( 'ap t i s
s u b s i d i i s ' ) a n d " u n d e r t h e w a t c h f u l c a r e o f t h e
s a c r e d t e a c h i n g o f f i c e o f t h e C h u r c h " .
The effort to once again read, under this viewpoint,
the commentary wh ich Pro f . Joseph Ratz inger
wrote in 1967, at that time still professor at the
university of Tubingen is worthwhile, "The problem
w h i c h t h e h i s t o r i c a l - c r i t i c a l m e t h o d r a i s e s f o r

theology carmot be solved by rejecting this method
or by p roh ib i t i ng i t more o r less . The work o f the

exegetes must be carried out with loyalty to the
mind of the Church" (secundum sensum ecclesiae)
and "under the watchful care of the Magisterium
('sub vigi lantiaSacri Magisteri i ' ) . "Vigi lantia" was
chosen instead of "sub ductu, under the guidance"
as read in an earl ier edit ion of the text, in order to

express that the function of the teaching office is

not that of preceding, for progress is the business of
sc ience. The teach ing o f f ice has the negat ive
function of marking the impassable terrain. The
jux tapos i t i on o f t he two fo rmu las , "unde r t he
watchful care of the sacred teaching office" and
"appropriate means" expresses however once again
the intemal tension of ecclesial exegesis, a tension
which as such cannot be suppressed, but must be
sustained as a tension, (Spannung)". (Commentary
to DEI VERBUM in: Lexikon fur Theologie und
K i r c h e , 1 9 6 7 , S . 5 7 6 ) .

O p e n M e a n i n g
All the precautions requested by DEI VERB UM for
the correct usage of the Scriptures do not secure,
and do not want to secure a singular reading. First
of all, because THE Bible, in the singular, is in
rea l i t y a l i b ra ry o f many books ( in Greek " ta
biblia"), whose unity is attributed by the faith of
God * s people to its one divine author. The revelation
of the divine plan of salvation to bring together
everything in Christ as the head is far away from
explaining and unifying everthing in the bibl ical
universe! Since the meaning of the text is not as if
it were hidden in the text, deposited by God, and
thus, unique and unchangeable like God, it does
not suffice to apply THE appropriate method, old
or new, to discover it. A convincing and important
interpretation that appears to us as THE original
mesuiing of a passage of Sacred Scripture is not
purely and simple THE meaning of this passage,
but its plausible meaning for us, resulting from the
interaction between Scripture (which once again
does not say just anything). Tradit ion, and the
world in which we live" (A. Schinder, 1977).

The Body of the Scr ip tures and
t h e B o d y o f C h r i s t

Thus, we are obliged not to hypostatize THE Bible
and even less THE Tradition as if they were a
person speaking to us, in order to establish the
proper authority of Sacred Scripture. DEI VERB UM
(24) goes so far as to say, "The Sacred Scriptures
contain the Word of God (The Council of Trent
said "the Sacraments contain the grace they signify")
and since they are inspired, recdly are the Word of
God". Therefore the conclusion, "so the study of
the sacred page is, as it were, the soul of sacred
t h e o l o g y " .

However, things are not that simple. This is
i n d i c a t e d b y t h e v e r y i m p o r t a n c e w h i c h i s
contributed to the usage of Scripture, be it the
Church's usage, not wi thout approximat ion and
h e s i t a t i o n , t h a t a l l o w e d t h e c a n o n i z a t i o n o f t h e
Scriptures, be it conceming the very variable and
selective, often very negligent use of the Scriptures,
always venerated as the Word of God. Looking at
the l ist of bibl ical quotat ions of the I I Vat ican
Council is sufficient evidence. Though almost all
the books of the New Testament are quoted, there
is only a limited number of references to but half of
the Old Testament books; this is much less than the
references to papel documents, but let us not cling
fast to the Council. What did the great St. Ireneus
know about the Old Testament? "One gets the
impression", Andrd Benoit writes, "that he had a
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predilection for a series of testimonia', i.e. selected
quo tes t o p rove the com ing o f Ch r i s t " . Le t us no t
talk - I say this with fraternal humor - about the
theologians and the Protestant world. Moltmann
for example is well known for his references to
Sacred Scripture through some selected quotations
and commentaries of present day exegetes. We
recognize well, through all of these forms of usage
of Sacred Scripture, that the Word of God today is
the library used by the Church.

I n D E I V E R B U M ( 2 1 ) w e s e e t h a t t h e S a c r e d

Scriptures "inspired by God and committed once
and for a l l to wr i t ing impart the Word of God
himself without change and make the voice of the
Holy Spirit resound in the words of the Prophets
and Apostles". This is possible only because, as is
s a i d f u r t h e r b e l o w , " t h e F a t h e r w h o i s i n h e a v e n

meets his children with great love and speaks with
them". Yet, what believing and prayerful reader, in
search of God, has never been put to the test by the
s i lence o f God in what we ca l l h is Word, inc lud ing
the incamate Word, the Word made flesh? Precisely,
is i t access ib le to us in the symbol ic p lay o f
d i f f e ren t bod ies : i n t he body o f a pe rson , o f
scriptural, of the eucharistic and of the Church. A
fortiori, the scriptural body cannot be isolated from
the symbolic structure of the whole. Origen even
though t - i n con t ras t t o t he f i xa t i on o f t he M idd le
Ages, upon the "corpus verum" of the Eucharist -
that the true body will be the future body, the body
o f t h e r e s u r r e c t i o n o f a l l t h e m e m b e r s o f C h r i s t .

I n s p i r e d a n d I n s p i r i n g
These reflections permit us to come back to the
i n s p i r a t i o n o f t h e S c r i p t u r e s , w h i c h w a s
dogmat ica l ly def ined by the I Vat ican Counci l ,
they should help us to localize it, not solely in the
c o n s t i t u t i o n o f t h e t e x t , b u t a l s o i n t h e d i v i n e
institution of the early Church, who provided herself
with her Scriptures and with her sacraments (K.
Rahner's explanation would go in this direction).
They should likewise enable us to recognize this
i n s p i r a t i o n i n t h e d i a l o g u e a b o u t w h i c h D E I
VERBUM speaks and in the dialogue between the
Scriptures and ourselves in the community of the
Christian faithful. DEI VERBUM (11) here quotes
the classical text, "All Scripture is inspired by God
and useful for teaching, for reproving, for correcting,
for instruction in justice; that the p)erson of God
may be perfect, equipped for every good work" (2
Tim 3,16-17) . This basic text speaks expl ic i t ly
about the inspiration of the Scriptures, but in a
more comprehensive process of fruitfulness.

Is it not a rule for reading Sacred Scripture which
w e h a v e r e c e i v e d f r o m S t . J e r o m e w h o w r i t e s ,

"Ho ly Scr ip tu re mus t be read and in te rp re ted
accord ing to the same Sp i r i t by whom i t was
w r i t t e n " ? ( 2 2 ) . S c h o l a s t i c t h e o l o g i a n s a t t r i b u t e d
the unity of the Church to the unique Spirit present
in Christ and in each member of his body, a formula
taken up by pa rag raph 12 . We the re fo re say
likewise: One and the same Spirit in the Scriptures
and in us, listening, reading. Doesn't the mystery
of the Holy Spi r i t ex is t in being "koinom'a" in
person? Be ing common to the Father and the Son,
„ h e r e c e i v e s a s h i s o w n t h e n a m e s w h i c h a r e
c o m m o n t o b o t h o f t h e m " ( A u g u s t i n ) .

T h e A u t h o r i t y o f S c r i p t u r e

By affirming that Sacred Scripture is the Word of
G o d , D E I V E R B U M w a n t s t o r e c o g n i z e t h e
excellence, the sovereignity, the proper authority
o f S c r i p t u r e f o r t h e C h u r c h ' s f a i t h , t h i n k i n g ,
ins t ruc t ion , the l i f e and ac t ion , who rece ives i t as
God's Word. Precisely for this reason, "Like the
Christian religion itself, all the preaching of the
Church must be nourished and ruled by Sacred
Scripture" (21). This phrase has been discussed at
l e n g t h . B e t w e e n t h e e x c e s s i v e f o r m u l a t i o n , " O n e
must regard the Scriptures always as the norm, as
the authority which judges and rules the preaching
and the Christian religion" and the other one which
s p e a k s o n l y o f b e i n g " n o u r i s h e d b y S a c r e d
S c r i p t u r e " , t h e C o u n c i l r e t a i n e d a f o r m u l a t i o n i n
the middle, which nonetheless preserves the idea
of ruling, (regere).

This "regimentum", (it is better to say it in Latin!)
o f S a c r e d S c r i p t u r e h a s p r o v e n b e n e f i c i a l i n
regaining a concept of revelation which does not
r e d u c e i t t o a d i v i n e i n s t r u c t i o n o f t r u t h s t o b e

b e l i e v e d , b u t s e e s i t , l i k e t h e B i b l e , t i e d t o t h e
history of a people, a history summed up in Jesus
Christ and at the same t ime open towards the
u n i v e r s a l i t y o f h u m a n i t y . „ J e s u s C h r i s t l e d
revelation to perfection by fulfilling it through his
w h o l e w o r k o f m a k i n g h i m s e l f p r e s e n t a n d
manifesting himself: through his words and deeds,
his signs and wonders, but especially through his
death and g lo r ious resur rec t ion f rom the dead, and

finally the sending of the Spirit of truth" (4). The
C o u n c i l d i d n o t d r a w a t t e n t i o n t o t h e l i m i t o f

Sc r i p t u re , f o r no t eve r y th i ng t e rmed he re as
revelation can be handed down by words and in
wr i t ing. The Counci l , l ikewise was not able to
d i s t i n g u i s h i n D E I V E R B U M c l e a r l y e n o u g h
between the foundational apostol ic tradit ion and
the received tradition. Precisely, this point that an
except ional convergence came about, as never
b e f o r e , b e t w e e n t h e P r o t e s t a n t o b s e r v e r s a n d t h e
most tradit ional-minded bishops of the conci l iar
minority, who both feared that the Church, in this
confusion with Tradit ion, might be placed anew,
above its origin.

Due to the important place of narration in them, the
Scriptures articulate "the theological necessity and
the narrat ive cont ingency, the inevi table div ine
design and the unforeseeable human contingency"
(Paul Ricceur). Since, in the Gospels we are dealing
with anarrative/an account, the question, notraised
by dogma, is unavoidable: "and if it had been any
d i f f e r e n t ? " I f t h e r e a r e t r u t h s t o b e b e l i e v e d - a n d
t h e r e a r e - a n d i f t h e f a i t h i n J e s u s C h r i s t e v o k e s a n d

screens orthodoxy, and even before orthopraxis in
t h e f o l l o w i n g o f J e s u s , t h e r u l e o f t h e B i b l e i s
l ikewise benef ic ia l , w i thout be ing suf f ic ient , to
recognize the order and hierarchy of truths in the
C a t h o l i c d o c t r i n e . O r d e r a n d h i e r a r c h y , n o t
according to the juridical degree of authority with
which these truths are being taught, but according
to their "relat ionship with the foundation of the
C h r i s t i a n f a i t h " ( D e c r e e o n E c u m e n i s m , 1 1 ) .

Bringing this into perspective is necessary above
all at a time when the social effects of identity,
which do not by themselves co inc ide wi th the
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L e c t i o D i v i n a

H e a r t o f t h e

R e l i g i o u s L i f e
Lec t i o d i v i na i s an o f t en r epea ted t e rm i n Chu rch

l a n g u a g e t o d a y , t o m a n y C h r i s t i n s h o w e v e r , t h e
mean ing o f th is express ion i s unknown. I t s ign i f ies
simply the regular Bible reading, the systematic access
to Sacred Scripture as a spiritual source for Christian

life, and an impulse for renewal movements in the
course o f Church h i s to ry . I ndeed , th i s has a l ready
b e e n t h e c a s e i n t h e e a r l y C h r i s t i a n c o m m u n i t i e s
wh i ch f ounded the i r communa l l i f e on t he bas i s o f
Sacred Scr ipture and wi th in i t found a new zeal for
t h e i r m i s s i o a n r y a c t i v i t y . F u r t h e r m o r e , S a c r e d

Scripture provided the guideline for the beginnings of
monastic life in the deserts of Palestine and Egypt as
well as for the foundation for the mendicant orders in
the M idd le Ages . In th i s con tex t , the Lec t io d i v ina

forms par t o f everyday l i fe for Chr is t ians.

U nfortunately in the Cathol ic Church, a certain fear

of frequent and uncontrolled usage of Sacred Scripture
by the laity is one of the most unpleasant after effects
of the counter-reformation. In 1546, this fear led to
the prohibition of the use of the Bible in the vernacular
language by the Council of Trent. In the aftermath of
this Council, a phase of growing distrust of the clergy
and an estrangement of the people from the Scriptures

developed which lasted well into our t imes. Gradually
B ib l e r ead ing was rep laced by „ sp i r i t ua l r ead ing " .

Only a few years before this development of Church
history, the evangelization of Latin America began.
This explains how the popular Catholicism which
originated there is, on the one hand, characterized by
its biblical roots, typical of beginnings, yet, on the
other hand has an increasing and lasting distrust and
the estrangement from the Bible, grown in the centuries

subsequent to the or ig inal evangel izat ion. The usage
of the Bible shrinked to a minimum, namely to liturgical
r e a d i n g s a n d t o i t s a p p l i c a t i o n i n p r e a c h i n g a n d
catechesis which is not real ly splendid in regards to
its object ivi ty and faithfulness to the Word of God.

O n c e a c c e s s t o t h e B i b l e w a s b l o c k e d , s e c o n d a r y
e l e m e n t s o f r e l i g i o u s p r a c t i c e s p r a n g f o r t h , l i k e
mushrooms from the soil, in the form of veneration of
the saints , p i lgr images, novenas and other
devotions which aim above all at finding consolation
and help in hopeless s i tuat ions. Evangel izat ion as a

deepening of faith remained superficial and got stuck
in the starting holes; it didn't even touch in any way
the most central realms of life like the social structures
and the economical and pol i t ical spheres. Obviously,
wi thout beingf i rmly rooted in theBible, evangel izat ion
does not succeed in f inding the right way to build a
C h r i s t a n s o c i e t y . T o d a y , 5 0 0 y e a r s l a t e r , t h e s e
c h a r a c t e r i s t i c f e a t u r e s o f L a t i n A m e r i c a n p o p u l a r
Cathol ic ism st i l l serve as a substratum of the ent i re
cul tural l i fe which should not be underest imated, yet
at the same t ime they also prove to be weaknesses
w h i c h b u r d e n t h e C h u r c h h e a v i l y i n v i e w o f t h e

present day cha l lenges and are f requent ly exp lo i ted
by the new religious movements, especially the sects,
aga ins t the Church

The call to a New Evangelization which is to remove

the weaknesses of this historical development by
enlivening the positive elements and envigorating
them with new incentives was voiced as early as 1968
by the General Assembly of the Latin American bishops
in Medellin. The label New Evangelization was then
picked up by Pope John Paul II as catchword for the
mission of the universal Church on the threshold of
the third millennium. Thereby the Church was to
transmit the Christian message as a decisive factor in
the renewal of the world order.

W i t h t h e a p p e a l o f t h e b i s h o p s t o t h e N e w
Evange l i za t ion a remin iscence on the B ib le s ta r ted
among the Christians of Latin America. This happened
atfirst in the basic communities, the Bible circles and
the reflection groups among the poor population on
the outscirts of the large cities and in the countryside.
These people, who make up the majority of the
population, express their faith here, their Church
m e m b e r s h i p a n d t h e B i b l e i n s p i r e s t h e m i n t h e i r
prayer life as well as in their struggle for human
dignity and justice. What these Christians are doing is
basically nothing else but practicing a modern version
of the lectio divina in a community as was the normal
practice among the monks of former times. I n monastic
l i fe i t was ca l led "co l la t io" .

Many of the religious who accompanied andfurthered
th i s movement r i gh t f rom the beg inn ing have
experienced in recent times a strong desire for Sacred
Scripture as the main source of their sprirituality and
as a driving force for their missionary work. On
account of this, the lectio divina has also regained
validity and timeliness. The Conference ofRegious of
Latinamerica (CLAR), the umbrella organization of
some 160.000 religious men and women of the entire
subcontinent, has worked out the following document
as an inspiration for the "New Evangelization" and
recommended i t to i ts members. Here, the histor ical

development o f the lect io d iv ina is descr ibed rather
briefly and its essential elements more extensively.
We publ ish these ref lect ions in this and in the next
i ssue o f BULLETIN DEI VERBUM in the conv ic t i on
that they may prove useful for our members in all the
c o n t i n e n t s .

I N T R O D U C T I O N

Th& lectio divina is an important aid to Bible reading.
Rooted in an old Church tradition, it appears that it
comes to the forefront whenever we try to reading
the Bible within the following three criteria :
1. Start with the reality in which we live.
2 . R e a d w i t h i n t h e c o n t e x t o f t h e f a i t h t h a t w e

profess.
3. Read with a deep respect for the Word we are
r e c e i v i n g .

Unobtrusively, it has again emerged among those
p e o p l e w h o h a v e t r i e d t o r e a d t h e B i b l e i n
community. When we, as religious, try to make the
lect io divina our own, we appraoch the source
which has in the past fostered the religious life and
nourished it, and which in the present sustains and
b r i n g s l i f e t o t h e b a s i c e c c l e s i a l c o m m u n i t i e s .

After a brief historical review, and some general
ref lect ions, we shal l invest igate the four steps
w h i c h c o m p r i s e t h e l e c t i o d i v i n a ' . r e a d i n g ,
meditation, prayer and contemplation. These are
the different phases of the individual, as well as the
communal reading of the Bible. However, they are
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F o l l o w - u p t o t h e B o g o t a A s s e m b l y

B o g o t a a s a n I n s p i r a t i o n f o r t h e B i b l i c a l - P a s t o r a l M i n i s t r y
i n t h e P a r i s h C o m m u n i t y

ThcGeneralSecretariate'srequest that the members
of the Federation share how they tried to implement
the guidelines of the Final Statement after Bogotd
h a s n o t r e m a i n e d u n a n s w e r e d . W e h a v e r e c e i v e d
s e v e r a l a n s w e r s . F r . P e t e r G r a n i g , o f A u s t r i a , a

part icipant of the Plenary Assembly, contributed
to the genesis of the document, and experienced
t h e e n v i r o n m e n t i n w h i c h i t w a s b o m . I n t h i s a r t i c l e

he poses the question of what this document now
means for the biblical ministry in his own parish
community in Villach, Austria. Otherparish priests,
l ikewise d iscover ing the Bib le as an impor tant
means for handing on the Chr is t ian fa i th , ask
themselves this same question. We thank Fr. Granig
for his critical and thought provoking reflections,
a c o n t r i b u t i o n t o a m e e t i n g o f t h e A d m i n i s t r a t i v e
Board o f the Aus t r ian Catho l i c B ib l i ca l Assoc ia t ion ,

(Osterreichisches Katholisches Bibelwerk), and
w e a r e h a p p y t o p u b l i s h t h e m , i n a n a b b r e v i a t e d
f o r m .

I. The importance of the Final Document does
not lie so much in the abundance of its suggestions,
p r o p o s a l s a n d r e c o m m e n d a t i o n s f o r t h e b i b l i c a l -
p a s t o r a l m i n i s t r y . M o r e s i g n i f i c a n t a r e t h e
part ic ipant 's mul t i fo ld exper iences expressed in
this document, theencounteritself and the ex change
it made possible, as well as the contribution of
communities in the city of Bogotd. Such experiences
are l ike the f lesh and blood of the document;
w h i c h , w i t h o u t t h e m , m i g h t b e c o n s i d e r e d a
"skeleton". Fr. Granig summarizes his experiences
a s f o l l o w s :
1. Europe today has lost its decisive importance for
the Universa l Church. 2 . Today, new re l ig ious
inspiration can be found where people, with the
help of a communal reading of the Bible, try to live
according to the Gospel. This is also verified by
experiences of the Federation's General Secretary
in other Continents. 3. Fr. Carlos Mesters, said in
Bogotd "God's first Word is our own life."; the life
of every single person remains a secret, (Rahner);
God's love story with a person may be considered
as "small holy scripture", (J. Fischer). 4. People
are, with all their conviction, working for the Word
of God, as indeed the true Word of God. Among all
t h e s e e x p e r i e n c e s h o w e v e r , t h e c e l e b r a t i o n o f t h e

Sunday l i turgy wi th poor people in one of the
b a r r i o s o f B o g o t d w a s t h e m o s t i m p r e s s i v e .
Precisely because it happened to be the day of his
25 th ann iversary as a p r ies t , he cou ld be t te r
understand what Jesus meant when he said, "Blessed
are you poor, for yours is the kingdom of heaven".

II. The Final Document of Bogotd therefore is
t o b e e x a m i n e d , a b o v e a l l , n o t i n v i e w o f n e w

insights, but rather in view of handing on new
e x p e r i e n c e s i n u s i n g t h e B i b l e . W i t h i n t h i s
p e r s p e c t i v e , F r . G r a n i g d e m o n s t r a t e s w h e r e h e
sees the new "thrust" of which the document speaks.
Whi le the document ment ions f ive examples of

s tudy, he would prefer to speak about a new
emphasis, and gives ten areas of change:
1 . F r o m a n i n d i v i d u a l i s t i c t o a c o m m u n a l r e a d i n g
o f t h e B i b l e .

2. A biblical apostolate built on the Bible reading
of the people, rather than on the lessons of the
e x p e r t s , w i t h o u t h o w e v e r r e n o u n c i n g b i b l i c a l
scholarsh ip .
3. From a patr iarchic reading, to a reading in
partnership with the community.
4 . From a one-s ided in te l lec tua l usage o f the
B ib le , to a we l l - rounded unders tand ing o f the
Bible, "with the entire body".
5. From a Bible reading intent on nurturing one's
o w n s o u l , t o a B i b l e r e a d i n g i n s e r v i c e o f t h e

missionary task of the Church, (Acts 4, 20). Bible
r e a d i n g w i t h o u t t h e r e a d i n e s s t o b e s e n t o u t t o
p r o c l a i m t h e m e s s a g e h e a r d b e c o m e s s t e r i l e .
6. From a theoretical, thesis and hypothesis laden
usage of the Bible, to a life-related and life-changing
Bible reading which is close to life and changes
l i f e .

7. From a repetitive, to a creative usage of the
Bible, open to new discoveries, awakening and
deepening authentic faith.
8. From a man. Church and Christ centered reading
of the Bible, to a rediscovery of the pneumatic
d imens ion o f Sacred Scr ip tu re . Thereby B ib le
r e a d i n g w i l l b e t h e m a t i c a l l y b r o a d e n e d a n d
e n r i c h e d .

9. From a fetishism of methods, to a synthesis
w h i c h c o m b i n e s t h e " c l a s s i c a l " f o r m o f t h e B i b l e

reading, (starting from the Word and finding life)
with the "new" form, (starting from life and arriving
a t t h e W o r d ) .
10. From a Bible reading within the perspective of
ourprivledgesandour self-indulgences, to areading
from the perspective of the poor, and the experience
of poverty.

III. Using the example of the biblical apostolate
in his parish, Fr. Granig illustrates how these theses
can be concretely filled with life. The Bible group
meets monthly and has chosen the Acts of the
Apostles for the year 1990-91. The t i t le of the
program is "The Way of the Gospel". The Acts are
being read from the special viewpoint of how the
Gospel reached the nations, how it came to the
individual cities and to definite people. Hence, the
A c t s o f t h e A p o s t l e s a s " t h e B o o k o f
Evangelization". The themes of the meetings are:
1. The Acts in the consciousness of our people:
Which passages are general ly known? The
beginning of the spread of the Gospel, in the power
of the Holy Spirit, (Acts 1-2, 13).
2. The first model of evangelization, (2,14; 2, 47).
3. The growing Church poses priorities and creates
new se rv i ces , ( 6 , 1 -7 ) .
4. A God fearing person finds faith, (8, 26-40).
5. The chosen tool of evangelization, (9, 1-22).
6. The first pagens are baptized, opposition, fear.
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n a r r o w - m i n d e d n e s s , t h e b e h a v i o r o f P e t e r a n d t h e
J e w i s h C h r i s t i a n s , a n d t h e c e n t u r i o n C o r n e l i u s ,

( A c t s 1 0 ) .
7 . An t ioch , the f i r s t (ecc les ia l ) evange l i za t ion
center; also: Persecution serves the Spreading of
the Good News, (11,19-26). The community sends
the bes t f r om among the i r m ids t , ( 13 , 1 -3 ) .
8. How does the pr imi t ive Church handle thei r
conflicts, and reach decisions?. The Apostle Council
in Jerusalem, (15, 1-35). For th is Bib le meet ing the

f o l l o w i n g w o r k s h e e t s a r e b e i n g u s e d :
What controversy had to be clarified?
What immediately triggered off this controversy?
What first steps were taken to reach the solution?
Who composed this meeting?
What procedure was chosen?
W h a t c r i t e r i a w e r e w a s s e t f o r t h t o s e a r c h f o r ,
and find, a solution to the controversy?
What solution was proposed? Who proposed it?
H o w w e r e t h e d e c i s i o n s c o m m m u n i c a t e d t o t h o s e

c o n c e r n e d ?

How did those concerned react to the "Apostle's
D e c r e e " ?

Compare Acts 15, 1-35, with Gal 2, 1-10.

9. The dealer in purple cloth and the prison guard
find faith. The Second Missionary Journey, (Acts
15,36-16,40). The Way of the Gospel to Jerus^em,
A t h e n s a n d R o m e .

10. Being a Christian According to the Acts of the
Apos t l es ; conve rs ion , f a i t h , commun i t y o f t he
fa i th fu l , d isc ip le, brother . Chr is t ian, fo l lower of
the "new" way, witnesses in the power of the Holy
Spi r i t .

I V . C r i t i c a l r e m a r k s o n t h e F i n a l D o c u m e n t .

The analysis of the s i tuat ion today, ( f i rst part)

seems to be too general, too superficial for Europe.
For example, a reflection on the so called "post-
modem age" is missing. In the opinion of many, the
traditional models of life have passed, new models
for the future are yet to be found, but reflection is
lacking. In our culture: post-authori tar ian, post-
sol idar ian, post-mater ia l is t ic , post- t ranscendant ,
post-Christ ian, yet st i l l rel igious, (P. Zulehner),
people look for refuge in a world which is smaller,
easier to survey and to live in. Further characteristics
of the present day situation are: secularization,
r e l i g i o u s i n d i f f e r e n c e , i n d i v i d u a l i s m , t e n s i o n
between f reedom and responsib i l i ty , a genera l
change of values. As to our pastoral experience:
We will be unable to evangelize as long as we arc
u n a w a r e a n d u n i n f o r m e d o f t h e l i s t e n e r s , o f t h e

message, their questions, needs and desires. We
would seem to 1^ "sowing on concrete", (Bishop
Elchinger, Strassbourg).

Regarding the question of how to understand the
new evangelization, (second part), Fr. Granig quotes
the dec i s i ve sen tence , t he goa l and hea r t o f
evangel izat ion is " the new experience of God".
What counts in the end, is to recognize signs of
God's presence in one's own life, and not just to
p r o d u c e a n d d i s t r i b u t e B i b l e s . T h u s , t h e
f u n d a m e n l a l i s t i c a n d t h e r e s t o r a t i v e

misunderstanding of the new evangelization may
b e a v e r t e d " .

Regarding the new way of reading the Bible, (part
fou r ) and i n re fe rence to t he "Yea r w i th t he B ib le
1992", Fr. Granig points out the thrust must come
"from the Book to the Word". The task of prime
importance is to teach Christians how to use the
Bible, and read it fruitfully.

A S u b - R e g i o n o f t h e F e d e r a t i o n I
In continuation with the 4th Plenary Assembly of
the Federation in Bogotd in 1990, representatives
of member organizations of the Federation from
N o r t h E a s t A s i a g a t h e r e d f o r t h e i r f i r s t s u b r e g i o n a l

meeting from 30 October to 3 November 1991 in
S e o u l , K o r e a . D e l e g a t e s f r o m J a p a n , K o r e a ,
M a c a u , H o n g K o n g a n d t h e C h i n e s e C a t h o l i c
Biblical Association reflected on their experiences
i n t h e f i e l d o f t h e b i b l i c a l - p a s t o r a l m i n i s t r y a n d
discussed further possibi l i t ies for more effective
cooperation within their subregion. In the light of
the F ina l S ta tement o f Bogo td and w i th regards to
t h e p a r t i c u l a r n e e d s o f t h e i r r e s p e c t i v e c o u n t r i e s ,

t h e y t r i e d t o d e c i d e w h e r e t o p l a c e p r i o r i t i e s f o r
t h e i r f u t u r e b i b l i c a l - p a s t o r a l m i n i s t r y .

1 . The most f requent ly ment ioned pr ior i ty was
f o r m a t i o n ; f o r m a t i o n o f l e a d e r s f o r t h e b i b l i c a l

pastoral ministry, and especially formation of lay
people (Final Statement 8.3.3, especially 8.3.3.2).

2 . Ma t te rs o f s t ruc tu re and o rgan iza t i on were a l so
a priority for several countries although the needs
o f t h e s e c o u n t r i e s a r e d i f f e r e n t f r o m o n e a n o t h e r .

F o r K o r e a , t h e c o n c e r n w a s f o r c o o r d i n a t i o n a n d

:es the Final Statement of Bogota
faci l i tat ion of ef for ts already being undertaken.
For Macau, it was a matter of getting started -
obtaining the endorsement of the bishop, setting up
a c e n t e r , f o r m i n g s m a l l c o m m u n i t i e s . F o r T a i w a n ,
t h e c o n c e r n w a s i n e s t a b l i s h i n g a b i b l i c a l
c o m m i s s i o n ( 8 . 1 . 1 ; 8 . 1 . 2 ; 8 . 3 . 2 ) .

3. A third shared priority was that of responding to
socio-economic and political challenges (8.3.5.4).
We are seeking to read the Bible in the context of
the socio-political situation, to make possible the
formation of Bible groups formarginalized people,
t o e n c o u r a g e t h o s e w h o a r e w o r k i n g f o r j u s t i c e ,

peace and solidarity with the oppressed.

4. Several countries saw as a priority the provision
of resources, materials and the like, and the setting-
up o f cent res fo r shar ing o f ideas, in fo rmat ion and
r e s o u r c e s ( 8 . 3 . 1 ) .

5. For those from Japan, a priority was the Bible
and the fami ly . They wish to respond in thei r
context to the call of Bogota (8.3.4.5), "Christian
fami ly l i fe should have i ts center of uni ty and
s t r e n g t h i n t h e W o r d o f G o d . "
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T h e B i b l e S u n d a y , W e e k , M o n t h
i n E u r o p e

Under this rubric we bring a summary of the responses to our questionnaire on Bible
Sunday, Week, Month, Year which was sent f rom the General Secretar ia t to the
members of the Federat ion. Af ter Lat in America, (BDV 20 page 10-12) and Asia/
Oceania, (BDV 21, page 11-12) we now follow with a summary about the countries
of Europe. As you know, the Final Statement of the Plenary Assembly of Bogota
recommends the celebrat ion of the Bib le Sunday, Week, Month, Year.

From the 62 quest ionnaires, 29 were returned.
S t a t i s t i c a l l y , t h e r e a r e l e s s r e s p o n s e s i n
c o m p a r i s o n w i t h L a t i n A m e r i c a a n d A s i a /
O c e a n i a . H o w e v e r , i t m u s t b e c o n s i d e r e d t h a t i n

E u r o p e , s o m e F e d e r a t i o n m e m b e r s s t r o n g l y
support the work of the Federation, even though
they themselves are not exclusively active in the
b ib l i ca l -pas tora l min is t ry . Thus, the number o f
responses f rom Europe roughly corresponds to
the amount received from other regions.

T h e A n s w e r s o r i g i n a t e f r o m :

Nat ional Bibl ical Associat ions' . 9 (Austr ia,
F rance , Germany , Hungary , Luxembourg ,
Netherlands, Portugal, Spain, Switzer land)

S u b r e g i o n a l C o o r d i n a t o r s ' . 2 ( A u s t r i a ,
Spa in ) .

D i o c e s a n o r I n t e r d i o c e s a n C e n t e r s : 9

(Aus t r i a , Be lg ium, C roa t i a , Eng land ,
G e r m a n y , I t a l y , P o l a n d , S p a i n ,
S w i t z e r l a n d ) .

Religious Orders: 8 (Austria, England,
Germany , I t a l y , Sw i t ze r l and ) .

Communities: 1 (Germany)

T w o D i f f e r e n t S i t u a t i o n s

From the responses it is clear that the countries
of the sub-region Middle Europe, have known
of the pract ice of Bible Sunday and more
frequently Bible week for quite awhile (with
a Bible Sunday as opening or closing of the
Bible week). This is the case mainly in the
German speaking countries. The large portion
of Protestant populat ion in these countr ies
may, in part explain this situation. Bible week
is ma in ly p repared on an ecumen ica l bas is .

In contra-distinction to this, Bible Sunday and
B ib le week a re p rac t i ca l l y nonex is tan t i n
Southern Europe. There are the occasional
e x c e p t i o n s , l i k e i n P o r t u g a l , w h e r e t h e
Capuchins have been putting much effort into
thebiblical-pastoral ministry and among other
things foster a Bible week on parish levels.

Apparently, there is even some sort of distrust
regarding the initiation of this practice. This
p h e n o m e n o n m a y b e o b s e r v e d m a i n l y i n
C a t h o l i c c o u n t r i e s . T h e P r o t e s t a n t m i n o r i t i e s

o f t h e s e c o u n t r i e s c e l e b r a t e t h e i r o w n B i b l e

Sunday, under the leadership of the local
B i b l e s o c i e t i e s .

H o w c a n t h i s l a c k o f i n t e r e s t i n m o s t S o u t h e r n

European countries be accounted for? Some
explanation may be derived from the responses
w e r e c e i v e d , h o w e v e r , s i n c e t h e y d e s e r v e a
more precise analysis they must be considered
c a r e f u l l y .

First, the thrust in thebiblical-pastoral ministry
in Southern Europe is placed mainly on the
popular izat ion of b ib l ical studies. Indeed, there
are many books wh ich enab le ser ious contac t
w i t h t h e B i b l e i t s e l f . T h e s a m e i s t r u e f o r t h e

German speak ing coun t r i es . However , as
already mentioned, the necessity of ecumenical
coopera t ion has led to a common ce lebra t ion
of Bible Sunday and Bible week.

A second reason is the role of the liturgical and
c a t e c h e t i c a l m o v e m e n t . I n t h e c o u n t r i e s o f

Southern Europe this is broadly based on the
B i b l e a n d d o e s n o t l e a v e m u c h r o o m f o r a

properly conceived biblical-pastoral ministry.
In other words, the biblical-pastoral ministry
is being handled for the most part by the
l i t u r g i c a l a n d c a t e c h e t i c a l m o v e m e n t .

A last and perhaps most inf luencial reason, is
the increase of theme centered Sunday services
in the Catholic Church. The Bishops, on the
contrary prefer to restore Sunday as the "Day
o f the Lord " , and hes i ta te to add even more
thematic services on Sundays, Some priests
ask themselves whether it is at all necessary to
dedicate one Sunday per year especially to the
Bible, since, in reality, every Sunday should
b e b i b l i c a l l y o r i e n t a t e d !

Finally, we realize that those responsible in
t h e b i b l i c a l - p a s t o r a l m i n i s t r y h a v e s t a r t e d a
B ib le p rogram, invo lv ing the fo rmat ion o f
Bible groups for example. They feel they are
u n a b l e t o c o n d u c t a B i b l e S u n d a y o r B i b l e
week due to a lack of trained personnel and
t i m e .
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This g lobal s i tuat ion, for the moment, is more
a n d m o r e e v i d e n t i n t h e c o u n t r i e s o f S o u t h e r n

Europe. Responsible catechetical experts and
d i rec to rs i n I ta l y , f o r examp le , a re consc ious
of the necessity for a more biblically oriented
p a s t o r a l m i n i s t r y ; t h e y h a v e d e c i d e d t o
inst i tute, within the catechetical off ice of every
diocese, a bibl ical department. The responsible
leaders in the b ib l ica l -pastora l min is t ry in
Southern Europe will make greater efforts, in
t h e i r o w n o r i g i n a l w a y s , t o i n t r o d u c e B i b l e
Sunday and Bib le week. I t is not desi rable to
i n s t i t u t e a B i b l e S u n d a y o n a n a t i o n a l l e v e l
t h r o u g h a d e c r e e f r o m a b o v e , b u t r a t h e r , t o
have pa r i shes , B ib le g roups , p r i es ts and
c a t e c h i s t s o r g a n i z e t h e i r o w n B i b l e S u n d a y .
There is hope to start a movement in this
m a n n e r , w h i c h w o u l d p r o v i d e a m o r e
persona l l y spec i f i ed b ib l i ca l -pas to ra l m in i s t r y .

Furthermore, in Europe, the relations with the
fo rmer Eas te rn b loc coun t r i es a re f o r t una te l y
becoming more stable. Also, in some of these
countr ies proposals have been made for a
Bible Sunday or Bible week this year. Support
i s needed o f ne ighbor ing coun t r i es w i th the i r

long traditions in this practice. "A new wind is
b lowing in our count r ies" wr i tes one o f them.

G o a l s

W h e r e B i b l e S u n d a y o r B i b l e w e e k a l r e a d y
exist there is one main goal: deeper fai th
experience. Bible weeks try to give a taste for
B i b l e r e a d i n g a n d t o l e a d t o a b e t t e r

understanding of the B ible, to give suggestions
for the biblical apostolate in the parishes and
to form Bible groups in which the participants
leamhow to dea l w i t h b ib l i ca l t ex t . P r imar i l y ,
i t is a movement which starts with the text, in
o r d e r t o r e l a t e t h e r e a d e r s t o o n e a n o t h e r .

A n o t h e r g o a l , b e c o m i n g m o r e a n d m o r e

important and connected with the first one is
t o m a k e t h e B i b l e t h e b o o k o f 1 i f e . T h e a n s w e r s

to the questionnaire clarify that the leaders in
the b ib l ica l -pastora l min is t ry are not on ly
interested in spreading bibl ical scholarship,
but above all in making the Bible the book of
l i f e f o r t h e c o m m u n i t i e s . T h i s m o v e m e n t s t a r t s

f r o m t h e l i f e o f t h e r e a d e r s a n d w a n t s t h e m t o

share their faith experiences with one another.

T h e M e a n s

The ways and means to organize B ible Sundays
a n d B i b l e w e e k s i n t h e r e s p e c t i v e c o u n t r i e s
a r e r a t h e r d i f f e r e n t . T h e p r e p a r a t i o n i s
e n t r u s t e d m o s t l y t o t h e i m p l e m e n t i n g
o r g a n i z a t i o n s w h i c h d e l e g a t e t o s m a l l
ecumenical groups. The orientation is often
g iven in the fo rm o f sma l l book le ts w i th

proposals for ce lebrat ions, homi l ies, B ib le
s t u d i e s a n d d i s c u s s i o n . O t h e r m a t e r i a l s ,

p o s t e r s , a u d i o - v i s u a l c a s s e t t e s , f i l m s ,
excursions, quizzes, competitions, etc are also
m a d e a v a i l a b l e . S o m e c o u n t r i e s a l s o o f f e r

B i b l e e x h i b i t s w i t h d e f i n i t e t h e m e s , l i k e
Aus t r ia th i s year , "The Fu tu re o f the B ib le " .

T h e F o r m a n d t h e T h e m e s

The forms which the Bible Sunday or the
Bib le week may assume vary great ly . Evening
c o n f e r e n c e s , c e l e b r a t i o n s , r e f l e c t i o n s i n s m a l l

g roups . . . L i t u rg i ca l seasons , l i ke Adven t and
Lent offer proper occasions for an especially
appropriate celebration.

A so called Bible month, in the proper sense of
the word, does not exist in Europe, but different
b i b l i c a l - p a s t o r a l o r g a n i z a t i o n s o f f e r b i b l i c a l
courses over a longer per iod o f t ime.

T h e y e a r 1 9 9 2 i s b e i n g c e l e b r a t e d b y a l l
Christian Churches in Austria and Germany
as "The Year with the Bible", an occassion for
n u m e r o u s e v e n t s a r o u n d t h e B i b l e .

Also, there are no fixed rules for choosing the
themes. Sometimes, the usual questions of the
f a i t h f u l r e g a r d i n g t h e B i b l e a r e b e i n g
d i s c u s s e d , ( H o w t o u n d e r s t a n d t h e B i b l e ?
ques t i ons a r i s i ng f rom the B ib le ; t he b ib l i ca l
languages and thebiblical writings; the history
of the Bible; the Bible today), or one chooses
a special topic like a definite biblical book or
l i t u r g i c a l t e x t s , o r o n e s t a y s w i t h a d e f i n i t e
t h e m e , l i k e B i b l e a n d w o m e n , b i b l i c a l
spir i tual i ty, prophecy etc.

R e s u l t s

M a n y a n s w e r s u n d e r l i n e t h e p o s i t i v e e f f e c t s
of Bible Sunday and Bible weeks and the gain

par t i c ipants draw f rom them. The b ib l i ca l
apostolate thereby receives new impulses.
New Bible groups come into existence. Some
also point out the diff icult ies, for example,
with young people who show little interest in
s u c h o f f e r s .

Paradoxically, the Europe which appears in
a n d b e h i n d t h e a n s w e r s i s s i m u l t a n e o u s l y a
ser ious con t inen t w i th a long t rad i t i on in the
realm of Bib le Sunday and Bible week, and a
n e w c o n t i n e n t i n w h i c h m u c h r e m a i n s t o b e

done, above a l l by the Catho l i cs in Southern
Europe. At this moment, one senses a strong
b i b l i c a l m o v e m e n t . T h e r e i s o n e w a v e o f t h i s

m o v e m e n t w h i c h i s m u c h s t r o n g e r t h a n w e
rea l i ze today : the search fo r a B ib le read ing
w h i c h r e l a t e s t h e B i b l e w i t h t h e l i f e o f i t s

r e a d e r s .
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a lso behav io ra l pa t te rns wh ich charac te r i ze our and improve upon my re f lec t ions . " Gu igo a lso
encovinter with the Word of God. We try to point wanted the theory ofthe/ecr/o<i/v*«^i to be evaluated
out how they are made up and how they are and corrected from the experience and practices of
i n t e r t w i n e d w i t h o n e a n o t h e r , a n d m a y g i v e t h e m o n k s ,
direction to our Bible reading.

Then he explained the four steps in this manner.
H i s t o r i c a l S u m m a r y " W h e n , o n o n e d a y a f t e r m y p h y s i c a l l a b o r , I

re f lec ted upon the sp i r i tua l ac t i v i t y o f man, I
O r i g i n a l l y , t h e w a s n o t h i n g m o r e t h a n s u d d e n l y h a d t h e i d e a o f t h e l a d d e r w i t h t h e f o u r
the Bible reading of the f i rs t Chr ist ians to foster spir i tual rungs: reading, medi tat ion, prayer and
t h e i r f a i t h , t h e i r h o p e a n d t h e i r l o v e . T h e c o n t e m p l a t i o n . T h i s i s t h e l a d d e r u p o n w h i c h t h e
therefore is as old as the Church herself, which monks may ascend into heaven from earth. Even
lives from the Word of God and springs from it like though the ladder only consists of a few steps, they
a river from its source, (DV 7.10.21). The lectio are unusually high, so that though the lower part
divina is a believing and prayerful reading of the stands on earth, its upper part reaches the clouds
Word of God starting with faith in Jesus who said, and penetrates the secrets of heaven." Guigo then
"The Holy Spirit will teach you everything and will shows how each of these steps, in its own peculiarity,
remind you of everything that I have told you", tr iggers off in the reader of the Bible the proper
( J o h . 1 4 , 2 6 ; 1 6 , 1 3 ) . T h e N e w T e s t a m e n t , f o r e f f e c t ,
example , i s a resu l t o f the f i rs t Chr is t ians ' read ing
of the Old Testament, in the light of their problems He summarizes the whole in the following way,
and of the new self revelation of God, through the "The reading is a continuous and eager research of
resurrection of Jesus, who continues to live in the Holy Scripture. Meditation is a careful activity of
c o m m u n i t y . t h e i n t e l l e c t , w h o , w i t h t h e h e l p o f i t s o w n i n s i g h t ,

s e a r c h e s f o r t h e k n o w l e d g e o f t h e h i d d e n t r u t h .
This believing and prayerful reading of the Bible Prayeris the motion ofthe heart towards God to ask
h a s s u b s e q u e n t l y n o u r i s h e d t h e C h u r c h , t h e h i m t o r e m o v e e v i l a n d g r a n t g o o d n e s s ,
commun i t i es and a l l Ch r i s t i ans . O r i g i na l l y , Con temp la t i on i s t he e l eva t i on o f t he sp i r i t above
h o w e v e r , i t w a s n o t a m e t h o d i c a l l y r e g u l a t e d o n e s e l f t o s a v o r t h e j o y s o f e t e r n a l h a p p i n e s s
read ing , bu t s imp ly the hand ing on o f p roper hover ing in God . " In h i s desc r ip t ion o f the fou r
t rad i t ions f rom generat ion to generat ion, through s teps, Guigo summar izes the o ld t rad i t ion and
the communal sharing practice embodied in the changes it into a tool of Bible reading in order to
p e o p l e . i n t r o d u c e y o u n g p e o p l e i n t o t h e m o n a s t i c l i f e .

The expressionwas coined by Origen, In the 13 th 'century, the Mendicant f r iars"tr ied to
In his view, a useful reading of the Bible demands create anew way of religious life that was embedded
e n e r g y , a t t e n t i o n a n d p e r s e r v e r e n c e . d e e p e r i n t o t h e c o m m u n i t y o f t h e p o o r . T h e y

tumed the lectio divina into the inspiring source of
"Day by day we must return to the source of Holy their renewal movements, in view of the results
Scripture"; this however, needs energy and it can from the life and the writings ofthe first Franciscans,
b e a c h i e v e d o n l y t h r o u g h p r a y e r , " p r a y e r i s D o m i n i c a n s , S e r v i t e s , C a r m e l i t e s a n d o t h e r
absolu le lynecessary tocomprehenddiv ine th ings" . Mendicant f r iars. Through thei r way of l i fe , they
" I n t h i s w a y " , s o O r i g e n c o n c l u d e s , " w e s h a l l k n e w h o w t o p l a c e t h e / e c n ' o c l o s e t o r e a l i t y
c o m p r e h e n d w h a t w e a r e c o m t e m p l a t i n g a n d i n a n d i n t o t h e s e r v i c e o f t h e p o o r a n d o f t h e
wha t we hope" . I n h i s re f l ec t i ons , we have a marg ina l i zed o f t ha t t ime ,
summary of all that makes up the lectio divina.

Then a long period followed in which the lectio
The lectio divina has become, as stated above, the divina cooled off. The Bible reading was not even
backbone of the religious l i fe. It was from the fostered in the monastic l i fe. This was the unlucky
l is tening, medi tat ing and praying up)on the Word consequence of the Counter-Reformat ion in the
of God that the monastic l i fe developed in the l i fe of the Church. Thus, for example, St. Theresa
desert. The consecutive renewals and changes in did not have any access to the complete text of the
the re l ig ious l i fe re fer red again and again to the Old Testament . A "sp i r i tua l read ing" however ,
l e c t i o d i v i n a a s t h e i r t r a d e m a r k . T h e m o n a s t i c r u l e s w a s r e c o m m e n d e d . T h e f e a r o f P r o t e s t a n t i s m l e d
o f P a c h o m i u s , A u g u s t i n e , B a s i l i u s a n d B e n e d i c t t o t h e l o s s o f c o n t a c t w i t h t h e s o u r c e !
make Bible reading, physical labor and the liturgy
the three feet upon which the religious life is built. The II Vatican Council finally returned to the old

t r a d i t i o n , a n d r e c o m m e n d e d t h e l e c t i o d i v i n a w i t h
The organizat ion of rel igious l i fe into four steps a special emphasis above al l in the Const i tut ion
came about only recently in the 12th century around Dei Verbum (DV 25). As a novelty, the lectio divina
1150 A.D. Guigo, a Carthusian monk, wrote the f inal ly emerged in the communit ies in which the
book, ,,Scala Monachorum", (ladder of the monks). poor began to read the Word of God. Only in most
I n t h e i n t r o d u c t i o n , h e a d d r e s s e s h i m s e l f t o t h e r e c e n t t i m e s h a v e t h e r e l i g i o u s b e g u n t o c u l t i v a t e
beloved brother Gervasius. Before explain ing the and deepen i t . I t would be nice i f we rel ig ious
theory of the four steps, he tells him, "I have made would profess the words of the monk Guigo, and
up my mind to communicate to you some of my tell the communities, "We have made up our minds
reflections regarding the religious life ofthe monks. to share with you some of our reflections on the
You know this life from experience, I, however, spiritual life, for you know this life from experience,
only from theoret ical study. Thus, you wi l l judge we only know i t from the theoret ical study. You
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therefore, will be ^e judges and correctors of our
r e f l e c t i o n s " .

2 . G e n e r a l R e f l e c t i o n s o n t h e L e c t i o D i v i n a

Through the lectio divina we try to experience what
the Bible sums up by saying, " The Word is very
near to you, it is in your mouth and in your heart for
your observance" (Dt 30, 14). In the mouth by the
reading, in the heart by meditation and prayer, in
the practice through contemplation.

The lectio divina has the same goal as the Bible,
"To leam wisdom that leads to salvation through
fai th in Jesus Christ" (2 Tim 3,15); "Teaching,
refuting error, guiding peoples' lives and teaching
them to be holy. This is how the man who is
dedicated to God becomes fu l ly equipped and
r e a d y f o r a n y g o o d w o r k " ( 2 T i m 3 , 1 6 - 1 7 ) ;
„Patience, comfort and hope for one another" (cf
Rom 15,4); „To help one another by learning from
the mis takes o f our fa thers" (c f . 1 Cor 10 , 6 -10) .

The lect io d iv ina presupposes some pr inc ip les
which must always characterize a Christian reading
o f t h e B i b l e .

a. The Uni ty of Sacred Scr ipture

The Bible forms one large uni t in which every
book, every sentence, has its proper position, and
plays its proper role to reveal to us the plan of God.
Its individual parts are like bricks that make up a
large wall, only together do they render the outline
of the divine plan. The principal of the unity of
Scripture prohibits the separating of parts, tearing
them out of their context, or proposing them as
i s o l a t e d a n d a b s o l u t e s t a t e m e n t s . O n e s t o n e a l o n e
d o e s n o t m a k e a w a l l . O n e s t r o k e a l o n e d o e s n o t

make a painting. The Bible is not a pile of bricks,
i t i s a l i v a b l e h o u s e .

b . The Actua l i ty : the Incarnat ion o f the Word

When we, as Christians, read the Bible, we must
not forget life. We must always keep it in our minds
and we mus t d iscover in the B ib le , as we do w i th
a mirror, what we are experiencing in the moment.
The Bible becomes a reflector of what happens in
t h e l i f e a n d i n t h e h e a r t s o f a l l . W e d i s c o v e r t h a t t h e

Word of God has not only become flesh in the
times past but also today in order to be with us and
to help us to encounter the present day problems
and to realize the hopes of people today, "If only
you would listen to Him today!" (Ps 95, 7).

c . T h e F a i t h i n J e s u s C h r i s t :

who cont inues to l ive in the community.

We read the Bible, starting with our faith in Jesus
Christ, who lives among us. Jesus is the master key
to our Bible reading. The faith in Jesus Christ helps
u s t o c o m p r e h e n d h i s i m p o r t a n c e i n o u r l i v e s .
Bible reading in community contributes to the goal
that Bible, Tradition and life become a livingunity.

The lectio divina started with very simple methods
on the level of the people:

a. Reading again and again, until one becomes
f a m i l i a r w i t h w h a t h a s b e e n w r i t t e n t h e r e .
b. To leam by heart what has been read, and
understood, to repeat it orally, to rehash it until it
goes from the mouth and from the head to the heart
a n d e n t e r s i n t o t h e b l o o d s t r e a m o f o n e ' s o w n l i f e .
c. To give God an answer in prayer and ask that he
might help us to realize in our lives what his Word
d e m a n d s f r o m u s .

d. The result is a new light in the eyes which allows
u s t o s a v o r t h e W o r d a n d t o s e e t h e w o r l d i n a n e w

way. With this light in our eyes, we begin again to
read and repeat, and give God an answer again and
again. This is a process without end, which repeats
itself but never in the same way.

Still, another reflection to the reach and the goal of
t h e l e c t i o d i v i n a . T h e W o r d a t f i r s t i s a m e a n s t o

convey something. The words, ours as wel l as
t h o s e o f t h e B i b l e a d d r e s s t h e m s e l v e s i n t h e f i r s t

p lace to the in te l l ec t wh ich can perce ive the
thoughts. A word however, is not only a vehicle for
the ideas, it also has other dimensions. It possesses
for example, a "poetic" power (poetic comes from
the Greek verbpoiein^ and means "to do, to make").
The word not only says something, it also does
something, it makes something. When we study
the Bible, as a rule we are only concerned with
discovering the thought or the message of the
Word of God. The lectio divina goes one step
further, and tries to also do justice to the further
dimensions. The result is more comprehensive
unders tand ing.

The Four S teps o f the Lec t io D iv ina

The four steps of the lectio divina are: Reading
(Lectio), Meditation (Meditatio), Prayer (Oratio),
and Contemplation (Contemplatio). It is not always
easy to distinguish one from the other. What some
may consider reading (lectio) is already meditation
for others. The reason for this lack of clarity lies in
the nature of the lect io divina i tsel f , within i ts
dynamic process in which the different steps follow
one after the other. They flow into each other, as
the transition from night to day. At dawn some may
say, "It is still night", and others will say "The day
has begun". Furthermore it is a question of four
permanent att i tudes, the att i tude of reading for
example continues during the entire process of the
lectio divina, but with a different intensity,
dependent upon which step the person or
c o m m u n i t y i s e m p h a s i z i n g . F o c u s s h o u l d b e
mainteiined upon the characteristic principles of
each step, so that together they provide a whole,
ful f i l l ing environment, manifest within the lect io
d i v i n a . .

A. The Reading: Making the Word One's Own,
Respect ing i t and Placing i t into Context

Reading (lectio) is the first step in the process in
making the Word become part of the reader: read,
r e a d , r e a d ! W e h a v e t o r e a d m u c h i n o r d e r t o
become familiar with the Bible so it may become
our word, which wi l l express our l i fe and our
history, for "it was written down to be a lesson for
us who are living at the end of the age" (1 Cor 10,
11). This process of appropriating the Word by the
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people is a l ready being done in the basic Chr is t ian
c o m m u n i t i e s .

The reading is a very elementary activity: to read,
to pronounce the words properly, and to enunciate
loudly. The first step is very important and very
demanding. It must not be done in a superficial
manner. (For many people the Bible is the principle
means of alphabetization).

T h r o u g h r e a d i n g ( l e c t i o ) w e . e n t e r i n t o a r e l a t i o n
w i t h t h e B i b l e a s w i t h a f r i e n d . B e t w e e n t h e m a n n e r

of living with people and themanner of living with
the Bib le, there exists an enormous s imi lar i ty .
Both demand max imum leve ls o f a t ten t ion , respect ,

f r iendship, dedicat ion, si lence and readiness to
listen. Both, the people and the Bible do not defend
t h e m s e l v e s w h e n t h e y a r e b e i n g a t t a c k e d o r
manipulated but in the end, they succeed because
of the fatigue of the aggressor. Bible reading helps
to open ones eyes to read the life of the people and
v i c e v e r s a .

Reading (lectio)^ as well as the life with the poor
people must not depend on the taste of the moment;
b o t h d e m a n d f r o m t h e i n d i v i d u a l a c o n s i s t e n t a n d

c o n t i n u o u s d e t e r m i n a t i o n . T h e r e a d i n g m u s t b e

persevering and take place every day. It demands
s e l f - d e n i a l a n d d i s c i p l i n e , i t m u s t b e u n s e l f i s h ,

gratu i tou s and geared towards the rei gn o f God and
the benefit of the people.

Reading (lectio) is the point of departure and not
the point of arrival! It demands that the reader is
placed on a firm terrain, and prepares the reader
a n d t h e t e x t f o r t h e d i a l o g u e o f m e d i t a t i o n

( m e d i t a t i o ) . I n o r d e r t h a t m e d i t a t i o n d o e s n o t
become the f ru i t o f imaginat ion, but that i t is done
o n t h e f o u n d a t i o n o f t h e r e a l i t y o f t h e t e x t , i t i s

necessary that the reading is attentive and respectful
of certain criteria. "An eager study is done with an
a t ten t i ve sp i r i t " , t ha t i s wha t Gu igo the Car thus ian

says. This impartial attitude towards the text, in
t r y i n g t o b r i n g o u t t h e m e a n i n g o f t h e t e x t i t s e l f ,
i ndependen t o f ou r own th ink ing , p reven ts the tex t
from being manipulated and adapted to our own
imagination. At the same time, this opens the way
fo r the tex t , i n ou r d ia logue w i th God , to p lay an

independent role. The reading also creates within
t h e r e a d e r a c r i t i c a l , c o n s i d e r a t e a n d r e s p e c t f u l
a l t i t u d e t o w a r d s t h e B i b l e . I t i s p r e c i s e l y i n t h e

r e a d i n g w h e r e e x e g e s i s m a k e s i t s c o n t r i b u t i o n t o
t h e c o r r e c t f u n c t i o n i n g o f t h e l e c t i o d i v i n a .

The reading ( lect io) , understood as a cr i t ica l s tudy,

helps the reader to analyze the text and to place it
in its original context. This study is held on three
l e v e l s .

A. On the l i terary level, i t helps to look at the text

very c losely, and to analyze i ts composi t ion through
the use of simple questions: Who? What? Where?
Why? How? When? How does the text fit into the
literary composition of the book?

B. On the historical level, the text analysis helps to

r e c o g n i z e t h e h i s t o r i c a l c o n t e x t i n w h i c h t h e t e x t
c a m e i n t o e x i s t e n c e o r i n w h i c h t h e r e c o r d e d e v e n t s

h a p p e n e d . F o u r a s j j e c t s o f t h i s c o n t e x t m a y b e
invest igated, economics i l , soc io logical , po l i t ica l

and ideological. I t also helps to identify the confl icts
w h i c h a r e t h e b a s e o f t h e t e x t , o r w h i c h a r e r e f l e c t e d

w i t h i n i t .

C. On the theological level, it helps to discover the
message wh ich the tex t , under the g iven h is to r i ca l
circumstances, addresses to the people, that is to
recognize how the text reflects their conflicts; what
God intended for h is people, how he revealed
himself, how the people accepted this message etc.

A s c i e n t i f i c i n v e s t i g a t i o n o f t h e t e x t i s n o t a n

objective of the reading. It is a means to reach the
g o a l . T h e m e a s u r e o f t h e u s e o f e x e g e s i s i n t h e
lectio divina does not dei>end upon the exegete, but
o n t h e d e m a n d s a n d c i r c u m s t a n c e s o f t h e r e a d e r s .

To d r i l l th rough a wa l l , d i f fe ren t d r i l l s may beused

d e p e n d i n g u p o n t h e w a l l ' s c o m p o s i t i o n . T h e
objective is the same, however: to get through the
w a l l . A d r i l l f o r m a r b l e w o u l d n o t b e u s e d t o m a k e

a h o l e i n a w a l l o f c a r d b o a r d !

The goal of the reading (lectio) is this: To drill a
hole in the wall between the text of yesterday and
the today of our lives, in order to open up a dialogue
wi th God in medi ta t ion. Which dr i l l i s necessary to
see through the wall that separates us? On the one
hand the "ass iduous s tudy , done w i th an a t ten t i ve

s p i r i t " , ( G u i g o ) , o n t h e o t h e r h a n d " o u r o w n
experienceoflifc", (Cassian). Paul VI said that one
must procure for oneself a certain affinity between
the "actual interests (today), and the events of the
t e x t ( y e s t e r d a y ) , t o b e c o m e r e a d y t o l i s t e n
(dialogue)" (25 Sept. 1970). In other words, the
drill is this: the simultaneous deepening of the text
of the past and our experience of today. Sometimes
the lect io div ina does not produce resul ts, nor docs
the text re lease the message. This is not due to a
lack of study of the text, but a lack of critical
deepen ing o f ou r own exper iences , today , he re , i n
L a t i n A m e r i c a . - n

The reading, done in the right way helps to overcome
fundamentalism. If it is not done in the right way,
i t m a y f u r t h e r f u n d a m e n t a l i s m . T h e
fundamentalistic temptation is in the head of many
people, and it separates the text from life, from the
history of the people and sets it apart as the unique
m a n i f e s t a t i o n o f t h e W o r d o f G o d . T h e h i s t o r y o f
the people and of the community wouldn't have
anything to say about God and his world.

Fundamen ta l i sm d i s rega rds t he ac t i on o f t he Word
o f G o d i n l i f e . I t i s t h e t o t a l a b s e n c e o f c r i t i c a l

consciousness. I t d istor ts the sense, the meaning of
the B ib le and fu r the rs , i n the in te rp re ta t ion o f the

B i b l e , m o r a l i z a t i o n , i n d i v i d u a l i s m , a n d

spiritualism. This is an alienating vision which is
most welcome to the oppressors of the people,
because it prevents the oppressed from becoming
conscious of the injustice of the system built up and
m a i n t a i n e d b y t h o s e i n p o w e r . T o o v e r c o m e
f u n d a m e n t a l i s m , i s p o s s i b l e o n l y i n a s u c c e s s f u l
read ing o f the B ib le , in wh ich the reader sees the
o r i g i n a l c o n t e x t o f t h e W o r d a n d r e c o g n i z e s i n i t
the reflection of today's human situation rich in
c o n f l i c t s , c o n f u s i o n , a n d c o n t r o v e r s y .

Where does the reader pass on from the reading to
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the medi tat ion (medi tat io)2 I t is d i f f icu l t to mark an
exact moment in which nature passes from spring
to summer. It differs from year to year and from
c o u n t r y t o c o u n t r y . T h e r e a r e , h o w e v e r , s o m e
criteria. The objective of reading (lectio) is to read
and study the text until it becomes, without losing
its autonomy, a mirror, which reflects some of our
own life experiences. The reading should make us
f a m i l i a r w i t h t h e t e x t u n t i l i t b e c o m e s o u r o w n

w o r d . C a s s i a n s a y s , " P e n e t r a t e d b y t h e s a m e
s e n t i m e n t s w i t h w h i c h t h e t e x t w a s w r i t t e n , w e a r e

b e i n g t r a n s f o r m e d , s o w e o u r s e l v e s b e c o m e
a u t h o r s " . T h i s i s t h e m o m e n t w h e r e w e r e a l i z e t h a t

God, through the text tries to talk to us and to tell
us something. In th is moment, wc inc l ine our heads
and wc guard silence, listening, "I am listening to
w h a t t h e L o r d i s s a y i n g " , ( P s 8 5 , 9 ) . T h i s i s t h e
moment when read ing ( l ec t i o ) i s be ing t rans fo rmed
into meditation (meditatio)^ and where one passes
o n t o t h e s e c o n d s t e p o f t h e l e c t i o d i v i n a .
(Continuation of this report in BULLETIN no. 23)

A F R I C A

W e s t A f r i c a n B i b l e s c h o l a r s h a v e e s t a b l i s h e d a n

o r g a n i z a t i o n w i t h t h e g o a l o f p r o m o t i n g b i b l i c a l
r e s e a r c h a n d m a k i n g t h e i r w o r k a c c e s s i b l e t o t h e
faithful through popular publications. They are also
promot ing the bib l ical apostolate in the region.
F u r t h e r i n f o r m a t i o n : P r o f . C . G n a k o , I n s t i t u t
Ca tho l i que de l 'A f r i que deTOues t ( ICAO) , 08 BP 22 ,
A b i d j a n 0 8 , R C I

T H E A M E R I C A S

A m e r i c a , i n p a r t i c u l a r L a t i n A m e r i c a , w i l l h a v e a
special place this year in the news media. In the center
of attention will be the 500th anniversary of the
"discovery" of the "New World" by the Spanish and
Portuguese, followed a little bit later by the French,
English and Dutch. Culture, politics and commerce
will go out of their way to celebrate or to deplore this
event , depending upon the perspect ive under which
one judges what has happened after 1492 in America
and in Europe. A chronicler of this former t ime once
wrote. "It is the most important discovery in history,
since the creation of the world, except for the
incarnation of the Son of God". Today, historians see
in this date the beginning of the supremacy of Europe
over the other continents with the consequential events,
both posit ive and negative. Also at that t ime, began
the very u rgent p rob lem o f the worsen ing re la t ions
b e t w e e n t h e s o c a l l e d " f i r s t " a n d " t h i r d " w o r l d . F o r t h e

u n i v e r s a l C h u r c h , t h i s m e m o r a b l e d a t e m e a n s 5 0 0

years of spreading of the Christian message in a world
which was unknown unti l that t ime, and where today
half of the Catholic population of the world lives. The

year 1992 marks fo r t he Church o f La t i n Amer i ca ,
above all, 500 years of herexistence, and must therefore
be celebrated "without t r iumphal ism, but also without
a n i n f e r i o r i t y c o m p l e x " a s t h e S p a n i s h m a g a z i n e ,
"Pueb los de l Tercer Mundo" , (Peop les o f the Th i rd

W o r l d ) , f o r m u l a t e s . T h e m o s t d i v e r s e o p i n i o n s
regarding the meaning and form of such a celebration
a r e b e i n g v o i c e d . H o w e v e r , i t i s u n d e n i a b l e t h a t i n
these 500 years of Christian history there is much to
be thankful for to God and for which Christianity can
be proud of. At the same time there is much to deplore,
what must never happen again in the future, because

i t d o e s n o t h o n o r G o d ' s n a m e . T h e G e n e r a l C o n f e r e n c e

o f t h e L a t i n A m e r i c a n B i s h o p s , t o g e t h e r w i t h t h e

Pope, will deliberate on these points when they meet
in October 1992, on Santo Domingo, in the Carribean,
in o rder to se t up gu ide l ines fo r the fu tu re o f the
C h u r c h i n t h e c o n t i n e n t .

T h i s y e a r w i l l a l s o b r i n g m o r e a t t e n t i o n t o t h e
theoret ica l and pract ica l recommendat ions which our
Federa t ion fo rmu la ted dur ing the P lenary Assembly
of Bogota. The p lenary assembly was he ld in Lat in
A m e r i c a f o r t h i s r e a s o n . I t m e t u n d e r t h e t h e m e " N e w

E v a n g e l i z a t i o n " , a n e x p r e s s i o n w h i c h c a m e i n t o
ex is tence there , and wh ich i s espec ia l l y connec ted
w i t h t h e f u t u r e o f t h i s l o c a l C h u r c h . T h e c l e a r e r t h e

essen t i a l f ea tu res o f t he "New Evange l i za t i on " a re
delineated, the stronger will be its close tics with Holy
Scr ipture, and therefore the necessi ty to fur ther the
bib l ical apostolate and af f i rm i ts guid ing ro le.

D u r i n g t h i s y e a r t h e B U L L E T I N D E I V E R B U M w i l l
g ive specia l at tent ion to b ib l ical news in connect ion
with the 5 th century of evangelization in Latin America.
T h e s u b - r e g i o n a l s e c r e t a r i a t o f t h e F e d e r a t i o n i n

Bogota, in its magazine "La Palabra Hoy" (The Word
Today), will likewise treat this theme thoroughly. The
first issue of this year is dedicated to the development
of the biblical apostolate in light of the General
Conference of the Latin American Bishops, and the
efforts to have their Churches p>ermeated with the
l iv ing her i tage of the Second Vat ican Counci l .

B r a z i l
T h e c o o r d i n a t i o n o f t h e C a t h o l i c B i b l i c a l F e d e r a t i o n
in this sub-region of Latin American, insisted upon
during the Plenary Assembly of Bogotd, has already
l e a d t o m o r e i n t e n s i v e c o n t a c t s b e t w e e n t h e

c o o r d i n a t o r , F r . G e r a r d o M e l l e r t , s v d a n d t h e d i f f e r e n t
z o n e s , d u e i n p a r t t o t h e i n v i t a t i o n o f t h e z o n a l
coordinator, Fr. Valmor da Sil va, OFM Cap and of Sr.
Rosana Pulga, FSP, representative of the associate
m e m b e r s o f t h e F e d e r a t i o n i n t h e E x e c u t i v e
Committee. Brazil, pioneer in the biblical apostolate,
was the goal of one of the first journeys of Fr. Mellert
f rom May 24 to June 19, 1991, Fr . Mel ler t became

acquainted with the initiatives of the Brazilian biblical-
pastoral ministry, many of them efficiently organized.
In the following report you will find a description of
places and organizations which are giving the most
important impulses to the biblical-pastoral ministry in
the count ry .

1. The Nat ional Brazi l ian Bishops' Conference
(Conferencia Naclonal dos Bispos do Brasil-CNBB)
The LineaS DCblico-Caiequetica with their president,
Dom Albano Cavallin, Bishop of Guarapuava, and
the dynamic collaborators, Fr. Juventino Kestering
and Ines Broshuis, have decisively fostered the biblical
apos to la te . W i th t he he lp and co l l abo ra t i on o f t he
CNBB the following organizations implement various
p r o g r a m s .

2 . T h e B i b l i c a l P a s t o r a l S e r v i c e

(Servicio de Anima9ao Bibllca SAB)
This center, officially founded in 1985, goes back to
1946. During that year, in Sao Paulo, the idea was
bom to conduct Bible weeks, and through the use of
cou rses , l ec tu res , exh ib i t s , r ad io , pos te r s , e t c . , t o
overcome the ignorance and prejudices of many
Catholics regarding the Bible. From these Bible weeks
the "Day of the Bible" (last Sunday in September)
grew forth and in 1971, "Bible Month" began in the
Archdiocese Belo Horizonte, which has earned sp>ecial
merits regarding the biblical-pastoral ministry.
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The Bible month has three goals:
- T o c r e a t e a n a w a r e n e s s t h a t t h e B i b l e m u s t b e r e a d

a n d i n t e r p r e t e d i n c o n n e c t i o n w i t h t h e l i f e o f t h e

p e o p l e
- T o a w a k e n i n t h e f a m i l i e s t h e d e s i r e t o r e a d t h e B i b l e

as an inspirat ion for the solut ion of dai ly problems
-To es tab l i sh a permanent cen te r wh ich cou ld g ive
incentives for different forms of the biblical apostolate.

The Bib l ica l -pastora l Serv ice, wi th an of f ice in Belo
Hor izonte under the gu idance of Sr . Rosana Pulga,
fu l f i l l s th is funct ion through suppor t ing the par ishes
i n r e a l i z i n g t h e s e p r o g r a m s , w h i c h h a v e b e e n
accepted by many dioceses, even in other countr ies.
A s o n e o f i t s l a s t i n i t i a t i v e s , t h i s o f f i c e d i s t r i b u t e d
some 50 ,000 cop ies o f t he F ina l S ta temen t o f t he

Plenary Assembly o f Bogotd wi th a recommendat ion
o f t h e C N B B .

3 . S c h o o l f o r T h e o l o g y a n d P a s t o r a l M i n i s t r y
(Esco la de Teo log ia e Pas to ra l )
This school was founded in 1982 for the t ra in ing of
ca tech is ts and o ther leaders in the b ib l i ca l -pas tora l

m i n i s t r y o f t h e A r c h d i o c e s e o f J u i z d e F o r a , M G .
W o r k i n g t o g e t h e r w i t h p a r i s h e s a n d t h e d i o c e s a n
seminary, its goals and programs have been expanded
continuously, reaching a current 480 hours of courses
being offered in one school year. The Archdiocese is
a n A s s o c i a t e M e m b e r o f t h e F e d e r a t i o n .

4 . E c u m e n i c a l C e n t e r f o r B i b l i c a l S t u d i e s

( C e n t r e E c u m ^ n i c o d e E s t u d i o s B i b l i c o s - C E B I )
W i t h o f f i c e s i n B e l o H o r i z o n t e , S a o P a u l o a n d S a o

Leopo ldo, RS, d i rec ted by twe lve peop le o f var ious
C h r i s t i a n b a c k g r o u n d s . T h e y a r e r e s p o n s i b l e f o r
d i f ferent B ib le read ing programs a l l o f which s t ress
th ree e lements : the b ib l i ca l tex t ; the rea l i t y o f the

peop le who read the Word o r l i s ten to i t ; and the
c o m m u n i t y w h o u s e s t h e B i b l e . T h e b e s t k n o w n
c o l l a b o r a t o r s o f t h e c e n t e r a r e F r . C a r l o s M e s t e r s , a n d
t h e L u t h e r a n P a s t o r M i l t o n S c h w a n t e s .

5 . V e r b u m B i b l e C e n t e r

( C e n t r e B l b l i c o V e r b o )
The center, in Sao Paulo, is an initiative of the Divine
Word Miss ionar ies (SVD) of the Prov ince of Centra l
B r a z i l . E v e r y y e a r i t o f f e r s , i n c o l l a b o r a t i o n w i t h
CCBI in Sao Paulo, a two part course of one month
each. It aims at offering a well-founded formation for
the biblical-pastoral ministry in Brazil and all of Latin
A m e r i c a . T h e B i b l e c o u r s e e n v i s i o n e d f o r 1 9 9 2 i n
L a t i n A m e r i c a , w i t h t h e t h e m e " 5 0 0 y e a r s o f

E v a n g e l i z a t i o n " , i s e s p e c i a l l y i n t e n d e d f o r D i v i n e
W o r d M i s s i o n a r i e s .

6 . P a u l i n e P u b l i c a t i o n s

( E d i c i o n e s P a u l i n a s ) , S a o P a u l o
T h i s p u b l i s h i n g h o u s e c o n t r i b u t e s s u b s t a n t i a l l y ,

through i ts publ icat ions, to the pastoral minist ry. I ts
catalogue for 1990 contains 275 titles. In six years of
i n t e n s i v e g r o u p w o r k , a n e w t r a n s l a t i o n h a s b e e n

published with the title: "Holy Bible: Pastoral Edition",
w h i c h i s g a i n i n g m o r e a n d m o r e a c c e p t a n c e a s a
popular Bible version. Edicidnes Paulinas also helped
with an ample d is t r ibut ion of the Final Statement of
B o g o t a .

Other publishing houses in the service of the biblical-
pastoral ministry are: Vozes of the Franciscans, Loyola
of the Jesuits and Ave Maria, aside from the exegetical
and biblical-pastoral publications of the theological
faculty of Sao Paulo, under the directorship of Fr. P.
G . Go rgu lho , OP .

C u b a
C o n t a c t s w i t h C u b a a r e n e w f o r t h e F e d e r a t i o n . T h i s
we owe to the interest of Mons. Jaime Ortega Alamini,
the Archbishop of Havana. Upon his invitation, Fr.
Mellert and Sr. Carmen Rosado, the coordinator of the
Ca r r i bean zone , i n June -Ju l y 1991 , i n t r oduced t he
Federation to the Cuban Bishops* Conference and also
i n f o r m e d t h e m s e l v e s o f t h e s i t u a t i o n o f t h e f a i t h f u l
and the Church in Cuba. Their report gives us a picture
o f the task tha t l i es ahead o f the b ib l i ca l -pas to ra l

min is t ry in th is count ry .

I n c o n t r a s t t o t h e L a t i n A m e r i c a n c o n t i n e n t , C u b a , f o r

thirty years, l ived in an atheistic state and in cultural
and po l i t i ca l i so la t ion , imposed by the government .
A s a r e s u l t , t o d a y ' s g e n e r a t i o n h a r d l y k n o w s

Christianity, 95% not even the sign of the cross.
Though the people have guarded their Christian
memory, the Cuban Church has not experienced the
renewal of the Second Vatican Council. In spite of the
chaotic situation today, the people are in search of
God, and expect orientation and guidance from the
Church. Knowing full well that she has passed through
a phase of "purification", the Church views the present
epoch as "providential". She wishes to use the
opportunity in order to come back to life, but in a new
way and wi thout the heavy weight o f i ts pre-
revolutionary history. "We have freed ourselves from
many things, thanks be to God" says one bishop.
Presently, in Cuba, there are eight bishops, 219 priests,
329 religious men and women, 234 parishes, and 28
seminar ians w i th in a to ta l popu la t ion o f 11 mi l l ion .
Most of the 623 churches and chapels are deteriorated,
and many parish priests are to serve between 40 and
200 thousand fa i th fu l each.

The present wave of optimism and hope, a "new
Pentecost", began in 1987 when, after a slight opening
by the government, a nat ional Marian year was held
and the statue of Our Lady of Charity, the Patroness of
Cuba, was car r ied through the count ry . The peop le
slowly lost their fear, and began fi l l ing the churches.
A similar impulse to renewal was the way of the
"Cross of 500 years", a gift of the Pope to the bishops
at the beginning of the 5th centennary celebration of
the evangelization of the country. Bishops, priests and
religious began to overcome their aloofness from the
population and they were readily received by the
f a i t h f u l .

T h e n e w g e n e r a t i o n o f b i s h o p s a n d p r i e s t s a r e
conv inced tha t the fu tu re evange l i za t ion shou ld be ,
above al l , an encounter wi th the Word of God, and

they already see the results of this new evangelization:
"The bibl ical-pastoral work happens with the Bible in
the hand", (Carlos Pajje, SVD). In a letter to all priests
and re l ig ious o f the count ry . B ishop Or tega wr i tes ,
"We need missionaries who are sent to us, only and
exclus ive ly , wi th the Word of God". In th is manner,
one hopes, the is land wi l l not only be chr is t ian ized
anew, but also be able to stand the tide of preachers of
we l l - o rgan i zed fundamen ta l i s t sec t s .

Among the biblical-pastoral projects, two deserve
spec ia l a t ten t ion :
a . The "b i b l i ca l encoun te r s " o f F r . Jo rge Lege r , a
Canadian priest of the diocese of Matanzas. He tries
to reach three primary goals holding seven meetings
for each one: that the people recognize their identity
as CHILDREN of God; that they begin to understand
a n d m e e t e a c h o t h e r a s B R O T H E R S a n d S I S T E R S

(solidarity, justice); that they mature in faith and
b e c o m e , f o r o n e a n o t h e r , F A T H E R a n d M O T H E R ,
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t r a n s m i t t e r s o f l o v e .

b . T h e w o r k o f t h e D i v i n e W o r d M i s s i o n a r i e s w h i c h

began two years ago in the diocese of Holgufn. Their
method is to form small groups, active and practicing

Gospel cells in which people experience that the
Church, together with the people, is on the way, and
th a t sh e i d e n t i f i e s h e r se l f w i t h t h e i r r e a l i t y . Ap a r t
f r om pa r i sh wo rk , r e t rea t s a re be ing o rgan i zed , t o

accompany t he g row th o f sma l l bas i c commun i t i es
and to create a future for the youth, preventing them
from emigrating to the United States when the present
day regime col lapses. The materials for this program
a r c t h o r o u g h l y B i b l e - i n s p i r e d .

C a n a d a
B i b l i c a l - P a s t o r a l C o l l o q u y

On the occasion of the 50lh anniversary of the Catholic
B ib l i ca l Assoc ia t i on o f Canada (Soc id t ^ Ca tho l i que
dc la Bible - SOCABI) from June 6-9,1991, acolloquy
on the theme "Bible and Pastoral Ministry" tookplace
a t t h e L a v a l U n i v e r s i t y , Q u e b e c . A b o u t 4 0 0

par t ic ipants gathered to d iscuss the cha l lenges and
determine the goa ls o f the b ib l ica l -pastora l min is t ry
for the 90's. The following summary enumerates
t h e s e c h a l l e n g e s a n d g o a l s . T h i s d o c u m e n t c o u l d
s e r v e a s a b a s i s f o r s i m i l a r r e f l e c t i o n s i n o t h e r c o u n t r i e s .

I t fo l lows a long the l ines o f the F ina l Sta tement o f

B o g o t d .

Access to the biblical message
1. The B ib le , above a l l the O ld Tes tament , shou ld
become more easi ly accessib le.
2. Prepare and train responsible leaders for the
b ib l i ca l apos to la te .
3 . U t i l i z e m o d e m c o m m u n i c a t i o n s m e d i a f o r t h e

proclamation of the biblical message.
4. Foster an "informed" reading of the Bible, to
deepen one's fa i th"
5. Create new opportunities for sharing the Word.

H i e r a r c h y
6. Revise the structures of the Church: existing
ministries, parish structures, position of laity.
7. Arouse an interest in the priests for the biblical-
pastoral ministry, through giving it a formal place in
t h e d i o c e s a n s t r u c t u r e .

8. Make the institution of the Church a place for the
freedom of speech (dialogue) for the Word.

P o s i t i o n o f W o m e n
9. Give women the same rights as men in the instruction
and minist ry of the Word.

F a m i l y a n d Y o u t h
10. Support the family by giving honor to the "ministry "
of parents.
11. Address youth and young adul ts in the bib l ical -

pas to ra l m in i s t r y .
12. Take into consideration the language and habits of
y o u t h .

O u t s i d e r o f t h e C h u r c h

13. Make the Word accessible to all who are living at
t h e m a r g i n o f s o c i e t y , a w a y f r o m t h e C h u r c h o r
c h u r c h c e l e b r a t i o n s : m e m b e r s o f s e c t s , d i v o r c e e s ,
h o m o s e x u a l s . . .

Pove r t y - Soc ia l Jus t i ce
14. Proclaim the Word in its liberating power, rather
than in i ts moral iz ing force.
15. Promote the social dimension of Bible reading.

C o m m u n i t y
16. Refocus and further develop the bibl ical (above
all evangelical), dimension of every pastoral activity
o f t h e C h r i s t i a n c o m m u n i t i e s .

1 7 . L e a m t o e v a l u a t e l i f e i n i t s s o c i o - e c o n o m i c a n d

religious aspects, in order to gain a deeper access to
the Word of God, giving priority to the person and the

community rather than to the content.
1 8 . E x p r e s s t h e p a s t o r a l g o a l s o f t h e C h u r c h i n
b i b l i c a l t e r m s .

19. Create various concentrations for different persons
and groups who are active in the biblical-pastoral
m i n i s t r y .
20. Pass over from religious and biblical individualism
t o a c o m m u n i t a r i a n v i e w b a s e d o n t h e i n c a r n a t e
W o r d o f G o d .

21. Found basic communities able to respond to the
needs ofevery individual jierson, where every human
dimension, including the biblical, will find its place.

F a i t h a n d t h e B i b l e

22. Leam toexpress our faith in a meaningful language.
23. Hand on faith, starting with the Word.
24. Develop an attitude for appropriating the Word,
p roc l a im ing i t f r ee l y .

The Bible and Liturgy
25. Make the celebration of the Word more significant
and more deeply rooted in our l ives.

L i s t e n i n g
26 . Have the c rea t i ve f o r ce o f t he Word se t f r ee i n t he

community, allowing people to speak and search for
answers to their own quest ions.
27. Allow the Word to carry us along, rather than
using it for corroborating our own views and opinions.

L i f e

28. Allow people to appropriate salvation history as
their personal and communal experience of God, like
a s t o r y o f l o v e .
29. Recognize our roots in the Word, in view of our
s i t u a t i o n a s b e l i e v e r s i n a m u l t i - c u l t u r a l , m u l t i -
confessional, non-practicing society.

The participants of the colloquy have suggested the
fol lowing pract ical measures in order to meet these
c h a l l e n g e s :

- "Awaken and heal peoples' memories of the Bible."
- "Give all Bible groups a good introduction to
sa lva t ion h i s to ry (OT and NT) . "
- "Create new tools for turning theoretical instruction
in to p rac t i ca l l i fe . "
- "Organizat ions l ike SOCABI should d is t r ibute B ib le
reading methods which make the Word of God a new
w o r d . "
- "Publish and distribute materials by which we can
r e a d t h e W o r d w i t h i n u s . "
- "Arouse the interest of ordinary people by easily
unders tandab le a r t i c les in the pub l i ca t ions o f
S O C A B I . "
- "Organizations and communities, which generously
d i s t r i b u t e t h e g o s p e l s a n d N e w T e s t a m e n t s h o u l d
l i k e w i s e o f f e r f u l l B i b l e s . "
- "Make l ow cos t , anno ta ted ed i t i ons o f t he B ib le
more easi ly accessib le . "
- "Transform ourparishes into small faith communities
where the Word of the Lord may run."
- "Increase the number of Bible groups through the
f o r m a t i o n o f a n i m a t o r s . "
- "On the national level: make biblical-pastoral
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M A R Y : M o d e l o f E v a n g e l i z a t i o n
If I were asked which figure of Holy Scripture most

authent ica l l y re f lec ts the Church in our s i tua t ion
today , and wou ld be a mode l fo r evange l i za t ion
t h a t t a k e s i n t o a c c o u n t o u r o w n e x p e r i e n c e , I
would say it is Mary. Mary is distinguished, above
all, by the fact that she, throughout her l i fe, was
to ta l l y ded i ca ted to God . I n t he accoun t o f t he
A n n u n c i a t i o n b y t h e a n g e l , w e c l e a r l y p e r c e i v e
that she gives up her own expectations and p)ersonal

p lans for the future and becomes tota l ly open to
God . She empt ies he rse l f and loses eve ry th ing .
Before th is background of Mary 's empt iness, God
speaks his eternal Word into the world, it becomes
f l e s h a n d d w e l l s a m o n g u s . T h e W o r d l i v e s i n
Mary and Mary gives room to the Word - without
p r o p a g a n d a a n d p u b l i c i t y . W e c a n i m a g i n e h o w
Mary formed and lived her life starting out of this
totally new reality. Her own words are silenced, so
that the Word of God may be present and speak. In
the fullness of this Word, she hurries to Elizabeth,
and brings joy and blessings to the house of her
relative, echoed in the song of praise, the Magnificat.
The Word communicates i tsel f . Later, this att i tude
is confirmed also by Jesus, "The words that I speak
to you, I do not sp>eak on my own. The father who
dwells in me is doing his works", (Jn 14, 10).

Today, as then, the Word of God wants to take the
same way: f i rst become f lesh in us, and then be
handed on and be p resen t among us . Does no t

Mary hersel f exhort us to th is? "Do whatever he
tel ls you" (Jn 2,5). Our dai ly l i fe is therefore the

place where we can live the Word of God concretely.
Pe rh a p s o n l y o n e p h ra se f r o m t h e Go sp e l s p e r
week or month. The experience with such a word
becomes a p rec ious t reasure we can share w i th
others who, together with us l ive the Word. From
t h e r e r e s u l t s a p r i m a c y o f l i f e o v e r w o r d s , o f

i m p o r t a n c e a l s o , i t a p p e a r s t o m e , f o r
e v a n g e l i z a t i o n t o d a y . Y e s , t h e w o r d s
themse l ves mus t be a pa r t o f l i f e acco rd ing t o

: t h e W o r d .

Furthermore, Mary, in accepting the Word of God,
at the same time accepted the cross. Her soul is
pierced by a sword. She participates in the agony
of her son, and says yes to her sorrow. She
understands that God's immense love is being
r e v e a l e d i n C h r i s t ' s d e a t h o n t h e c r o s s . S h e i s

standing by the cross together with John the apostle,
"who took her into his home" (Jn 19, 27). Thus the

apos t l e , as rep resen ta t i ve o f t he young chu rch ,
makes the th inking and l iv ing of Mary, h is own.

G e o r g e M U l l e r , A d m i n i s t r a t o r A p o s t o l i q u e ,
Trondheim, Norway. Address to the Europ>ean
Synod of Bishops, Rome Dec. 4, 1991

We see how Mary is the model of evangelization.
S h e l i v e s t h e W o r d a n d o f f e r s i t t o t h e w o r l d . S h e
m a k e s h e r s e l f o n e w i t h G o d a n d w i t h m e n a n d
women. Mary is truly the prototype of the Church,
m o t h e r o f t h e C h u r c h a l s o . T h e C h u r c h a n d

everyone of us are called to live the word of God,
according to the example of Mary, so that Christ
can be in our midst. The Lord says, "My mother
and my brothers and sisters are those who hear the
Word of God and act on it", (Lk 8,21).

According to my experience this means, concretely:
1 . I n m y s e r v i c e i n t h e C h u r c h o f c e n t r a l

No rway , ve ry impo r tan t t o me i s my l i f e i n
conformity with the Word at the present moment.
2. If the Word is always alive in my daily life, it
becomes a blessing for my brothers and sisters who
t h e m s e l v e s b e c o m e a W o r d . T h e W o r d c r e a t e s

c o m m u n i t y .
3 . T h e f r u i t o f a l i f e i n a c c o r d a n c e w i t h t h e W o r d
is joy.
4 . T h e l i v e d W o r d b e c o m e s a c o m m o n t r e a s u r e i n
the sharing of experiences.
5. In sorrow and difficulties, the face of the crucified
Christ emerges. Our yes to him lets us reach the
h e a r t o f G o d .

The true evangelizer, as Mary shows, is the Word
o f G o d i t s e l f !


